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PREFACE 


Acarya Samantabhadra - 
The Master of Philosophical Reasoning 

D evotion to a deity without proper assessment and understanding 
of its praiseworthiness leads to naught in terms of utility. Blind 
faith based on traditional values and without the use of own power of 
discrimination leads to superstitions. Superstitions arise from 
ignorance and keep the worshipper overwhelmed with expectations 
and fear, just the opposite of the very purpose of adoration. Adoration 
is laudable only if it renders tranquility and equanimity to the mind of 
the worshipper. 

Acarya Samantabhadra had investigated the attributes required 
of a praiseworthy deity in his reasoning-based composition, Apta- 
mimariisa. The openingverse avers: 

A=l I J I H d : I 

HMlpMEl 1 1 1 1 1 

Symbols of majesty like the coming down of heavenly beings, 
movement in the sky, and waving of whisks do not make you our 
worshipful lord; these symbols of majesty can be found in deceitful 
jugglers too. 

He goes on to establish, in the same treatise, the logic of accepting 
the Tirthankara as the most worthy Supreme Being: 

c^chRi ’Nfrr i 

3r1%nM Tfcyz A h i i 6 i i 

Only you, whose words are unopposed to logic and the Scripture, 
are free from all faults. Your words are not opposed to proof and 
lead to the desired goal (of liberation). 
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In his other composition, Ratnakarandaka-sravakacara, Acarya 
Samantabhadra spells out the essential characteristics of true God: 

5^rTf^T=r^TFxT : TTT^: II 7 II 

The Supreme Teacher, worthy of our worship, is endowed with the 
divine light of omniscience, free from all kinds of desires, stainless, 
contented, all-knowing, without beginning, middle or end, and a 
benefactor for all living beings. 

Acarya Samantabhadra was a great Digambara ascetic endowed with 
exceptional knowledge of the Jaina doctrine. He preached and 
propagated, far and wide, core principles of the doctrine by visiting 
many places in India. His literary and philosophical talents are not 
open to dispute; many inscriptions and works by subsequent Jaina 
Acaryas have extolled his virtues as well as his works in superlative 
terms. A case in point is the assertion by Acarya Jinasena in 
Adipurana : 

TR : TFRTWT I 

RgRIWTHR W*FTT :RR?TTsR: 1143 II 

I bow to Acarya Samantrabhadra, the ultimate creator (Brahma) 
among all poets, whose words are like the stroke of lightning which 
tears apart the mountain of misconceptions. 

R#TT W4TRI R Rlf?Rt RfnRPTfq I 
TR: 1 1 44 1 1 

Acarya Samantrabhadra’ s glory reigned supreme among all poets, 
scholars, disputants, and preachers; he was like a jewel on their 
heads. 


Four exceptional qualities of Acarya Samantabhadra have been 
mentioned: 1) poetic skill (kavitva) which made his compositions 
excellent in terms of profoundness of content and grandiosity of 
expression; 2) intellectual authority (gamakatva) because of which he 
was able to explore and expound deep meanings of profound religious 
texts; 3) debating skill (vaditva) which made him capable of reasoning 
out the most difficult philosophical disputes; and 4) charming 
eloquence ( vagmitva) that engendered admiration for his truthfulness 
and straightforwardness even in the minds of his adversaries. 

Acarya Samantabhadra has not only been termed a brilliant 
grammarian, logician and philosopher, he has been recognized as an 
unmatched disputant and great preacher of the Jaina doctrine. Acarya 
Subhacandra in Jnanarnavah has likened the poetic compositions of 
Svami Samantabhadra to the bright rays of the sun. Acarya Jinasena, 
the author of Harivansapurana, has declared that the expositions of 
Acarya Samantabhadra, the composer of Jivasiddhi and 
Yuktyanusasana, carry the same merit as the words of Lord Mahavira. 

Acarya Samantabhadra was one of the most impelling proponents 
of the Jaina doctrine of anekantavada - a philosophical system which 
maintains that reality has multifarious aspects and that a complete 
apprehension of it must necessarily take into account all these aspects. 
Non-appreciation of this jewel of Jainism has caused the other 
philosophical systems fall into the trap of one-sided, incomplete, and 
unsustainable dogmas that fail to explain the Truth. The words of 
Acarya Samantabhadra were incontrovertible as these were guarded 
by the Jaina doctrine of conditional predications (syadavada) - a 
system of scientific safeguards that aims at maintaining proper 
consistency in metaphysical thought. 

The time when Acarya Samantabhadra flourished cannot be 
ascertained with great precision. Jugalkishore Mukhtar (1925), after 
due research and analysis as presented in his Preface to 
Ratnakarandaka-sravakacara, has arrived at the conclusion that 
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Acarya Samantabhadra must have lived after Acarya Kundakunda 
and Acarya Umasvami but before Acarya Pujyapada. Broadly, he has 
fixed Acarya Samantabhadra’ s time as the second or the third century 
ofVikram Sariivata (YS). It maybe noted that Gregorian Year 2000 CE 
corresponds to Year 2057 in the VS calendar. 


Acarya Samantabhadra is known to have authored the following 
profound treatises: 

Apta-mlmamsa or Devagamastotra 
Ratnakarandaka-sravakacara 
Svayambhustotra 
Yuktyanusasana 

Stutividya or Jinasataka or Jinastutisataka or Jinasatakalahkara 
Jivasiddhi 

Gandhahastimahabhasya 

Uncertainty prevails about the existence of the last two treatises. 
Apta-mlmamsa , a treatise of 114 verses, discusses in a philosophical- 
cum-logical manner the Jaina concept of omniscience and the 
attributes of the Omniscient. Ratnakarandaka-sravakacara is a 
celebrated and perhaps the earliest Digambara work on the conduct 
required of a Jaina householder (sravaka) for the acquisition and 
safekeeping of the Three Jewels (ratnatraya) comprising right faith, 
right knowledge and right conduct. Svayambhustotra is the adoration 
of the twenty-four Tirthahkara, the Most Worshipful Supreme Beings, 
through 143 verses which enrich the reader’s devotion, knowledge, 
and conduct. Yuktyanusasana, comprising 64 verses, evaluates in a 
logical manner the beliefs that lead to the attainment of the state of 
Supreme Bliss as against those that lead to the continuous wandering 
in the three worlds. Stutividya, a treatise of 116 verses, is a 
composition with great floridity as well as profound meaning; when 
assimilated properly it leads to the destruction of inimical karmas. 
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There is a story that finds mention in several Jaina texts about the 
hardship that Acarya Samantabhadra had to endure while he was an 
ascetic. Although there are variations in some elements of the story, 
the essential gist is as follows: 

Svami Samantabhadra, in his early stage of asceticism, was 
attacked with a disease known as bhasmaka which refers, in 
Ayurveda, to the condition of insatiable hunger or appetite. The 
stomach has digestive power or “fire” (jatharagni) that drives all 
digestion and when it becomes very strong, food digests very quickly 
and produces hunger and desire for more food. As food gets digested 
very quickly, the throat remains dry and a burning sensation prevails. 
According to Ayurveda, air (vata), bile (pitta) and phlegm (kapha) are 
essential elements in human body and a distortion in their balance 
gives rise to health problems. When kapha becomes weak and vata and 
pitta become strong, any food eaten gets immediately reduced to ashes 
(bhasma). The complications include jaundice, anemia, yellow skin, 
diarrhoea, urine anomalies, colic, unconsciousness, hemorrhage, 
hyperacidity and burning pain. The body progressively gets emaciated 
and weak. The only way to cure the disease is to eat in profuse quantity 
rich and stodgy food. 

It is impossible for a Jaina (Digambara) saint to eat more than 
once a day or in excess of his customary intake which is less than the 
fill. Not deviating in the least from such restrictions, Svami 
Samantabhadra tried to endure the affliction through strong resolve. 
Finding the disease intractable, he ultimately thought of embracing 
passionless death by resorting to the vow of sallekhana, as allowed in 
Jainism. Svami Samantabhadra approached his Preceptor to get his 
approval for the proposed vow of sallekhana. The Preceptor, an 
accomplished visionary, foresaw that Svami Samantabhadra had 
many more years still left in his life, and that he was destined to be a 
great exponent of Jainism. He, therefore, forbade Svami 
Samantabhadra from undertaking the vow of sallekhana and asked 
him to free himself from the symbols and restrictions of Jaina 
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sainthood till the time his disease got cured. 

Svami Samantabhadra made obeisance to his Preceptor and, with 
a heavy heart, took leave of him. Discarding nakedness and smearing 
his body with ash, he adopted the exterior of a Hindu saint. He started 
taking food that would cure him of his disease. He reached the town of 
KancI, ruled by Sivakoti, a staunch follower of Lord Siva. Sivakoti had 
built a Siva temple in KancI where large amount of food was being 
offered daily to the deity ( Sivalihga ). Saint Samantabhadra told the 
king that he had the power to make the deity consume food being 
offered. The king accepted the offer. Closing the doors of the temple, 
Saint Samantabhadra ate the heap of food offering. When the doors 
were opened, everyone was highly impressed with the so-called divine 
feat of the saint. This continued for a few days. 

As the disease of Saint Samantabhadra got mitigated with the 
passage of time, he was no longer able to eat all food being offered to 
Lord Siva. The king became suspicious of the purported divine power 
of the saint and ordered his actions to be watched, keeping the doors of 
the temple open. Saint Samantabhadra grasped the gravity of the 
situation and took it as an external calamity ( upasagra) befalling him. 
Vowing not to take any food until the end of the calamity and 
discarding all attachment to his body, he started the adoration of the 
twenty-four Tirthankara. 

As Saint Samantabhadra reached the adoration of the eighth 
Tirthankara, Lord Candraprabha, and as he gazed at the idol of the 
reigning deity (Sivalihga) , due to some divine intervention, it burst, 
revealing a beautiful and magnificent image of Lord Candraprabha, to 
the wonder and astonishment of all present. Saint Samantabhadra 
finished the adoration of the remaining sixteen Tirthankara. This 
miracle led King Sivakoti and his younger brother Sivayana fall at his 
feet. After completing the adoration of the twenty-four Tirthankara, 
Saint Samantabhadra gave his blessings to the two brothers. This 
story portrays the environment in which the composition of the most 
sacred text Svayambhustotra took place. 
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As Saint Samantabhadra got cured of his disease, he reinitiated 
himself into the order of holy Jaina asceticism. King Sivakoti and his 
brother Sivayana, highly impressed with the Jaina doctrine and the 
power of true adoration, left their worldly pursuits and became Acarya 
Samantabhadra’ s disciples. 

In the benedictory verse of Ratnakarandaka-sravakacara, Acarya 
Samantabhadra specifies two essential attributes of the Lord, worthy 
of our adoration: 

Peddled I 

'HMUhI fadUbHI ^ffgcTT 1 1 1 II 

I bow to Lord Vardhamana who has rid His soul of all karmic dirt 
and whose teachings reflect, as it were in a mirror, the three worlds 
(universe) and the beyond (non-universe) . 

Acarya Samantabhadra proclaimed that we worship Lord 
Vardhamana not because He can bestow on us worldly boons but 
because He is the Omniscient Supreme Being who has attained, by 
own effort, the purity of His soul-nature by destroying all karmas. 
And, being Omniscient, He is endowed with Supreme Effulgence that 
images, as it were in a mirror, all substances and their infinite modes, 
extending through the past, the present, and the future. He is the 
Knower of Truth - the true nature of all substances, souls and non- 
souls. He only is the worthy promulgator of the path to liberation 
leading to the state of Supreme Bliss. Acarya Samantabhadra has 
taught us that the purpose and the ultimate goal behind all our efforts 
should be to acquire the Three Jewels (ratnatraya) of right faith, right 
knowledge and right conduct since these three, together, constitute 
the path to liberation. 

I make obeisance humble at the worshipful feet of Acarya 
Samantabhadra who had unmatched intellect to discern the right 
from the wrong and illumined, through profound compositions, the 
right path that leads to Supreme Bliss. 
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Acarya Vidyanand - 
The Worshipper of The Self 


Acarya Samantabhadra, with his unparalleled intellect, had ventured 
into the extraordinary task of adoration of the ineffable virtues of the 
Tlrthankara, far away from him in terms of time and space. I also 
venture, with my little intellect but pure heart, into the task of 
describing in few words some of the virtues of the most affable Acarya 
Vidyanand, near me in terms of time and space. 

Who in this world would understand better the Truth contained in 
Jaina Scriptures than Acarya Vidyanand who has practised, in most 
rigorous form, the conduct required of a Digambara Muni for more 
than 50 years? A staunch exponent of anekantavada - the Jaina 
doctrine of manifold points of view and the root of unmatched Jaina 
Scriptures - he has been able to reason out all apparent contradictions 
and also reconcile the partial viewpoints of others. Using dual means - 
the pure, transcendental point of view (niscaya nay a) and the 
empirical point of view (vyavahara naya) - he investigates the nature 
of substances, souls and non-souls, and arrives at the Truth. He finds 
no contradiction whatsoever when, at one place, the Scripture terms 
repentance (pratikramana) as an essential element of right conduct 
and, at some other place, as a poison-pot. Or when, at one place, it 
advocates the necessity of a preceptor to guide us in our effort to 
acquire right faith, knowledge and conduct and, at some other place, 
maintains that the soul (Self) only is our true preceptor. Or when, at 
one place, it avers that virtuous acts, like adoration of the Arhat and 
giving of gifts, are essential and highly desirable and, at some other 
place, that any act that leads the soul into the cycle of births and 
deaths ( samsara ) cannot be considered desirable. Having resolved all 
apparent contradictions with the help of the sharp-edged weapon of 
anekantavada, Acarya Vidyanand’s mind is without perturbation and 
is established firmly in the knowledge of the Self. Since he practises 
severe austerities (tapas), observes great vows (vrata), and has rid 
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himself of delusion, he is capable of meditating on the Self, the 
unfailing source of supreme light that destroys the darkness of 
ignorance. 

Acarya Vidyanand speaks but a little and each word that is 
produced by the vibration of his vocal folds carries profound meaning 
for the spiritual upliftment of the bhavya souls. It is entirely up to our 
good sense to derive benefit out of his words. A five-minute 
conversation with him is worth five days’ study of books! 

I bow with great devotion to Acarya Vidyanand and look forward to 
bathing in the auspicious rays of blessings emanating from his person 
when I should be able to present him the first copy of this work. 


November 2014 

Dehradun, India 


Vijay K. Jain 
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Acarya Samantabhadra’s 

Svayambhustotra - 

Adoration of 

The Twenty-four Tlrthankara 

3TTSTFT TPCRT'^TjT f^d%frT 





9ft Lord Rsabhanatha 

f%If - Symbol - Bull 







Svayambhustotra 


1 

# ■apnRra ( # arrf^rra ) fsrr 

Lord Rsabhanatha 
(Lord Adinatha) 

fcHlPdd i^^rTr rW: ^m<*AiJ|c| qufl^: cfit: II 

(1-1-1) 

film ^ ( 3T2rfcr sfft sin pro ^ ^ 

f^RT # ^ ^ Wf ^Fl 'dHcbi 3^[ ^FT 37IWT ^FFC 
3^RT^f^T-^r Tjuff ^ q<HlrHl), yiM* ^ 
r^dcbKcb cT^TT fM^IH -f^^fcT-^r %ff ^ $\ ~^J\ ^ 

f( ^dd dddl "do SKI 3^TH ^h! SPd do I < "^1 dl^l dK’-l dl<r) 
^Ff^PT ^p^Tt f( ldK u ll "do "SKI 3T^^7R ^71 

Lord Rsabha Deva, the self-enlightened and the saviour of the 
living beings, had graced this earth. He had the grandeur of right 
knowledge as his eyes and had cast the divine light of his 
discourses to destroy the darkness of ignorance, just as the rays 
of the moon destroy the darkness of the night. 


4 


Lord Rsabhanatha 


y^mfd4: wtf wrt f^wf^ ^frr w.- i 

U^dT^: W^dld^l Wrdd) fd<fcR: II 

( 1 - 2 - 2 ) 

fimRiisf - Tr^TR ^ wff 4i 

drci^Ml c bK u l c b4^lR MK+R 4* 41^ $^1 «2l^ died) 

3RT ^ rM 37Tf^ 3HNlPc|cbl ^ ^TPTf ^ ^[4 fw ^tl f*R 
rdHI'-l (iN) ^ WR chi’-) 4l j q (dHl^d) cItoTI RFf4 clip) 1^4 
^ ^TCR, ^ 37Tf^ 4> "5RT Tdt ff 3TT^pfod4 M ^ 

fir 4t, TR MR ^ 3 ^4 4; ^4 4t 3f^f^ 

*iwp 4r^w4tfo;4i 

The first Tlrthankara, Lord Rsabha Deva was the Lord of the 
world. As the Bharata region, due to the passage of time, was 
turning from the land of glorious abundance and enjoyment 
(bhogabhumi) to the land of action (karmabhumi), he taught the 
people the means of livelihood, like cultivation. Later on, 
although endowed with immense splendour, having acquired 
the true knowledge of the reality of substances, souls and non- 
souls, he renounced all attachment to worldly objects. 


i%FT M: 'HI J Ke)lRe)l'H'H M^STIcT^ Rdfa I 

^^^idjc^Hlfdlidlcli^ ’SHJ: UcMM flP^uJK^d: II 

( 1 - 3 - 3 ) 
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Svayambhustotra 


fum^usf - ^ 37Tf ^ trt Fter 

SjfaFPft ^ 3FFTt Ffl CRT FFf£ 3TT?FT ^ TFFF' ^ 

fcF^l FT^l FFFF $, ■qrtwf Ffl Wt ^ %1T ^llrbHH FFT 
ffi 3 -fe^Ff wt Firf ^i ^#r Mfd^di TFpr f4ft w ft# ^tt 

T# # # FTFT FTT ^T #^TT TO # I 

Lord Rsabha Deva, the first of the kings of the Iksvaku dynasty, 
was the seeker of liberation, won over his senses to get 
established in the pure Self, independent, endured afflictions, 
and steadfast in his resolve. He relinquished the expanse of the 
faithful Lady Earth, clothed, as it were, up to the ocean, and 
embraced the noble asceticism, free from ah vestiges of clothes 
( digambara ). 


*c^njcT Wfimi^RTT f#FF # f#^FTFWfrFFTm I 
FtF <sWcT ^jq^rsiJ^T: II 

( 1 - 4 - 4 ) 

TTRFFT$f - fWh 3T# TFT, tF 3hfF #ff # ^ FFFF ^nT 
FTfdFT FFT f # FJFoTWF T# 3#^ c£ FFTF Tl f#FFF£#T 
FTT f#T F W # 3#JFTFft FFF FT MlM* # f#r FF# FF 
Tl F|c||R FTFf # TFFF FTT F#T %FT FFT 3TFT ^ # F# 
3TFTFT # 3#RT# T]TI # wff Ft F^l 

Lord Rsabha Deva destroyed ruthlessly, with the powerful fire of 
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Lord Rsabhanatha 


pure concentration, all incursions of the inimical (ghatiya) 
karmas in his soul, discoursed on the reality of substances for 
the benefit of those seeking Truth, and finally got engrossed in 
the ambrosial bliss appertaining to the liberated soul. 


W<T TW f^RT II 

( 1 - 5 - 5 ) 

- r) TOR Tf4 x T^T s ff TOt ifcb TO 2 ? c|l<rl 

m \ t, ri ^ rr ■^pRi t, ri ^nick^iR ^ - rf \ 3?tot 

3 TRcT f, fTOT^ TOTOT TOT TOTTOT TO?t f^UT t, cT^TT 

^choiiM* ( iJcbi^ciiM*) ^ to to) tooto froro t, 

TO? ctudcbf TOfTOM ^ "5^ 3?t TOtoRR' M* 

3fTTO^l'qfe^:i 


May Lord Rsabha Deva, the possessor of the power to see 
simultaneously the whole world, worshipped by the nobility, 
having omniscience as the attribute of his soul which has been 
rid of all karmic dirt, subjugator of the doctrine of the absolutists 
(ekantavadi), and worthy son of Nabhiraja, the fourteenth 
enlightened man ( kulakara )*, purify my soul. 


*When one-eighth of a paly a (see page 1 75) was remaining of 
the third period, known as susama-dusama, in the spoke of 
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Svayambhustotra 


time of the present descending half-cycle of cosmic age 
( avasarpini kala), the felicities due to the ten kinds of 
special tree-like bestowers of wants (kalpavrksa) started to 
progressively dwindle down and the people no more were 
able to live the lives of instant gratification of all their 
wants, and sheer enjoyment. They started to worry about 
their sustenance and livelihood. Wise men, called kulakara, 
arose from time to time and kept on enlightening people, 
laying the foundation of the civilization of labour, law and 
order. The number of sages who thus appeared is said to be 
fourteen, the last of whom was Nabhiraja. He lived for 
1 crore purva (see page 1 73) and his height was 525 
dhanusa (see page 181). 
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3hPj|cM| 2T f^FT Lord Ajitanatha 

f^tf - iTO (^wt) Symbol - Elephant 


Svayambhustotra 


2 

Lord Ajitanatha 


wcrr^ Brf^cr^dw sfeiwfa ^wrrf^ : i 


- ^4 "4 -^d 4|cb< 'd-H <44 oil <4 Fdd<4 "4 
^M-WteT3ff 4' 4t «f%pf ^#qrT 4l ^T ^4 

^TcTT 2TT cT^ (t^Rcfr 4f) ^ (4^4) W ^H«^d T R 3f4fa 
^ii%^4 w| 3 tt 2 tt, fetf^nr^T < qwf^‘34%T , 4^^fe 

He took birth descending from the heaven and his influence, 
even during his childhood frolics, used to brighten up the lotus- 
faces of his kinship. Since he was the source of invincible power 
on this earth to his kinship, he was appropriately named Ajita, 
the unconquerable. 


3MTf4 dHIlPddVIlfHHI W WTrT: I 


UH^jr) w <4tc4 n 

(2-2-7) 



®R^ci4v^cbH nmiP^d n 


( 2 - 1 - 6 ) 
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Lord Ajitanatha 


RTRFRTsf - fRRRR 3R1RRRT TO ^FEl (RRRRTRTpRTf) ^ gRT 
LKlPdd R#* Rf RRRR t R) RRJTOl c£ RRTR RTRRT 1 ( RTO 
RtRl R^f RtTOTFf "4* RRifR RRT^ RR^T i? ) , 3RR Rt 1RT QTfR7 "4* 3RT^ 
RRlTOT R^f llRg' RR^ R^t gTOR RsT^ RT^l TORF[i? Ro gRT RR 
TOTRFT 3HpdddlR RR RRT RfRR RTR TO^RT TO ^ fRfTO RRR 
TO fRRn TORT tl 

Lord Ajitanatha’s regime, which promulgated the right path to 
liberation, was the principal guide for the virtuous men, and 
those who subscribed to the absolutistic point of view could not 
counter it. Even today, the most auspicious name of Lord 
Ajitanatha is taken as a propitious omen by all men wishing for 
the accomplishment of their goals. 


R: y ^HyiPrhTORT RoJTTWRTtRRR^RTR^ I 

rrrtr; ii 

(2-3-8) 

RTRTTOTSf - RTRTO Ri RTRRgR R TOIRR RJR RR RRRRT RRTTO 
^ fRRRT ^ %R; fRfTO RRRR Rl TORI f RRt RRTR RRpTO TOR 
3RRTOT RT ^RR RRT TOR3T RTPft 3HPdddlR TOTRTR TORR RR RRRTR 
RRFT RTRt TORt RFTt R^ W 3 TORI ^ fRR t \ Rl 3RTTR R 
TOTTfg RTTOF (RTRTRTOTiR RR^RR) TOR 1T3R RT, RRR> RTRT ^ 
fTOTRRRTORR'p;^l 
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Svayambhustotra 


As the sun, when it gets freed from the thick expanse of clouds, 
becomes the instrumental cause for the lotuses to bloom, in the 
same way, the Great Sage Lord Ajitanatha, free from the dense 
covering of karmas and endowed with the power of divine 
discourse, appeared for the removal of the dirt of karmas from 
the souls of all bhavya (capable of attaining liberation) souls. 


4r wffa W SftfrM ^RT: W I 

Wf ^ -snfrTRT: II 

( 2 - 4 - 9 ) 

- 44 dl?! 4 1 41 4 3 h id H 4 41 fed ^4-^4 1^41 d'Ad 
41 4 1 ! 4 -HHId glided 4 Mil 4 dd "4* d6l°b< 3 h n-4 <=k4^I "4 W 
^44^41 m 41 3Hp^dHR 44j^ 4 f4R 4^ 

^444 WH 4RT sn r 4 3Hm|cbf Roq RRR-RTpC 4 
rtt 4 ^n4 4*, rr4 4hk 4 4 ^n4 4 1 


As on entering the soothing water of the Ganges, cool like 
sandalwood, huge elephants, suffering from the scorching heat 
of the sun, get succour, in the same way, the supreme path to 
liberation which Lord Ajitanatha had promulgated, when 
understood and followed properly, can lead the bhavya (capable 
of attaining liberation) souls to overcome the miseries of the 
world. 
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Lord Ajitanatha 


f^RTt ifadlW I f^nf^RT ^ ^RcTFT f^SRRT II 

( 2 - 5 - 10 ) 

WRRTrsf - HtHIcHWFR ^ 3Rf^RT f, f^Ff£ %F; ^ 

^ fe RTH t, 3HlrH^H ^ 37TR=T^TFT f^UT ^ W?T ^ 

3FT^ ^ ^ ^Eff i^nf -^xf xfj^j f^xfj 

fWH 3FRRFTTf^-^T FT^ft "RFcT ^FC foFTT t sffc f^FT^t 
3U?RT ^ ^RFTf ^ £KI 37^T i, ^ 3HpddHR 
3Hl^d^ft W\ -RlfFT Tf WFW if I 

May Lord Ajitanatha, established firmly in the purity of the Self, 
indifferent to the friend or the foe, destroyer of all blemishes of 
passions through right knowledge, possessor of the divine 
treasures appertaining to the pure Self, and insuperable by the 
senses, help me realize my pure Self. 
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9ft fjR 

f%If - 3T^ ('sfteT) 


Lord Sambhavanatha 

Symbol - Horse 


Svayambhustotra 


3 

# ^TTCIcRTST 'Lr 

s 

Lord Sambhavanatha 

R5T W^: ^cfdbUVi: wm I 

^i^p^ichPfMch ^rr n 

( 3 - 1 - 11 ) 

- t ! 37FT ^ ^°T ROT ^ RRT 

ROT RFOTlt fwr RRT cfft TPSUTT RRt M' R Rtfed RFTR ^ 

3fTR ^R RdT^R 1®MI %Rt OTd R^l ■dl6 < -| oil el RIRifROT R^ 
Rf^T RRft y°bK RRiR ^ ^ f^TRT RRT iRT IrrI OTRUT, fR^Pf R 
3TR1RR R^ ^ M* Rit RTTpR ^ fRR R^ M<lM«hl(l RRRRTR 
R^RtRTRTil 

O Lord Sambhavanatha, the Bestower of Happiness! You had 
appeared in this world for the well-being of the people tormented 
by the desires of the senses, just like the fortuitous arrival of a 
selfless physician for curing the helpless and desperate patient 
of his disease. 


^facM^lulM^faj'illftT: U RcM fa SOTRRRT Reft q I 
ROTOTRRTRIOTBTcf VIlf^R^faRW^ 11 

( 3 - 2 - 12 ) 
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Lord Sambhavanatha 


Ul'MRIIstf - t TOTOT fTOT ! TO TOT^ 3#RT, 3RRDI, TOTOT ^T 
TOR ffe ^ ^TO fTT^Tj 3T1TO7RT ^ ^ ^RT, cTTO TOR-TOT 

or trtR ^ ^:Rsff Tl fdTOR RtfTOT TOTfa FftTT tl ^ ^FT TORT ^ 
RTfroff TOl 3RFFT TOtf TOTTO Tl TfttT WT TOf^T TO) RTfRT TOlf tl 

O Lord Sambhavanatha! The worldly life appears to be 
transient, without a protector, sullied with the blemishes of 
pride and delusion, and tormented by birth, old-age and death. 
You had helped worldly souls attain ambrosial happiness by 
ridding these of the karmic dirt. 


TOT^^TTOd % Tfef ^wrrWUlW’WI'sl'i^: I 
^wrrf^Tffero TOTTOTORT dlMWdl^TH^dl^clTdl: II 

( 3 - 3 - 13 ) 

WRTTOTsf - fTOTOT Tl ^fTOT RfTO fTORdt ^ ^TRTTOr TO 
TORT t TOTT ThT ^ TOT^ TO TORT # tl 7PTO TO) 

3ff^fe fTORR TOT ^T TOCcft t 3f|R TO TOT ^FT TOTR TOf ^:Tsff 
TO) TOTTOT TOT TOlOhd TORTT T1RTT 1?; %TT TOT^ TOT^RT fTOTT l?l 


You had discoursed that the pleasures of the senses are transient 
like lightening; when pursued, these cause ill-health due to 
increased craving; intense craving causes anguish, and anguish 
is the source of traditional worldly distress. 
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Svayambhustotra 


ttT^t ®r«j^ wr r i 

HH^lPdH) dT§T rT^cT ^rf TTTFdT II 

(3-4-14) 

WRTRTsf - # t^FT ! Rfa ^T ^4-^ldT ^ ^ #TI 

cT^TI vS-Hobl d-iHl ^ ^ ^IMI sfk ^T ®RT 3^ Tfr^r ^ ^ ®lo& 3 hicHI 
3?k TJdT 3TRTTT cRfT ^frP H-xrl, ~*Vq TR "R^RT 3hi H^ b 
3#RR Rd 4f ^ ^R-RR t, TT^R^TTf^ff ^ ^ ^ 
3 te Wf ^ TRRt I ^#HT 3TFT f) cTR R ^4 

R^tl 

0 Lord Sambhavanatha! The realities of bondage and liberation, 
the causes of these, the attributes of the soul that is bound with 
karmas and the soul that is liberated, can only be 
incontrovertibly explained with the help of your doctrine of 
conditional predications (syadavada) and not by the absolutistic 
views of the others; you only are the promulgator of Truth. 


yisfcli^yiThWcl TjCRjcFti: -STffT: | 

wsrrfcr rcirt ^rm^rt ^rr: fyrarniw^: ii 

(3-5-15) 

RTRTRTsf - "i - Jjuj) Rl 31T3R c h<^ c|l<r) H<H ! Pl4<rl ^lld^TRi' 
3HI H^bl ^Rl do <4 ^ d-Kdl ^3fT 3 h -H H 4 iff 'dldl 1? cR 

44 TFTR 3RFft (R) ^ 3RfsRH 4 TftcT t) ^4 TR4 ^ 
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Lord Sambhavanatha 


^FkTT t? eft cfft ik^TT ^ 3fFp£ -q%r wff R]feT 

^rtt ^ ^ srfwr w«f ^ ^fr# w 

cbir^i 

Even illustrious Indra, the supreme lord of the heaven, suffers 
from inadequacy while trying to describe your virtues; how can 
an ignorant person like me do justice to the task? Still, out of 
sheer devotion, I have ventured into the adoration of your Holy 
Feet. O Protector of Virtues! Grant me the eternal bliss of 
liberation. 
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37f£R^FTT2T Lord Abhinandananatha 

f%n? - oF^: Symbol - Monkey 



Svayambhustotra 


4 

art ftR 

Lord Abhinandananatha 

TFTTTf^H^l^r^H^Hl ^lP^Wi^fyiP$Tgrp I 

-^dwjd^T ^^TP^frT II 

( 4 - 1 - 16 ) 

w^TF^rrsf - &m«-ci m i j j ) u il g>r srf^M^d rrt) ^ c t>i< u i sin 
Tn«fsF ‘3 #r^rt’ ^m=r gd wi rtr! ^1 stfft 
ScTRT— '^ T ft RRsft ^ ^TR^ RTRft 3Ti^FTT-^ft 3fT3RT 

feRTT 2TTI 3 h 1 h A 3-llcH^M °T Rcf^TH fHHlPd MlPd Rdif 
3RFl Rp #df i\ 3fRR^ R dpR^- X[f^- ^||j|^q ^ tjuj 

^ 3 M^kT %RT 27TI 

Your name Abhinandana appropriately suggests your growing 
acclaim for the virtues. You had adopted the grand dame Non- 
injury (ahimsa) who had Forbearance (ksama) as her friend. For 
the accomplishment of the supreme meditation on the Self, you 
renounced ah external and internal attachments. 


3T^% d^doi^sfg ^dr^ir^Mrvich^id^ i 

g^rg^ ^ichPhvr^h srt 11 

( 4 - 2 - 17 ) 
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Lord Abhinandananatha 


- ^R 3fkRR RR RRk RR^RRR RRk ^ RTR RRRT 

rr kkR kk k rot kr rrrt k rrt? rr ®rt kRT t r rr^ 

RRRRRR RI kRT k RRT RRfRTR? (Rft, ^JR RTfk) k 

k kk t, k wk \, ir Irsrt srfw Rk w rrrP, rrt 
PcH^cR RRTR? Rk RcPFRTRf k OTfRRf ^ 3RRT fRRRR ^ ROT 
RR RRRTO ik RR k RRTRRRRRi wft RRR RRT T# tl R^f R^ 

r^r ^ fknr rfft ^ Rknfk rr rott rrrtrt i i 


The man falls when he considers the transient objects as 
permanent; karmas are bound due to the association of the 
animate soul with inanimate and transient objects like the body, 
and consequent enjoyment of pleasure and pain, with psychic 
dispositions of attachment and aversion towards such objects. 
You had expounded the reality of substances for the redemption 
of mankind. 


rrt wfr RTfkr ri k^kkHrk^fkrk rrrr 11 

( 4 - 3 - 18 ) 


RTRRTTk - T RRT RTfR Ro MldR>K RRk k RRfa 

kkn-RPufk w rrrt T^k k kk kkkf k fwff ^ ^ri rrtr 
kk ciik 3RjfkTRRk kkRT ^<21 k ^r Rkk r RkkRkt rkhi Rk 
fkrfk rrt Rk Tfkt t rr rot RRk rrrr Rps kt rrrrt Rk 
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Svayambhustotra 


#TT 1 1 TORT TO w t %TT wm\ a#R^HT«r ^ TOT 

TOFTTtl 

By constantly feeding the body to subdue inflictions like hunger, 
and by indulging in transient pleasures of the senses, neither the 
body nor the soul remains unscathed. Such deeds thus benefit 
neither the body nor the soul; O Lord Abhinandananatha, you 
had thus expounded the true nature of reality. 


iPdcdlcdU Wt I 

cF$T WTOtfrT TOWfa II 

( 4 - 4 - 19 ) 

WTOTOsf - TOTOT f 3TT TORT TOlfTOT TOFT% 

^ ^ ^ ^ TO 3Uf^ ^ TOT ^T TO efTO H 7°f£ 

TOFT? WtWT 37Tf^) t}* TOffd TOTtIT tl fTOC TO efTO 
cT^TT TOff # TOR' fro? TOFrfrb ^ Rt TOT^ TOTT 

TOft ''jffa iTOT TO1T TO ItoRT ^THTIto ^RI? %TT Rt TOT^ 

TO^ifronti 

You had also expounded that even an obsessive man exercises 
restraint while indulging in improper behaviour as per his idea 
of the associated evil and the fear of the societal norms. How can 
a man who is knowledgeable about the miseries such behaviour 
causes in this life and the life beyond succumb to sense-driven 
inclinations? 
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Lord Abhinandananatha 


TT wm ^ fMrf: I 

ffcT ’SHTf ciichl^d <4d) TJrT ddl ^Idl'lci did: -Hdl ^TcT: II 

( 4 - 5 - 20 ) 

WRRTTSf -% 37f^FR7T WT ! ^ 3HWrbdl (3^F^T) sfa 
cpJTT ^ 3#T^fe, 3TfcT cdlgJHl HMd d'dlH 

-drH^I "3^ i? I 3^q ^sft "30 rn<r1'-l T R ^TT HHd ^ 

W$\ *ft r iti\, ^Ff^T ^TdFT ^ ^TM tl ^ff% 37TWT 
%TT 'ddd^ ^ yildl ^T dHdoK °bb} dlcdl ^RT i? 3fFT Ft 

fdclcbl 'H'J^H 4b 4 1 %TT ^K U I^J?T Hl^ T T^ l"'! 

Sense-indulgence results into greater craving which, in turn, 
causes anguish to man. Transient sense-pleasures do not 
provide lasting happiness. O Lord Abhinandana! Since you had 
expounded such a benevolent doctrine for worldly souls, you are 
their true protector. 
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-yH id HI f^R 

fHf - -c|obc|| 
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5 

$ft IrHI^r ftjR 
Lord Sumatinatha 

*wfd4fdfr4 wf TTrf I 

dd^ MlfFT U^f^lebNebdT^I'fafe II 

( 5 - 1 - 21 ) 

WRRTrsf - 3RN ^Tpft cT^TT ^ft^FTt^T Wi ^ Wit #1 ^ 
‘^fcT’ 3RTWT ^ "dTR f; 3RFF1 ^ 

%RT W 41o|lR cRR ^T R3RR 3H*jDchK%^T tl 3Rp£ 3H^)chW 
"RcT ^ tol ^FR TJ^RT Tfcff ^ ^4 MR W\ %RT RTSfT ^4 ^Fnlf, 
3RTf^ cfjRcfjf c£ %fe R#’ MRlt I 

O Omniscient Lord Sumatinatha! Your name appropriately 
signifies right knowledge since you had expounded, with 
incontrovertible logic, the reality of substances, while the 
doctrines of the others* are opposed to reasoning as these fail to 
explain logically the world phenomena involving actions and 
actors. 


:|: Others include the Buddhists philosophy of ksanikavada - 
momentariness (anitya) - which reduces the whole world of 
reality, physical and spiritual, to concatenation of sense- 
qualities having only momentary existence; the Vedantists 
philosophy of advaitavada which lays down everything as 
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illusion (may a) and, therefore, beyond the reach of the 
intellect; and the Sankhya philosophy propounded by 
Kapila which posits only two permanent (nitya) realities, 
the spiritual principle of purusa and the environmental 
existence of prakrti, which account for the world processes 
by alternate enfolding and unfolding of attributes and 
functions. The purusa is intelligent but inert, and prakrti is 
all activity but blind. The union of the two accounts for the 
evolution of the samsara. 

The Jaina conception of reality is different from the other 
darsanas which emphasize only a single aspect, either 
permanence or change, as the characteristic of reality. 
Vedantism may be taken to be an example of a philosophical 
system which emphasizes permanence as the characteristic 
of reality and dismisses change as mere illusion. Buddhism 
overemphasizes change through its concept of 
momentariness ( ksanikavada ), to the neglect of underlying 
permanence. 

The systems which lay one-sided emphasis either on 
permanence or change are rejected by Jaina thinkers who 
describe such conceptions as ekantavada - clinging only to 
a singular aspect of reality. Such systems fail to 
acknowledge and appreciate the presence of other aspects of 
reality. Jaina thinkers rely on anekantavada, a system of 
philosophy which maintains that reality has multifarious 
aspects and that a complete comprehension of it must 
necessarily take into consideration all these aspects. 

Acarya Amrtacandra’s Purusarthasiddhyupaya has 
accorded an indispensable place to anekantavada in Jaina 
scheme of things: 
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WTPTWI sfcf Pi fa -6 d I dJ I 

^^Tf^TftTrfFTT' faRteqqq 1 1 (2) 

I bow to anekanta (the doctrine of manifold points of view - 
relative pluralism), the root of unmatched Jaina Scripture, 
that reconciles the partial viewpoints of men, born blind, 
about the elephant, and which removes all contradictions 
about the nature of substances by apprehending the ultimate 
reality through multiplicity of viewpoints. 


3A«b£|eb r^cT rlrcT % Wm I 

ddlidMItstW II 

( 5 - 2 - 22 ) 

- t ^HPcHIST ! 4)c||R cfpq 3#q7 t cM 

^ t 'dldlR Trn ^ ^q sit t ^ ^ 

sp^q il ^ ^ ^TH 3pfc 3T^ ^TPT 3fqf?T xprfq qf) 3#5firpf 

qq ^TFT ^ ^ 3T^§q qq "f, ^T^TT TflPT ill 

^ Pyb qqq dlcrl 3n^|ch qqq qi) -iH’dK q^ - 
q ^q qTcl d.cb ^q qff <iH-c|K Tit qi? fq^qj fTf 
qqTPb fq4 ^ Ph'Hl qqi qqqiq qq qffq qq; ^ ^ srqfq q^qT 
■q ^7 ^q q qf^qT qqq ^ Bq qfq ^3^ qq efrq if! ^qiTqj 

(qqTPt> nqlq qo fqqT wi T^ciT 3^fq nqlq qqq q^ fqqi qqt 
T^cft ) i qq qq qqqfq fqq qrl ^ q^j ^ qt q?rt qq 
Tf^qTI ^ ^ B^FT t % ^ ^ q ^qqq 

qnqP’qqftqqii q# sqqqqqqi^qqili 
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The reality of substances as expounded by you considers a thing 
as one or many depending on the point of view*. That the 
substance (dravya) is one and its qualities (guna) are many** is 
the real point of view; it is a delusion to consider any of the two as 
a metaphorical expression since the one ( dravya ) cannot exist 
without the other (guna) and if both are absent, the identity of 
the object is lost and it becomes a meaningless abstraction. 


*For instance, a person is said to be a father when he is 

considered in relation to his son and a son when considered 
in relation to his father. Therefore the question as to how 
can the same man be father as well as son would entirely be 
meaningless in light of the logical theory of predication. 

** dravya and guna are inseparable and yet the substance is 
not the same as its attributes nor the attributes same as 
the substance, though the substance manifests its nature 
through the attributes. Substance without attributes and 
attributes dissociated from the underlying substance would 
all be meaningless abstractions. Hence in the world of 
reality there can be no existence of either dravya or guna 
independent of each other. 


TFT: ^r^TW^Vlfrh: # TTfTcT TO I 

TPteTOWTOTTOf Wcllfjcih^ cTcT II 

( 5 - 3 - 23 ) 
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- ^TT <=bl^ TRT f^FfH 3 hicHI 3dPt dvd I? "R SThf 
W\ 3rf^T Tl f, 3RT spf^TT ^ 3?qfa 
3}%TT Tl 3TFRT t 3T*rf^'3^r 3#T?JiTTWr W\ TRTtfcT tl "3^ 
3FHT cf^rpn eft t, T R^ SRT cf^rpTT tl ^ 
fe t, T R^; 37R7m ti ^#nr t - srfer^r 

*ft t HlPw^H -tft tl efr^ Tpf T^^TToff tt TfteT tt 3T>lfa ^FT# 
3ffel^, HlRdcd 3^ ^ t* ^T tf eft eff W*T Tl 

PrloS dtl iff ■Fldodl d^flPb ^ddo tt d^dd ff Idfl^T 3fT 'Jilifdl I dPt 
~m ^ 3hPw^m srsifa 3 t|cT tt ^TFpf -ft w*t ^Rct fq; teT 37T 
WQ7TTI t ^HPdHR W1 ! 3TTO^ 3^RT ^ 3f^fM 3^T 
TR ^#T *c|c||ufl ^ f| 

The nature of reality (sat) involves two logical predications - one 
affirmative (asti) and the other negative ( nasti J*; like a flower 
exists in the tree and does not exist in the sky. If reality be 
accepted without any of these two predications ( asti and nasti), 
nothing can exist logically and will lose validity. O Lord 
Sumatinatha, the assertions of all others not following your 
doctrine are self-contradictory. 


!!: Jaina logicians describe every fact of reality according to four 
different aspects: its substance (dravya), space of its 
existence (ksetra), time of its existence (kala), and its nature 
( bhava ). Every object admits of a four-fold affirmative 
predication (svacatustaya) with reference to its own 
substance (svadravya), own space (svaksetra), own time 


32 


Lord Sumatinatha 


(svakala), and own nature (svabhava). Simultaneously a 
four-fold negative predication is implied with reference to 
other substance (paradravya), other space (paraksetra), 
other time ( parakala ), and other nature (parabhava). The 
substance of an object not only implies its svadravya but 
differentiates it from paradravya. It becomes logically 
necessary to locate a negation for every affirmation and 
vice-versa. We must not only perceive a thing but also 
perceive it as distinct from other things. Without this 
distinction there cannot be true and clear perception of an 
object. When the soul, on the availability of suitable means, 
admits of the four-fold affirmation with respect to 
svadravya, svaksetra, svakala, and svabhava, it also admits 
of the four-fold negation with respect to paradravya, 
paraksetra, parakala, and parabhava. 

Excerpted from: 

Jain, Vijay K, “Acarya Pujyapada’s Istopadesa - 
The Golden Discourse”, (2014), Vikalp Printers, p. 6. 


T T ^ febillcbRcbUd T&RW I 

wr ^ wl : m u 

( 5 - 4 - 24 ) 

M Ft I? , Ft TF^ did! 1? 

%TI FFT Tt T FTFt Fitf 3Tor^aTT FTC Ft 1? T 

3fcPFFT F3T WFf TRkTT t, F Ft ^FT FFFFT ^ flFFT F 
FTF FFRT FtcTT FI FfF FFJ ^t* Ish'T F <=bK=b FIF Ft^t eft Ft 
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RcRTRRRR RTRR^RRRnil 3RRRTRrMtRl'MT#RiRTI 
R) WT RRRT #TT o[f RRR # RRRT #RT, R ^R #TT RR R^R 
# Mm Rt RRJ 3RRRRT ■qr^T ^ RFTFT 3 tMrH t RRRR R^R 
M ^ RfRnTT M Rl fcl^HH RRT^f t RRRR RcfRT RTRT Mf ^ 
'H c hrll I RfR Ri^ fR <0 h<*> RR RR I? -d'Rcp) ^1 fRRT RhR r) 
RRRRT RR MRT RTRTRl RRT RRRR rrirtr RRR f % RR RRRRT 
3RR R) | < RR "5^ T M s^oi| R^ RR Tf <$c1l tl RRRRT M; 3RRR7R <{| -i I 
RTt RRfR f| 

If it be accepted that objects are eternal without a beginning and 
without an end then this assertion will negate the phenomena 
involving actions and actors; non-existence denies origination 
and eternity denies destruction. When a lamp is extinguished, 
the existence of light, which is matter (pudgala), gets 
transformed into another form of matter (pudgala) that is 
characterized by darkness. 


rMoMc^I Mtsm rwwtrrrw i 

^fcl yuHPd: RPdyRcb: (RRdUfd RTR II 

( 5 - 5 - 25 ) 

WRTRTsf - Mr 3Mtrri, rtrrrt rt Phrmhi rrt Mr 

RRTR RlfefRRT, RRTRRRT RT MlcRRRT RiRpRR (M# MM 
"^) RFR I?, MrT "Ml RR R^t MsiT RRJ IdrR I?, 

R#R Rft 3 tM RRJ 3FIR RI 3#RR tl R<R RTl TJRR RRRI RRI 
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^ ib] ^FRT, m ^T b 3^FTR 

^eRfttl ^ f^RT PH^IMHI ^fcTPTT ^cTT t ^ f^T ^ 

^?n t ?r srfwHT ~b\ ~zm t, <tot ^r 3 #rwtt 
flH^HI cR Ph^IMHI ^T^^TcTTtl MRt ^HPcHI^ 

WT ! 37TWt ^ cTr^ ^ ^ ^ Tf# f | 37TWt ^f?T 

Sc^dl^H%Tt^ ^fFTdTtl 

The attributes of existence and non-existence in an object are 
valid from particular standpoints; the validity of the statement 
is contingent on the speaker’s choice, at that particular moment, 
of the attribute that he wishes to bring to the fore as the other 
attribute is relegated to the background. O Lord Sumatinatha, 
you had thus explained the reality of substances; may your 
adoration augment my intellect! 
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# -p 5 FT 

Lord Padmaprabha 

TOITOT: I 

rctt^ wrq^^wrf wiwriwte torrl ii 

( 6 - 1 - 26 ) 

'HIHI^lSf - cbHcd ^ 'HHM TOfMT( 5ft cbHR-TO 

^ TRTR ^TOT ^ $\ RTO 7 ) TpR ^ 

to stott tri trrt tor er^Rff Tl mfc) ^ ^rt 

3 f#lfTO Rtl T^Fl TO TORR TOR RTOftcj-TO RRRTf ^ 
fTORR Ro fcRr ycpi< ^ilfRR ^tt ^ pR'H TORT TJ^f 

TORr-Rf^^ Pcicbm ^%TT^fffTO^knti 

The body of Lord Padmaprabha had the complexion of the lotus- 
petal, and his charming form (having extraordinary internal and 
external attributes) was embraced, as it were, by goddess 
Laksml. O Lord Padmaprabha! The bhavya (capable of attaining 
liberation) souls flourished in your divine presence as the 
lotuses bloom in the sun. 
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®mrr w r wwdf r i 

wmfrm ^cf^ci^ff -died d I PdRdd: II 

( 6 - 2 - 27 ) 

fljm^lisf - TOFT T=ft^r ^ft ■RTf^T ^ Wt 3R>Pd3#TO 

33TOTT P* 3HH^1^Hir<-^r oT^Rt TO pRzrsqpT-^ flRddl pFTT 
rP wt fro sn 3fp ^ ^tYrt P ■'PPjP qww snfp f^Pr 
Rp wta dTI Pp TOT TORT RTp-TOT P PPcT pPfR PT^T 

Rd UTRT fir TO 3TOp TOT-TOTOTO pTpRT 3HH^^HlP< pf'^pRp 
Rp wfOT TO 

Before the attainment of liberation, you possessed attributes 
like the omniscience, the divine voice, and the splendour of the 
heavenly Pavilion (samavasarana). Subsequently, you rid 
yourself of all karmas and embraced the ever-effulgent, all- 
knowing state of liberation. 


VKlufytWW: TtPPfP dMIcbVfv^fdllfPl^M I 
dtmflchluffim WdP$cHRM TOTHTOp: *dUH^ II 

( 6 - 3 - 28 ) 

RIMI^MIsf - p TOTO I TOTRTOT ^ TO qjP Rp Prop cp 
tort toP?t TOt topP ?rP rP Prop p- Ptrtr P TOpp Pp 

PPf P TOTRT RWT TOTT Rp TO TO 3 f#TRT RR pRg dT pp 
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^ ^frfcT wf^lFT ^ ■q^r wt t 3}2}f?T 

uh<=w<ui mfc ^ efM ^frfcT w w^r sft 

^ fir %T^f ^FTH ^ ^ ^TKTt 1 1 

O Lord Padmaprabha! Your lustre, like the rays of the morning 
sun, had illumined the multitude of devas and men assembled in 
the heavenly Pavilion (samavasarana) in the same way as the 
brilliance of the ruby hillock spreads to its vicinity. 


TflWT WcdcPTfacT ref W^WP^FT^Tlt: I 

MlfddflKdMl WT ^ II 

( 6 - 4 - 29 ) 

HPTRTTSf - 3 hih<-| ^ Tf^ t^u[ ^ ^ 

WIRl - ^<u|chHdT^OT 

3fT^m- cM ^ -q^ff ^ RFff Herd oil ^ oqiRT ^ fir ^FT ^ 4 \ 

■qrf^Ri w^^c^iui^%q;f^R%^T sm 


You had vanquished Kamadeva (god of love and erotic desire) 
and, walking in the midst of the lotus flowers of a thousand 
petals, you traversed this earth for the good of the people, 
enveloping the skyline with the lustre of the petals of the lotus 
flowers. 
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Tpn^S^WTTZriR? ntf : I 

Wfa ITfc^ faj^dl'fcWRWMf ll<dlMNld1dfar«m II 

( 6 - 5 - 30 ) 

WlTOTsf - H Rt it 3H 1R1 nfl it Tpit it 'H^ it 
3RM Hll itt it Pk^K 'HI^H c b<’-| it Rdi< wt 1 ?v3RT H ^tt 
RT1FT 3H^q^Hl 3RTHit ^fcT H RUnTT t? 3411^ 

it ifi inj sin tf -sit Ttf) in ifii i? lit ^ w-n 
IPTt 11 3H 'f 1 11 MR 'f, %TT M mt it %i thm 
until 

O Accomplished Being! Earlier even Indra (the lord of the devas) 
failed to unremittingly exalt even a drop in the ocean of your 
virtues then how can a feeble person like me succeed? It is only 
due to my unwavering devotion to you that I, ignorant like a 
child, have ventured into this adoration. 
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sft ^I4I^4 hI8T 

Lord Suparsvanatha 

WR3ZT iKIrMpdcb^ -^rr wsrf ^ xrfr^rpTrqT I 

d^id^-ld dmyilPdRdl^MNstf^ ^11^4: II 

( 7 - 1 - 31 ) 

flim^iisf - ^ srfsRRft 3HlrH^I^M-^Rn t 3T^ 

^ 3H*d*IHlft Tpff ^FI Wff 37RTTPR ^ 
f^T H J d LlTdT ■§■ d$l 4Wl ^jT -H-crNl TPTr^FT 1? , ^TTiT 4Wl 

^T ^| cj-q)*fcp ^Ttrft ^ 'tf|Tf^ -^wfT ^ 

Rd i< ^ "^li? 1? "^IRT W) ^trft tl %TT ^ 

fd d °h 4 u i ffe ^rpft ¥m ^mi^hi«t ^ 

fenti 

Infallible meditation on the Self, rather than chasing the 
transient sense-gratifications, should be the real objective of the 
living beings. Indulgence in sense-gratification only leads to 
further craving and, therefore, it can never pacify the resultant 
anxiety. O Lord Suparsvanatha, you had thus elucidated the 
nature of reality. 
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^TSJT cT§TT %tcTfcT yiflfH, I 
TTfrT RURF ^STltfrT %rf rcWI^I: II 

( 7 - 2 - 32 ) 

TTPTRTrsf - 44 R -d<r4 cilcdl (%% <|$d) d-d 

(R%t 3fT%) 73R%t cn% (TRpr) ^ £RT ■FMlldd %RT t 

^4 % "5TS ?Rk Wf ife 1 ^ %RT ^fR TRTcTT t TRRJ 
4dd 41 c| % ski 4-dlRld sldl tl f'-h < R|T ^Kk 37% fddlddl 1?, 
T t, t 3% ^fdN ^FTT R7RHT tl ^FT ^R% % 37^1 
^fTRTT PH^tl^fe^l 37R%%RTtl 

As an inanimate equipment (a vehicle, for example) requires an 
animate being (a man) for its operation, so does the body, that 
the soul adopts as its encasement, require the soul for its 
functioning. The body is repugnant, foul-smelling, perishable, 
and a source of anxiety and, therefore, it is futile to have 
attachment towards it. O Lord Suparsvanatha, this is your 
benign precept. 


£^lfa^dcbl4%l^l I 

37%cTf) ^RRFfsH^: WRT cbl4fte|ld Rrr^W%: II 

( 7 - 3 - 33 ) 

WRRTT^f - R1T R7R? R7T %7T i? %7 iRT%t rfl%d ^7T 

3kkRH Wf %RT Tf^TcTII ^RbT t %7 % ^7% 
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^TT ^ I3im\ ta ltad-3T!JTta ^t?ft t ^ ^ftaf 

ta 3Hic)^i|chdi tart i - ta ^tt ^ ^ 

t s^, ta, ^ ^ tf^ri 

ti ta ^ "ta Tiuf t eft tat < *ft tan i? , tat 'I* 
ta ^ tar ^ tta ^cbid ^ftft 'tad tr dt taFR Tt 
^ft rhr 3TFta ^r -zm ti t ^rta tar i ta 3tar Rta 
ta^tanii 

The accomplishment of a task depends on the availability of the 
internal as well as the external causes. The (internal) power of 
the fruition of karmas cannot be transgressed. The arrogant 
man remains unsuccessful in accomplishing the task in spite of 
the availability of the external causes. O Lord Suparsvanatha, 
you had rightly said so. 


Note: In discussing the relation between the soul and the 
karmic matter, Jainism makes an important distinction 
between the material or substantial cause (upadana karta) 
and the auxiliary or external cause (nimitta karta). The Self 
is the substantial cause of psychical states and matter is the 
substantial cause of organic states. And yet psychical states 
and organic states are external causes of each other. One 
psychical state is produced by an immediately preceding 
psychical state, and determined externally by an organic 
state. In like manner, one organic state is determined by 
immediately preceding organic state and conditioned 
externally by a psychical state. There is similar parallelism 
that explains the causal inter-relation between the Self and 
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the body. The Self is the substantial cause of an emotion 
while karmic matter is the auxiliary or external cause. The 
former is the entity that is transformed from the cause to 
the effect and the latter assists the process. As is evident, 
the importance of the material or substantial cause is far 
greater than that of the auxiliary cause. A strong auxiliary 
cause is unable to produce the change in the absence of the 
material cause, though the material cause itself always 
stands in need of the proper auxiliary cause. The karmic 
matter cannot get itself bound with the soul unless the soul 
first gets into a state of ‘weakness’, overcome by passions. 
The passionate states of the soul are themselves generated 
by the operative karmas associated with the soul in the 
form of the karmana sarlra. The psychical states of the soul 
are produced and destroyed by the operation of various 
species of karmas bound with it. Also, various species of 
karmas bound with the soul are produced and destroyed by 
the psychical states of the soul. In this way, the soul and 
various species of karmas get bound to each other. This 
bond is the cause of worldly cycle of births and deaths. 
Thus, the psychical states of the soul are held to be the 
substantial cause of bondage. On account of these psychical 
states the karmic matter gets attracted and deposited on to 
the soul, shrouding its light and glory. 

All karmic matter associated with the soul turns into bonds 
of various kinds of karmas. These bonds are of four kinds 
according to the nature or species of karma, duration of 
karma, intensity of fruition of karma, and the quantity of 
space-points of karma. The bonds have an expiry date after 
which the karmas ‘fall off or disappear. But before the 
expiry of that period, due to the activities of the body, mind 
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and speech, and the passions and emotions, these create a 
fertile ground for fresh karmic matter to get associated 
with the soul. Thus the process of falling off of old and 
bondage of new karmas goes on incessantly. 

The wise, after knowing the true nature of the soul and the 
karmic matter, engages himself in the practice of ridding 
his soul of the bondage of karmic shackles. He reckons that 
the soul is pure consciousness and all other dispositions are 
alien to it; only the various forms of karmas have kept it 
confined to and whirling in the mire of the world. After 
completely annihilating karmas associated with the soul, 
there is no cause for the soul to further wander in worldly 
existence. He turns his soul inwards and avoids all outward 
concerns. Once the pure Self is realized, there is no fear of 
coming back to samsara as no force, no influence, no power, 
howsoever strong, can affect it. The soul gets to its pure, 
pristine state characterized by supreme bliss, omniscience 
and other inherent attributes, and remains as such for ever. 

Excerpted from: 

Jain, Vijay K., “Acarya Pujyapada’s Istopadesa - 
The Golden Discourse ” , (2014), Vikalp Printers, p. 8-10. 


WrfrT ddlifw strait f^r fm w hot: i 
rTsrrfa tot q-Mchmciv4) w wf to ii 

( 7 - 4 - 34 ) 

- Tft TOt Tl Tm t 

fpRrRTT f| Sft Tf^T ^ ~Q\ ^fel ^ * W t TRJ 
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chc^|U| 

wil eft 'ftt 3^TPTt wrf\ m"\\k ^ SRT ^ T£@nfK dft 3#feIM ^ 

137T SFfft 37N ^TT # |T34T ^RcTT tl (SFJdTgl 

'hPdeMell %fe fTRR dPR? ^PT ^ ^ # ^teft tl) %TT 
3^^r^Tf^nti 

O Lord Suparsvanatha! You had discoursed that the man dreads 
death but is not able to escape it; he constantly longs for 
blessedness but does not attain it. Still, due to ignorance and 
under the influence of fear or desire, he needlessly and 
continuously comes to grief. 


Tnta A ofM'W f^didvnwi i 

quiidHlchfd %rr mRuki^^t 11 

( 7 - 5 - 35 ) 

WHTPTTSf - t i 3fN e*TFTft ^ TT^T 

dot.1 dl J d elrdl do ■tftddlPt ^ t1%tT WT 1"' °T Hlell died do 
dft feddolO lYT^TI %ft ■§■ d'ti) 9doK 3fFT did I dft ^fl 3T^Tpft I?*, 
P^dchKl efed dft %$n ^ f| 3fN # IrMK^HlPt ^ftf ^ TdPftt 
^od4]dT^l^?f TTirf f^ofpr cn^r 41-HHMdo tl ^IPdti ^*3fR 
-HpcW^do 3fTWt ^fcl dP[ T^T \\ 

O Lord Suparsvanatha! You had the true knowledge (without 
doubt, delusion or misapprehension) of all substances. Like the 
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mother teaches her child, you had promulgated the true path 
that leads to the well-being of the bhavya souls aspiring to attain 
liberation. Today, with deep devotion, I am offering you my 
adoration. 
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8 

# fiFT 

Lord Candraprabha 

^ %fcr ^idlci cftrrt i 
c^sfacRr f^nr f^Rwr^RTW^rtr n 

( 8 - 1 - 36 ) 

WRRTTSf - ^F^JTT gjt %TWf ^ RFTFT ^pfRfcpif ^ ^ 
ipF ^FR # 3T^ ^ W ^RRRTRR^ ^tfRT Rl WWR, 

R^f^fcRTf £RT d^dld, 3RfesTTRt tjM ^ wft, R^-^Rprf 
RT fsRRT gTRT RR^l RTRf cRTT 3RRf *fkR ^ RRTR-gRRT RFt ^Rf 
RI^, ^RRTT ^ RRH WRRt ^ RWT gft ^Rdl 

RRRT if] 


With complexion bright as the rays of the moon, you had 
radiated knowledge like another moon. You are worshipped by 
the eminent beings; you are the Lord of the learned ascetics; and 
you had conquered all your karmas and internal passions. I bow 
to you, O Lord Candraprabha, the possessor of the moonlike 
splendour. 
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?f dnwkARei Tf^rfwq; i 
W w RT &MHU«{lmfdVI'^d 


( 8 - 2 - 37 ) 


fum^usf - 4k kt fRRkf ^ ^ 3 rrrtr fkR-fkR rr 
fkrT rtrt % Rkt to PWh rr^t RRk k rrt-rtjrri k ^rt 

®H6<1 3RR°M< R7J d|^| RR -Slcdl RT 4ft RJRRfWd ^hI R^JR 
ktw k RRTR k RfcT RRR RRR^ RR RRTR-RRt 3PRR3R k 
RTRRRRTRT RTI 


Just as the rays of the sun annihilate all darkness, he had 
destroyed the external darkness by the radiant aura of his body 
and the internal darkness by the supreme effulgence of pure 
concentration. 


. x , clIch^Hl^Mdl ®r^: I 

ycufddi RRR q<|^fU^'l W RRT kflRk fkn4: 


( 8 - 3 - 38 ) 


RrmRRTsf - 4k fw r?( Rkn k rr k Rk RkdTR^fRRkfR 
Rlkt RR-k%R k Rk i? 4k k fR R'-SRR RRRTR k RRR-RRt 
fWRTR k Rk RR-RR R^ RRRRT RR RR^ RRRf Rl4 RR 
RR-kkr k Rf( 4 1 
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Just as the powerful roar of a lion is able to subjugate elephants 
brimming with pride apparent in their moist cheek-temples, the 
lion-roar of his divine teachings had vanquished the pride of 
those who considered their doctrines to be unassailable. 


tfcfcil'efe wrferTRTT: ^ I 

( 8 - 4 - 39 ) 

HiMi-Misf -q^ ^ fq; 

^ ^ TnfW ^ ^ %q; 

3il^^4ch|(l ^ ^ 3FRT ^frfci 

^ -q^7 qrm qrqsf ^ ^ wrt <r«n 

■f^R^T Wi qiw -g.jgi ^ WIT f 3T8jf?T WT 

w^ii 


He had attained the status of the Arhat, the Omniscient 
Supreme Being; divine attributes had manifested in him on the 
destruction of the inimical karmas; he had infinite knowledge to 
see simultaneously all substances in the whole of the universe; 
and his doctrine had the power to rid the people of all their 
sufferings. 
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IT '^Ml qoych^d^l I 

T^TRqfNt ^WRTTf ^ II 

( 8 - 5 - 40 ) 

TTPTRTT$f - 'jfi c| cb hT^Pi 'M l* "^t Ref Rid dvR "do Rd i< 

^R^TT t, ■Rf^I TFTTf^ ^T-^T 3 TlW 

fW ^Fff^^RT ^fPT-^T WfT ^ ^RT t 3fr[ 

^fi ^ if%cT #r ^ ^rrt srt^t Tfe t, ^ 

^ ^*1 

He who had glorified all bhavya (capable of attaining liberation) 
souls as the moon opens up the night lilies, who had destroyed 
the evil clouds of attachment and desires, who is equipped with 
the speech, like a garland of rays, that promulgates the world 
reality in unambiguous and incontrovertible manner, and who is 
free from all karmic blemishes, may such Lord Candraprabha 
make my heart pure! 
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9ft ^fsrfSRTsr fjR Lord Suvidhinatha 

fdf - w Symbol - Crocodile 
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9 

Sft ’TfgfSFTTST ( Sft ) fJFT 

Lord Suvidhinatha 
(Lord Puspadanta) 

ddd UMI'UlRW ddEdoWm^T I 
rddT Wlfti ^dSTTRT -IdoH^lcdldMd d5R[^: II 

( 9 - 1 - 41 ) 

fljm^lisf - t ^fafadTST Jj ) b M c \ T d ) WFT ! 3WT SFpf 
^ ddm diddH dft dldiR ddrd? ^ ^^Td dd 
yidMKH fdidT dd dyFRd d#T dd fd^ddi SFidddT d#T dd 
dlw ii ot 4' ^ te ii dd (WO ddT 3 trt 

(Wd) ^ddd 3fdfd^ tdidt 3^^TT dl drW^M t, fdddt ^ 
3HdrW^M -|| 3dddl 3RT, Ot df^d d 4ddd d#' t, d^#T ^d 
M did dd ST^dd ddd d#' Wd 1 1 

O Lord Suvidhinatha! With the light of your omniscience you 
had promulgated the nature of reality in a manner which 
contradicts the absolutistic point of view, well-founded, and 
incorporates the principle of predication involving both the 
affirmation and the negation, depending on the point of view 
Others have not been able to view the nature of reality in such 
light. 
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rT^cr iq wra- 


rTr^jSrio^TrT I 




( 9 - 2 - 42 ) 


WRRTrsf - sm# m t{ 4 ) ciift sfft qq?rq ^ t *ft q^T 

xpr ^ ^ wf *ft 1 1 wf 3#q 3TT qiRq qq^l 3Tqc|T 

TRT ^T 3TFRT q^T 3T^ ^ ^T Wf t, %TT 

fWf te-te 3T^^T3Tf ^ tl q^-^osnft d^l cFt 3T^a^T Tl 
^trj 3 hPw^m t q^T "qq-^c^rift qft qf cr^ HiRq^q 
qt ti %n ^5 qq ^q qqqqq wtfq ^ mu % i ^r 

fqfq sfft fq^q qq qT srRqqq afk qiRqqq qq qqisf ^ qqq q^?q 
q ql ^qqqi t afk q ar^ftqqT f qqffqi '^ftqqT qi q^sq 
37^qqqT qiq^ ^ qpM qq qfq 3qqT 1 1 


O Lord Suvidhinatha! Your description of reality postulates 
that, as established by experience, there is the conditional 
affirmation of a substance, from a particular point of view, and 
also the conditional negation, from another point of view. The 
two views, existence and non-existence, are not without any 
limitation; these views are neither totally inclusive nor totally 
exclusive to each other. Leaving out the limitation will lead to 
nihilistic delusion. 


fq?q WtM rH^^dyfdMpTirfl^: I 

q dft'bcj* ®l ft l-d^fd fa d %fa PdcbifHIdfr) II 

( 9 - 3 - 43 ) 
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Ul'MRflstf - t WT ! ^TF ^ ^ TOl ?TT, %rt UFtfcT Ftf 3 

^ftcTTf^ TO fro 1 1 ^TF ^JF ^fT t , TOl ^FTT F#’ t , Ft Wtfd 

TOt t ^#rq; 4)ciir< to srfro i, ff ^rm te Ftnt fi 3to£ 
"RcT "4* "q^o iff qtr Ft tot fro ^ srfro tott trot 

TO^t^Tt^TO wftl TOlt FTOT, ^ fqfTO FTOT ch^dldl t, 

sfk 3 to^ ftot, ^fr ^mkh ftot ch^didi t, afk TOf ^ #q 
ft ff fro ^ srfro to #n f#* 1 1 


When we reckon the existence of a substance we maintain that it 
is eternal and when we reckon the non-existence of that 
substance we maintain that it is perishable. O Lord 
Suvidhinatha! You had declared that the two views that 
proclaim the same substance to be eternal as well as perishable 
are reconciled by the doctrine of material or internal cause 
(upadana karta) and the auxiliary or external cause (nimitta 
karta) in the performance of any action. 


31 H chinch TOPT TOq ^rr ^frT TOTOrSTfTO I 

31lcbl%U|: HllfdPd ^ PHIIdl II 

(9-4-44) 

WTOTSf - ^ to c|TTO f, TOFl ^ft w: flcTI t cfF 

TOF tl TOJ TOT TO F, %TT FTF^ 1-t "^TF iFT^ FtcTT F 
% ^ TOTO TO TO t TO qT^f ^ ^ Ft 3fs| 
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^ ^ rt rr Ih^ r^tt i % 

Tf ^f^RRT UIHM t, RRTfq f^WTI *ft t c[$J R|TR Rl t, 
3#5F M ^ tl Rt -HIHM 3fk fcl^NM^ 3 Rl feft RyF Rtf RTl 
RRRT RTRRT t RR R7#RR 3T>f RR t^FTT RT^R RtR 

RR RRTRRT R ^fpcTTcn oRRR RRRT tl RR ‘RRIR’ RFR 4 r 3fsf Rif 
3Rf 3fT R Wl RTRl RpfRT RRRRTRR R7RR t fRRRR R RTRR7 1 1 

The spoken word, depending on the interpretation, can carry 
one or several meanings - like when the word ‘vrksa’* is spoken. 
While referring to the attribute under consideration of a 
substance, the speaker uses the word ‘syat’** (meaning, 
conditional, from a particular standpoint); without this 
qualification, all other attributes stand ignored and, therefore, 
the statement implies contradictions. 


*The word ‘vrksa’ - tree - can refer to a general species that is 
a tall woody plant having a main trunk and branches, or it 
may refer to particular trees like neem tree, oak tree or 
palm tree. 

**The word ‘syat’ qualifies that the statement has been made 
from a particular standpoint recognizing thereby that there 
are other attributes that have been kept in the background 
for the moment. 
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Tror^sTRTsff^ % cttcft fwm % ^ fgRcrmRW^ i 
rirfrsfte^f ^jf<lvcmuii wfa ^rrsftw 11 

( 9 - 5 - 45 ) 

1 f^FK ! ^ rt wtfd ^Rft t i\ c^r *f \ 

^T ¥^FT ^ il^H ^ ^RTM tl ‘MH’ ^ ^ 3McfRT ^PR 
^ "5RI rpit f^RT rrt w \ w ^fptt i rrt ^r ^r?tt t ct^tt 
2RT <HH i l d$l d-^dl 1? -d'Udo Tbvti "^T ^ftcTT iff 'dldl i? I Rt 
3fNRl f^Rf^T 'RsT^ RPf <(^d "f ^ddo %TT R1T 37TWT 
R 3 T^IRT-Rt^T RR ^|RR 3ffpR tl ^Rnj Rf 
3fTPFT ^PR RSTTsf cpRJ WPT ^ ^RPFFl WIT tl RFf ^FT R[T£R7 
3fN 'JRW WT ^ WPRPI RPT ^ 

^9bcJd7, WlR 37Tf^ <£ £RI cKH)^ t 3?fc TJfT RRRT^P Rl *ft 

^IRdU. WFlfa tl 


O Lord Jina! While describing a particular (primary) attribute of 
a substance, your statement does not ignore the existence of 
other (secondary) attributes in it; for this reason, your doctrine 
contradicts the doctrines of all those relying on absolutistic 
viewpoints. As such, your lotus-feet are worshipped by the lords 
of the devas and the men; I too offer my adoration. 
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10 

s 

Lord Sltalanatha 


^ ^ ^ W FTTW^T: I 

um VWr^l^tf: fyifym faof^dlH. II 

( 10 - 1 - 46 ) 

fum^nsf - t WT ! 3fN ( aft ^fldddl^ W1H ) ^fft 
dldlHIH^ ^ ^ sr) if or ^PT ^ftt %lft* 

ft^-^TFft ^ftcft^ft ^Ddddl ^TT ^sf-^TTf^T ftft ^Teft ^ftft t^Ff 
M WK-cTN ^ wft 'T ^RFT t, "d ^R^TT %M' t, 
3 fk^#?ftfft?ft^ft wmtti 

O Lord Sltalanatha! The rays of your unblemished words, 
bathed in the cool water of passionless and ineffable peace, are 
more soothing to an aspirant after Truth than the paste of 
sandalwood, the rays of the moon, the water of the Ganges and 
the garland of pearls. 


^rf^cd I y I Hcddl £ nJW ^ f^rsf ^HWWdl^RT: I 
o -srsrr fwwpt: ii 

( 10 - 2 - 47 ) 
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■KIHI-RlSf - Hr) Ro d^K u l R RRR Ri Ro SKI 

RPf Ro fRR Rk RUT "k ^c$f Rit yiKi 3 hh<-) RRk R^f fcm-<f$d RR 

^rt t, # t rrrr ! 37nk ^kRR-fRRR ^sf Rk rr) 

3#d k krftn 3TR^ RR Rfl 3HlrH^HH^ 3RJR ^Rt RR Rf RTTRT RR 
fRRTI RTI 

As the knowledgeable healer rids his body of the effect of the 
poison through incantation (chanting of the mantras ), O Lord 
Sltalanatha, you had also provided succour to your heart, 
infatuated by the fire of worldly desires, with the nectar-like cool 
water of the knowledge of the Self. 


WRlfar) cRTtRpr RT -mm fRRT 2TRRtf fR% TO: I 

rRRRf -foHf^cTMUMTi'cn'HMfM kRRR fayjc^cl II 

( 10 - 3 - 48 ) 

WRlRTT^f - RRR RTRKR RRTRR RRk 1RT RtaR Rif RRTR; 

w) Rk ^rrT ^ RlRk Rk cfrt k RtfeR rIrr fRR k 

rft dMI MR>K R> RR RKR> RR5 Riel 1? R <lfd Rfk RT RTf Riel "fl 
RTRJ t Rt RTkRRIR cftk^T ! 3RR r) RR-fRR RRTR-TftcT kfRR 
3R?R Rk fRRp RR^ RT^ Rl^-RFf k RTRk # di I 


The people, due to infatuation with their lives and lust for 
sensual pleasures, toil during the day and fall asleep during the 
night, but O Lord Sltalanatha! you remained vigilant, day and 
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night, engrossed energetically in the task of purging your soul of 
the karmic mire. 


3fMrM^lTflTllcd)cbdKU|i|l dMp^H: cftf I 

c -o 

5RTf Udfri ^#r^T^TTrT II 

( 10 - 4 - 49 ) 

fimi^lisf - # 3fTrR9f^F qfiR W*?t (ddl'dd) ^ if % 

£RTf^ ^ ^ cpqT ^ itftcl #FC 3#q#T 3uf^ 

^Ff ^ t ■qr^ 3fN ?TRT Wl Wl cflcHHD ^ ^ 
doled ^ -dp) 3fT vjIR ^RT do-p} ^ -d^fd ^ 

TR-d-dd-dold ycjpi <ldo Ptdl Hid ■HdlrHI 

Many mendicants perform austerities with the desire for 
worldly gains like the son, the wealth, and the happiness in this 
life and beyond, but you, O Lord, with right knowledge and 
desire to attain freedom from births and old-age, controlled the 
three-fold yoga (the activities of the mind, the speech, and the 
body). 


rdH-dM^Pdf^: cfcT fafrT: cfcT % xft ^f^cT^g^^RTT: I 

rR: #dcterPl II 

( 10 - 5 - 50 ) 
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fUm^Usf - % % t ^Hd<rM|2T cff 3 m WTluf^ 

^ ^TRt, Tl TftcT cT^lT affc Wf 

^Fft ^RTT 3TS^r cN^t ^ SFFl <r)^IHN ^ ^ ^ W 
^ UTO fq; t ! sWlfdq. 3T^ chc^|U| (Tfr^-^I) cpt qicRT ^ 
tlc^R WTClft ^ dUldH 3fTWl # t, 37TWt # ^jfd 
^ t ^ 37TWI # ^TPT ^ 1 1 

O Lord Sltalanatha! There is no comparison between you, 
having effulgent omniscience, freedom from rebirth, and 
ineffable bliss, and other deities, overwhelmed by the vain of 
their little knowledge. You only, therefore, are worshipped by the 
venerable ascetics engaged in soul-development. 
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SfWTm f^FT 

faf - j T-si 


Lord Sreyansanatha 

Symbol - Rhinoceros 
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n 

art iiAii'fHisT fJR 

s 

Lord Sreyansanatha 

f^PT: M: WFR^raT^T: I 

wwi -srsrr ^wrt 11 

( 11 - 1 - 51 ) 

WRi^rrsf - t ^TRPTT^r f^r \ ^ wfw wff 

"5RT TRTRt *Nf ^ Cheryl «|ch l(l ^ RFf %cl ^FT ^ |TT 
3TFT #ff PIPFI ^ «n^eff ^ T%cT TTyF SFjcf ^ 7RH 
y«bMHH fq; ^1 


O Lord Sreyansanatha! Your irrefutable teachings promulgated 
for the benefit of all worldly beings the path leading to the 
blissful stage of liberation; you alone shone in the three worlds 
like the bright sun, clear of clouds. 


mwr^ ^tstrr i 

hurl 3 Mil R II 

( 11 - 2 - 52 ) 
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fum^usf - ^ srferw 

cTSTT ■q^TTf^ 3T^^T HlRbHHI, %TT Rt -q^gjf ^ 

3ffel-HlRb^H ^ RFT t # WR ^FI fWT 

#1 Tl W ch^dldl tl ^T #ff 3ffel cf ^Tfe Tl %qrt 
R^TTT 3ffWR ^ "5^ RMT 3pfc <|fH ^ T fl Tr T ^77^ 
oiTcTr ><=h^i st^toit i?t ^ rmt Rq ti rtf Rq ^r 

3ffel R HlPrd 7 Ml R^f ^ fcb-ul ^ ^ ^S'A <*>W> <s|rl 1^ R> 

PidH qq rurr - ti rtt rr < j b di-ci qq RFRfR qrpl rmt irfaT t? 
Rqfa Rf Rtf qqqT oqqq qqRT « t RRqq tr^r Rter-Rtei 
<v?lM RTR1T ^YrTT 1? I 

0 Lord Sreyansanatha! Your doctrine of conditional affirmative 
predication* and conditional negative predication** constitutes 
valid knowledge (pramana). The speaker at any moment 
considers one particular attribute, the primary attribute, but 
does not deny the existence of other attributes, the secondary 
attributes. Partial knowledge from a particular point of view, 
under consideration, is the object of naya*** and it helps in the 
accuracy of expression through illustration ( drstanta). 


*With reference to own substance ( dravya ), space of its 

existence (ksetra), time of its existence ( kala ), and its nature 
(bhava) - svacatustaya. 

**With reference to other substance (paradravya), other space 

(paraksetra) , other time ( parakala ), and other nature 
(parabhava) - paracatustaya. 
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***A nay a deals only with the particular point in view of the 
speaker and does not deny the remaining points of view, not 
under consideration at the moment. Pramana is the source 
or origin of naya. It has been said in the Scripture, “On the 
acquisition of knowledge of a substance derived from 
pramana, ascertaining its one particular state or mode is 
naya.” 




|c|c|l^RTt H'OM TpfbPclci^fr 

Il'fcJVI'fad&irelsfc cbl4ch< % cT*cJ 


( 11 - 3 - 53 ) 


^ xf^n cfft ^ 

itm i, cmt 3#f^m - Uu*) 

% - ^FP^ 4lN ^FC t^TT ^TM tl 3#p5rf^cT t 

^ 3fqicf^q f | n§IT ^FT M TftTri cfjt ^ 

3 fe, 3fTf^ ^ifcWqT ^ ^ HdKl4 

( Wd 3fk fd%r, 41 ihm 3fk affc wfw ^nf4) 

1 ^fki3rf ^ 3fT3R ^ -qr # ^ chi4chid iti\ 
ti 


O Lord Sreyansanatha! You had pronounced that the naya deals 
with a particular attribute that is under consideration - called 
the primary attribute - of a substance and it does not deny the 
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existence of the remaining attributes - called the secondary 
attributes. A substance, thus, exhibits attributes like a friend, a 
foe, and neither a friend nor a foe; it incorporates duality of 
attributes (and their combinations)* which truly explain its 
existence. 


*A single substance is endowed with infinite attributes and 
the Jaina doctrine of syadavada is a system of scientific 
safeguards that aims at maintaining proper consistency in 
metaphysical thought. When a particular attribute of a 
substance is in view, the existence of the remaining 
attributes is not denied. The speech is resolvable into seven 
forms, called saptabhangi - the seven-fold mode of 
predications - in Jaina metaphysics, as follows: 

1. syad-asti -it is - affirmation of the proposition; as being, 
with respect to itself. 

Example: Somehow (in some respect or in certain context) 
the pitcher certainly is - syadastyeua ghatah 

2. syad-nasti - it is not - denial of the proposition; as not 
being, with reference to another. 

Example: Somehow (in some respect or in certain context) 
the pitcher certainly is not - syannastyeva ghatah 

3. syad-avaktavya - it is indescribable - simultaneous 
affirmation and denial of the proposition; as indescribable, 
simultaneously with reference to itself and another. 
Example: Somehow (in some respect or in certain context) 
the pitcher certainly is indescribable - syadavaktavya eva 
ghatah 
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A phenomenon will be ‘indescribable’ only in the sense that 
it is impossible to simultaneously describe it as both ‘being’ 
and ‘not being’. 

4. syad-asti-nasti - it is and it is not - affirmation and 
denial; as successively being and not being with reference to 
itself and another. 

Example: Somehow (in some respect or in certain context) 
the pitcher certainly is and is not - syadastinasti ca ghatah 
A phenomenon will be described as both ‘being’ and ‘not 
being’ in the sense that it is possible to describe it first as 
‘being’ and then as ‘not being’. 

5. syad-asti-avaktavya - it is and it is indescribable - 
affirmation and indescribable; as ‘being’ and 
‘indescribable’, with reference to itself and simultaneously 
with reference to itself and another. 

Example: Somehow (in some respect or in certain context) 
the pitcher certainly is and is indescribable also - syadasti 
cavaktavyasca ghatah 

6. syad-nasti-avaktavya - it is not and it is indescribable - 
denial and indescribable; as ‘not being’ and ‘indescribable’, 
with reference to another and simultaneously with 
reference to itself and another. 

Example: Somehow (in some respect or in certain context) 
the pitcher certainly is not and is indescribable also - 
syannasti cavaktavyasca ghatah 

7. syad-asti-nasti-avaktavya - it is, it is not and it is 
indescribable - affirmation and denial and indescribable; as 
‘being’, ‘not being’ and ‘indescribable’, with reference to 
itself, with reference to another, and simultaneously with 
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reference to itself and another. 

Example: Somehow (in some respect or in certain context) 
the pitcher certainly is, is not, and is indescribable also - 
syadasti nasti cavaktavyasca ghatah 

This seven-fold mode of predications (saptabhangi) with its 
partly meant and partly non-meant affirmation (vidhi) and 
negation (nisedha), qualified with the word ‘syat’ (literally, 
in some respect; indicative of conditionality of predication) 
dispels any contradictions that can occur in thought. The 
student of metaphysics in Jainism is advised to mentally 
insert the word ‘syat’ before every statement of fact that he 
comes across, to warn him that it has been made from one 
particular point of view, which he must ascertain. 


( 11 - 4 - 54 ) 


ffWi^lsf - M yPdcllcO -faciT^ "CR fWTT 

■^1 Pl u [d ITf '^IH TR TTT^T ^ PrlP& ITf 'Jldl 1? I 3Rlf?T 

RKF cTSTT UPdclKl ^ iTPT ^TTT f 7R RfFF ^FHT 

« t ^ dPdclKl RHRfaT tl f^FT^T R7T ft 

wf tl ^Ebl fWTT TRsfd TEpRTI 3fTW 3f^7RT 

RTTTEf# (Tn^T,Tn^R'qcffWTT) ^3FFfT^^FT^fq;il 
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O Lord Sreyansanatha! The conflict between the two 
contradictory points of view is resolved by illustration 
( drstanta )*. The absolutistic point of view, however, is not 
amenable to such illustration**. Only your doctrine of manifold 
points of view or non-absolutism (anekantavada)*** is able to 
establish the reality of substances. 


'Illustration (drstanta) helps to prove a thing through 
universal concomitance (vyapti), which is a kind of 
relationship between the major term (sadhya) and the 
middle term (hetu or sadhana). For example, we infer fire 
(which is the major term or sadhya) from smoke (which is 
the middle term or hetu) through the relationship of 
universal concomitance, viz., “where there is fire, there is 
smoke”. 

**In trying to establish absolutism through illustration, we 
must accept a major term ( sadhya ) and a middle term (hetu 
or sadhana). This contradicts the view that there is nothing 
but one (advaitavada). The use of the major term and the 
middle term in order to reason out and establish 
advaitavada must bring in duality, the very opposite of the 
doctrine of absolutism. 

***The appreciation of multiple attributes in a single 
substance is the bedrock of anekantavada in Jaina 
philosophy. 
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tjcFRT^fe y fa R ^ farFT i 
3Tf%T FT 4d^fdH|d^yid ddFd^dPH TT FFIT^: II 

( 11 - 5 - 55 ) 

FPTRTTSf - # 3#T ! ^ R) fafe '^TR-F T r 

RFTf Tl ^1 "Sfldt tl 3F7fd 3#5FRT RT ^ MPdHKH Tl TRbRT ^FT 
fd^^^^Tcntl ! 3TTWRFTWFtl 3TF^ Hlo-hdi FT^ TT 
dHId^nPd wfcRF ^FT? ^7T 3^cbldH:£ RFT ^ ^FTf 3 WR 
^dddH^Ml f^r^fcT ¥RT Rt R FRFFfFTTf^ FT^=ft ^ FRR 
fir, RTt ^Rnj Tf 37N £R1 Fjfa ^ RfR 3TfeRT I 

The absolutistic point of view is adequately refuted by the 
arrows of your nyaya* - logical reasoning following the 
established methods of proof. You had also annihilated enemies 
like the deluding karmas and attained the supremely glorious 
status of the Omniscient. For this reason, O Lord 
Sreyansanatha, you are worthy of my adoration. 


*In nyaya philosophy, the familiar example of an inference is, 
“The hill is full of fire because there is smoke on it.” We 
establish the existence of fire (sadhya) by smoke (hetu or 
sadhana) through illustration ( drstanta ). The illustration 
may be made affirmatively like, “Where there is smoke, 
there is fire - as in the kitchen.” Or, it may be made 
negatively like, “Where there is no smoke, there is no fire - 
as in the lake.” The inseparable connection (vyapti) is 
shown here by homogeneousness (sadharmya) or 
heterogeneousness (vaidharmya) . The two syllogisms, 
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incorporating homogeneousness and heterogeneousness, 
will be as follows: 

1. “This hill is full of fire because it is full of smoke, just as 
in the kitchen.” 

2. “This hill has no smoke because it has no fire, just as in 
the lake.” 

Fire and smoke abide homogeneously in the kitchen, and 
inseparable connection (vydpti) between the major term 
(sadhya) and the middle term (hetu) is established. In the 
heterogeneous example, the connection is established by 
contrariety; the absence of the major term ( sadhya ) is 
attended by the absence of the middle term (hetu). 
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12 

Lord Vasupujya 

fvidl^i c| I ft* <v1 ^4^1 : I 

wftr f% wrt r m 

( 12 - 1 - 56 ) 

WTRTTsf - t RFRldRlfd ^pPTf ^ Wtf) ! RTCJ^ RTR ^ 
TO RRR RTRl 3RR RTlRR^ R*f, ^FR, RR 31TfR cheR|U|chT RT) 
%RT3T f RiT rrj R WlRWf Rl <£*RRfa Rtl 

RRRTRR Rl Rt ^dl* ^1 RtRRTR^^Rf%Rl 
RRT ■^RT R#' FTcTI t? 

O Lord of the Apostles! You are really Vasupujya; you were 
worshipped by the lords of the devas and the men during the five 
most auspicious events in your life (panca kalyanaka)* , starting 
from your descending from the heaven and entering your 
Mother’s womb. Endowed with little intellect, I also undertake 
to worship you. Is the sun not worshipped by the insignificant 
light of the lamp? 


*The five most auspicious events (panca kalyanaka) in the life 
of the Tirthankara are: 

1. garbha kalyanaka: when the soul of the Tirthankara 
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enters the Mother’s womb. 

2. janma kalyanaka: on the birth of the Tlrthahkara. 

3. dlksa kalyanaka (or tapa-kalyanaka): when the 
Tlrthahkara renounces all worldly possessions and 
becomes an ascetic. 

4. jnana kalyanaka: when the Tlrthahkara attains 
omniscience ( kevalajhana ). 

5. moksa-kalyanaka (or nirvana-kalyanaka): when the 
Tlrthahkara finally attains liberation (moksa or 
nirvana) and becomes a Siddha. 


^ cftaTFr ^ fd^i ^T5sr te# i 

rrsrrfcr % xprft f%rff n 

( 12 - 2 - 57 ) 

WRRTrsf - t t 3fTWl 31ft ^ 

^ ^ i TPTf^F tl 3TFT TftcT t 3fTWt 31ft 

#1 ^ -RTfR tl eft -qf5T5T ^Tf R W1 


O Wise Lord! You had conquered all attachment and, therefore, 
do not pay heed to worship; you entertain no aversion and, 
therefore, do not pay heed to calumny. Still, just the thought of 
your auspicious qualities washes the evil mire of karmic matter 
from our hearts. 
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-fcFT wtbN# wm Tncra^fr q^uqqyfi i 
qtqiq qiqr cbfujcbi fciMHi q ^Tmchi vil'dfVi'crr^Tvfl u 

( 12 - 3 - 58 ) 

WRRTTSf - t WT ! 3qq fqq qft ^ qq?l 

fir feft q^kHd qf q|q ^RI% UFq qfcft t qq# 

3 qqq-qfqq qn qfa ^ ^ qq^f q# ii fqq qgq 
q 3 HI^Kchld qq qq qf qqf fqq qft qch qrfqqq ^jqq q#* 
q^qq^rtii 


O Lord Jina! The slight demerit that a person who worships you 
earns due to the presence of attachment and passions in his 
disposition is not able to lessen the huge amount of virtue that 
he is destined to amass; a drop of poison cannot make the cool 
and wholesome water of the ocean toxic. 


q^ cRq w h Uldl - R fa-d ^ -d dl : I 
3jsqqqqwr efecTc^MUIci % II 

( 12 - 4 - 59 ) 

fuqi^isf - qi qiw t 3 T^-qTq qqT qiq-qiq qr \ 

qqrfq ^ fqfqq qqqq ti ^ qrf qjq qi qf q?f t^t t 

^ ip qqqq ^ fqq; q w wf qra q^qqft 

qqqq ti qp# qq if qt qqqq qjq q qqjq qiq qiq 

qt ^q q qqr qq qqrf qq^f ti 
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The external objects are the auxiliary causes (nimitta karta) of 
merit and demerit since these influence the internal psychical 
states - substantial causes ( upadana karta). 0 Lord! As per your 
doctrine, only the internal psychical states - substantial causes 
( upadana karta) - are able to beget virtue and vice. 


^rrf*i fa ^ strtr; ii 

( 12 - 5 - 60 ) 

film aii sf - w sffc ^fr 

% ^ TO? ^ TOKH TOl sTOFT tl M ^ 

foTO; T=ft8d 'qt w sffc TH^FT? ^ tol 

Tl TfTO tl wtfwi TO TO ^ TOTOT TPJ 

TO^KTfa ^TOff ^ TOTO TOT 1 1 


The accomplishment of a task ( karya - the making of a pitcher, 
for example) depends on the simultaneous availability of the 
internal ( upadana - substantial) and the external ( nimitta - 
auxiliary) causes; such is the nature of the substance (dravya)*. 
In no other way can liberation be achieved and, therefore, the 
learned men worship you, O Adept Sage! 


*To give a familiar example, when a potter proceeds with the 
task (karya) of making a pitcher out of clay, the potter is the 
external or instrumental cause (nimitta karta) and the clay 
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is the internal or substantial cause (upadana karta). The 
task necessarily means the destruction of clay in its original 
form but the inherent qualities of clay still remain in the 
pitcher. There is the origination (utpada) of the new form of 
clay, the disappearance (vyaya) of its old form, and still the 
existence (being or sat) of the substance itself continues 
(dhrauvya) . In other words, existence is accompanied by 
origination (utpada), disappearance (vyaya), and 
permanence (dhrauvya). As there is no destruction of the 
inherent nature of clay, it is lasting. Permanence is the 
existence of the past nature in the present. From a 
particular point of view, the indestructibility of the 
essential nature of the substance is determined as its 
permanence. Qualities reside permanently in the substance 
but the modes change. Modes like the pitcher are not 
permanently associated with clay but the qualities reside 
permanently. So, utpada, vyaya and dhrauvya cannot be 
said to be non-existent like ‘a flower in the sky’. 
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13 


Lord Vimalanatha 

R TiR fH^fu'I'eb'K^l RRT fqsfrsR^TT: fcHHyujj'fvH: I 
R Tier RtR PWcHHl % *ft: MIR-A^TT: WM<)M«hlRui: || 

( 13 - 1 - 61 ) 

HiMi-Misf - ^^fe-3#RR,RR-3RRT 
H«rM< RRU^Rt R( fRRfsi $1<*R RRlfR TIT RR 3RRT R ^FRf 

RR RIRT RR^ RTc^ "f I R eft <*>$*\ RITrl RR ReRT ^teTT i? R ift ^R^ 
RTRt RRI RTRJ 3RR ReR^RTIRt R RR-RnRi%R fRRRfRIR RRR1R Ri 
RR ^ iff Pi <rR — Pi cR 3np RR R^F R>t 3T^^fT U2lcl 1R( 
3TRRT R ^FRI RR RWR RR^ RTR RTRR RR1§| RtR RTUR RfR 1 1 


O Unblemished Lord Vimalanatha! Those who hold the one- 
sided, standalone points of view such as describing a substances 
absolutely permanent (nitya) or transient (ksanika), harm 
themselves and others, but, as you had proclaimed, when the 
assertions are understood to have been made only from certain 
standpoints, these reveal the true nature of substances, and, 
therefore, benefit self as well as others. 
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cT^cT fUm^lfdVl^Mchl 'i'Miwfel WIWf^FTrT: II 

( 13 - 2 - 62 ) 

fimi^lisf - t WT ! 3RRp£ R7T f^RT MR T^-t^ ^Rnj - 
dMKH ^R*T 3R?7^T Mw^ ^Rnj - 3MFf fwi ^ 

^RMF cfjt 3R^^T # fefT cfjRf cfjt fafe ^ %ir TR^f f 

^ # RHIHM RRTT Mtf ^ W: ^FRR Wf ^RT R( TRcF ^ 
cM ^ ^ ^ 3T^ ^ ^ f 3R£|fa ^ cfjt 

fRfe^%TRMR§Rtl 


Just as the two mutually supportive causes, the substantial 
cause (upadana karta) and the instrumental cause (nimitta 
karta), result in the accomplishment of the desired objective, in 
the same way, your doctrine that postulates two kinds of 
attributes in a substance, general (samanya) and specific 
(visesa), and ascertains its particular characteristic (naya) 
depending on what is kept as the primary consideration for the 
moment while keeping the other attributes in the background, 
not negating their existence in any way, accomplishes the 
desired objective.* 


*A11 objects have two kinds of qualities - the general 

(samanya), and the specific (visesa). The general qualities 
express the genus (jati) or the general attributes, and the 
specific qualities describe the constantly changing 
conditions or modes. In a hundred pitchers, the general 
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quality is their jar-ness, and the specific quality is their 
individual size, shape or mark. 

Dravya refers to a general rule or conformity. That which 
has the dravya as the object is the general standpoint 
(dravyarthika naya). Paryaya means particular, an 
exception or exclusion. That which has the paryaya as the 
object is the standpoint of modifications (paryayarthika 
naya). Whatever condition or form a substance takes, that 
condition or form is called a mode. Modes partake of the 
nature of substance, and are not found without the 
substance. 


umidiffd wqrrawcF ^rsrr ww 11 

( 13 - 3 - 63 ) 

1 wr \ fer mr rr 3 tk tr #ff 
^fl WR Rife t ^Rf) M 3fFp£ m 
TRFTR ^Fft ^ r) RIHM cRTT fRYft RFT ^IcTT t 

Tl # ^ W te #1 Wt RIIHM cT^TT ^ Tjnf?TT 

O Lord Vimalanatha! You had asserted that as the valid 
knowledge (pramana) or the apprehension of reality, which 
encompasses all attributes of an object, illumines the self as well 
as the others, and is well accepted in this world, in the same way, 
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the mutually supportive, general (samanya) and specific (visesa) 
attributes that encompass an object constitute exhaustive 
knowledge. 


faymuj cr# tar ftata faftaita w i 

dta^ funMnfdyfita Hra^idirwi'f^fd takers 11 

( 13 - 4 - 64 ) 

WRi^rrsf - 1 wi ! -hihm tate taf ta tan 
ti ^r -hihm ta tai <r ftar ta tata tan 
■5R ftar ta rtr tai cr niHM ta ^frtt tata tan ^ 
wr tata tata ta tartar tan rrt t cr tatai tai t 
tattataftatanRRTi^tatataTti smta^tata 
tatai 3ikta^witaR 3tata taf 3fT ^rri tata 
w rt taltata ta^i ^ ^-h{ 3tatar tatar ftata 
ta ta^T ta t ) T rfta RRT 1 1 

O Lord! There may appear to be a mix-up in the speech (vacya) 
between the distinguishing characteristic ( visesana ) of the 
subject and the subject qualified (visesya) but, as you had 
asserted, the mix-up is resolved by the use of the word ‘syat’ - 
literally, in some respect, thus excluding the absolute one-sided 
viewpoint - by the speaker, in order to distinguish the intended 
meaning from the unintended speculation. 
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TOR ^l^rddlP^dl ^ #PTTdcr: I 

^ra^lf^OddUll ildfddl ^RWraf: WIRT P^dPNUl: || 

( 13 - 5 - 65 ) 

TTPTRJTSf - t WW ! wf% 37Tq^ ^RT ^fcTTO; ^ ' T^TTcT ’ -q^ ^ft 
■Ucq cW 1 ! T~( Fdp*d ^ W 'f ^ TR ( HKI 3 hi[^) ^ Tjyf <rlW RkJ ^ 
TFTPT 3Tf^T^cT W (fd^M #n) ^ ^ RIRl t s^PdM, 
^IrHfed^^I^^WTOf^^STNcfit# HHfohKcf^ti 


O Lord! Since your assertions (nay a), qualified by the use of the 
word ‘syat’ - in some respect, thus excluding the absolute one- 
sided viewpoint - bring about the intended meaning, these are 
like an alchemic solution which has the power to turn iron into 
gold; the wise men desirous of their well-being, therefore, pay 
homage to you. 
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8ft 34H-dHIU i^FT 


Lord Anantanatha 

wr ^ I 

•q# yflld^dl <CRJT rfdh^fWRTOrf^ II 

(14-1-66) 

fUm^ll^f - ^ff% 3fFFl 3HHlP<chM ^ SRT^TOT t}' Pc|£WH 
SfTOT TFT, tF, ^ 3ITf^ ^ff ^ 3fTTO HI^hI ^FT drd^>Pd 

if 3TTO1T TOTO^#T ^ UTORTT TO ^FTOl ^ ‘oTT^T ^ feFTI ^TT 
^IPdip 3fN 3FF?#Rp ^FT TOT cfj) TO TOFl Wl 

4>£dld tl 

O Lord Anantanatha! You had conquered the demon of delusion 
associated with your heart from beginningless time and which 
was the root cause of infinitude of blemishes in the being, 
through deep interest in the nature of reality. You are 
appropriately called Lord Anantajit (alias Lord Anantanatha) - 
the Victor of the Infinitude. 


cbqmiHi f^roi i 

fayfiqui wfM q^hUlc4cd1ddrp II 


(14-2-67) 
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fum^usf - 37T?cn ^ cbgjpNd ^ ^ ^fift 

dIH ^7T dl^fl "3F f^FTT 3fft TTFT ift 3 hicHI ^§1^ 

^ -Hd I F m d ^ cfi^ chlH^ci ^ Hd^Ml fPT ^ 3fFRSTH 
3?Nn ^ ^jWf Tl f4o#d ^rMTI ^T W oHdinD #FF 3fN 
■qWFTT ^ Firi 

O Lord Anantanatha! You had not only destroyed completely the 
soul’s enemy called passions, the cause of distress, but also its 
affliction due to the desire for pleasures, attributed to the 
overbearing pride of Kamadeva, god of love and erotic desire, 
through excellent remedy that is pure concentration, and thus 
became utterly unblemished. 


d 4) P*W I fed dl W<^|jf|R<|4 yfl fadl I 

W d# fWdWT dWeb'H, II 

(14-3-68) 

- ■§■ TTT^ ! 3fFT^ ^ 'FFt if ^ ' 3 FT ^ 

d<^*l Hlcdl «2l4 cllcdi 0,41 3FT^ < hld< ^ d'd 

FTR4 3fFR1 ^ Tf4 NftW ^FT ^TFT-^T ^4 fwff 

3fFFf4 rd^Pd^H (FftW 

FTFT-^T^) UTFT T FTT I 


O Noble Soul! The water of the river of lustful craving that 
flowed within you symbolized weariness and the cascade of its 
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waves fear. You had dried up this river through the intense rays 
of the sun of non-attachment and renunciation and thus 
attained supreme effulgence. 


xr^fr w d^ftd*^ n 

(14-4-69) 

RTRRTTSf - f ! 3fFT f ft <3 Tfrh^PT fldl f Rt 3-n H^b 
pft cfj) WR ^RcTT f c(f cd$ft c£ cr) 37Sffd 3#5R 

f^pf-TFTT ^Ff TIM ^RcTT 1 1 Rf 3fPT^ ^RcTT t 3T«rf^ 3fTWt 

oi||ch<u| f -Rc£Rft#T fiRRd 
RR RFcT ftcTT fl 3fFT ft ftff TR 3fe^RT ft ^#d T^f f , 
3fTW ft^’R^TFlf^ifril 3fTWt R1T Rft ft 
STRRf^Rt f I 


O Lord! The man with your devotion in his heart becomes the 
beloved of the goddess of prosperity and the man with malice 
gets obliterated like the elision of a suffix. But you remain totally 
indifferent to both; this posture of yours is highly astonishing. 


djMl^vrwr^vi trt wrrafi#scRRf%i^ i 

Pviciiii #if ^crr^di'faj,^.- 11 

(14-5-70) 
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TTnTRTTSf - i ! 37N ^ 'f, 37FT ^ "f - ^ TpT 

3f^q ffe ^7T ^fd-^T sffeT ^TT WIN t, ^ NFp£ W^\ Wf 
Wl ^ WWTT 137T *ft ^ VW\-~m ^ ^2[ ^TT t 

^ ^ wt wfN wt wnt 1 1 

O Supreme Ascetic! With my feeble intellect, I have tried to 
praise you with trivial expressions, ‘You are like this,’ ‘You are 
like that.’ Although these expressions are unable to portray your 
immense glory but still sufficient to bestow, like the mere touch 
of the nectar-ocean, the bliss of immortality 
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$ft sriftnsr f^R 
Lord Dharmanatha 

yclrlilH Sjrf $ct|^Md: Rdf I 

dRfd^md£ rmU P h Rt: ?nf TO^nram ti^t: ii 

( 15 - 1 - 71 ) 

’HI MI -M isf - t WT ! fdffa «l#} dft RdftcT RR^l RTRl 37N 
RRJRRI ^ gRT * Rtf’ ^R dTR ^ RTRF RFl dR; tl dRT 3 wti 
dR-RRt 3#ddf ^ gRT Rdf-R^t RR dfl RRTTRT t 3^1 3TfRRRTt 
^2f dfl RTRT %RT t ^RpHU. 3RR RdJRdf ^ gRT ‘RT^’ RTR ^ 
3}RR dtRFlRRtl 

O Lord! Since you had promulgated the immaculate ford ( tlrtha) 
of piety ( dharma ), you were appropriately named ‘Dharma’ by 
learned sages. Since you had attained immortal bliss by burning 
the forest of karmas by the fires of austerity, you are also known 
as ‘Sankara’ - the Benefactor. 


^cmHdfdcblRflTl^r^^ -qfTRrfr Rdf RST: I 
dKchlMRddl^PdM^cdl cdlddld VWMI'otfdhMH: II 

( 15 - 2 - 72 ) 
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'Him»<ll2f - ^4 r 1l ? T ! -idH 4°l - *^6 3TR H - 'FT "4 

Mr) 3TR "4 4fcd rT^TT 7 T ti RK|R\ Id 5, Ml "4 "RR 1RT 3fFf <$4) 

fq; ^ f^RT m zwm\ 4 * Wrt, ^ ^rrtt m T3=ff ti 

■qf^fer #fr ^ffta i i 


O Lord Dharmanatha! Surrounded by the congregation of the 
noblest of devas and men, and by the most learned sages, you 
had appeared like the clear, resplendent full moon against the 
backdrop of numerous stars. 


Mpt^dl ^rfrsfg f^rdt I 

m 4 mFvi wti \ yi twf^t wm ^ : 11 


( 15 - 3 - 73 ) 


WRRTrsf - 3fn Ri^whiR sib yiPd^idT srt ^ 

^dlRd IT^ ^ T dodM c>d4 Rh-^ 3 hm^| ^i( 1< "4 4t RktP ^1 
3fN TRj^rf cf^cjf T=ft^r-d=TFf ^FT ^s\ ft* 4t 

3FF1 ^ W J^\ Tl ^RT -rft 3^ fQ; $ I 


O Lord! Though accompanied by eight divine splendours* ( asta 
pratiharya) you were unattached even to your own body. You 
promulgated, without any concern for the outcome, the path to 
liberation for the devas and the men. 


* The Arhat is accompanied by eight divine splendours ( asta 
pratiharya)'. 
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1. Asoka vrksa - the Asoka tree; 

2. simhasana - bejeweled throne; 

3. chatra - three-tier canopy; 

4. bhamandal - halo of unmatched luminance; 

5. divya-dhvani - divine voice of the Lord without 
lip movement; 

6. puspa-varsa - shower of fragrant flowers; 

7. camara - waving of sixty-four majestic hand-fans; and 

8. dundubhi - dulcet sound of kettle-drums and other 
musical instruments. 


cFFJcnwnm ■gfrRTr I 

WrT: ^tRTT #T dldebMfawflftd*^ II 

( 15 - 4 - 74 ) 

TTnTRTTSf - 3fR <4>N, RRR RR 

3TTWt Rp5 ^ k Wf if, R # STRcfjt k 

R^f R RfR^ ^ 3f£ffR 3}RR-^4 r> 1[f I k Rfc-Rk 
RkRRlfRR ! 3fTWRTkR 3ff%RRt, 3fl^R^RIRTtl 


O Embodiment of Knowledge! There were no desires involved 
behind the activities of your body, speech and mind. Also, these 
activities did not take place without any consideration. O Lord 
Resolute! Your ways are inconceivable. 
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TTTJGff y^fdH^IUdldcllH ^ddlwfM ^ffiT W: I 

dTsr xrrqrfH ^rit faq<p- wt^ q: 11 

( 15 - 5 - 75 ) 

flim-disf - cpjf% 3fFFl ^TT WT T=r^T ^ ^ 3#9hRT 

^r( f^TT 2TT ^ ^ ^ft 37TT "^T "f , =LK U I ^ 3fN 

flclT^kd tl t qtfdTq ! 37N ^TM ^ %ir 
■qr tfr^t ^fi 


As you had transcended human tendencies and you are 
worshipped by the devas, you are the Supreme God. O Lord Jina, 
be the bestower of blessedness upon us! 
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16 

aft 

s 

Lord Santinatha 

■fWET Tarf XR7T: -g^RT TIW fejf ^byfrfMUdN: I 
^Id^WidWd Rcr VI I Pd4Pd^ lifted y vi I Pd 4 ^ II 

( 16 - 1 - 76 ) 

fum^iisf - wr ^nf^T ^3rf ^ y^NHi ^ fo; 

f^R^M H6<rl H<l9h h! <MI 1p( P+K iff 

^FC ^TT ^ ^ w 4Nf ^TTf^T ^rh 


First, Lord Santinatha Jina, for a long period of time, wielded 
supremacy as a king and provided protection to his subjects from 
enemies; later on, on his own, became an ascetic and, as the 
embodiment of benevolence, pacified evil tendencies. 


^5&U| "ST: fsRcTT I 

wfsra^JT ynf^Jiiy 11 

( 16 - 2 - 77 ) 

wiT^rrsf - ^ ^nPri Psh "vr^sTf ^ yi<r) 

4]dcht y?bc|dT TRT 
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fir, 37T?RSqpT-^qt ^ 3^RT ^ 

^ ^fkr ^ w n ^r ^ -qro fq; ^ i 

Lord Santinatha became the king of kings ( cakravarti ) by 
subjugating the entire community of kings through his 
cakraratna* - Sudarsana cakra, a source of terror for the 
enemies - and later on, through the cakraratna of pure 
concentration, he tamed the invincible army of the deluding 
karmas. 


*the divine, disk-like spinning weapon with serrated edges 


TRTf$TOT TRTCJ TT^Wl TTRT TT^qlhd^: I 
34l^d^RTT WRilrf^T ^c|j^<Kf|^ TTRT II 

( 16 - 3 - 78 ) 

flim^lisf - ^rl WT Mdmildl LMT3rf c£ T^T-TT%T qjrff 
ITlcf "do iqsq "4* -c|5hc|dT 

TF^r^ft ^ ^flf^T fir 

3fTrqT#d #FC cfft dddWd W ^ 3fT#^T 


Lord Santinatha was the mightiest of emperors; domineering 
over all imperial enjoyments, he shone with unrivalled 
magnificence among the kings. Subsequently, absorbed in his 
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pure Self, he shone with divine splendour appertaining to the 
Arhat in the majestic congregation of the devas and the men. 


iM'-dsb TFTT <di<lfsrfrT SftfosOT I 
TpT: y |o*srf fol ^crc<5b 1 1 

( 16 - 4 - 79 ) 

WRRTTSf - f^H ^llPdHR WITT ^ TI^T-3f^TT ^ TT^rf 

¥T2ff ^ #5 fq; jm sit, ^-3t^fstt -$ 

^FT ^TRt Wl-?^ ^I9F f\ W STT, 

3Tf^PT-3T^sn ^7T iqipr ^R-^R |q?T ^ffi' ^rrf^RT T1>T 
^FPTT STT cTSTT ^Pl^FT ^ ^ RT W^\ RRT? rtj ^RT 

RTRT ilm 13TT 13TT STTI 

When he was the universal king, the congregation of kings 
bowed to him with folded hands, when he became an ascetic, the 
effulgent rays of benevolence were under his possession, when 
he became the venerable Arhat , the congregation of the devas 
bowed to him over and over again, and when he embraced pure 
concentration (of the fourth order), he subjugated the heap of 
karmas. 


T^Wn Pdfedl^VIlPd: ^rT^ftsTPTT 7IWT?TRm | 
^iic^cick^vmdlMvii^ ¥iiPdP$H) *r ii 

( 16 - 5 - 80 ) 


106 


Lord Santinatha 


fum^usf - ffe 'Qof ftM ft ^rftcT aft viiPdHi* i 

3fFFT 3Ufft TFTlfft ftlftf R7J 3RT RR^ft 3U[ft STTrRT ft" ^ ftftRFBTT 
W<\ Rft ftl ftt srFpftt ^kuj ft 37Tft t ^p}ft 3fFpft "gRI ^TlfftT UTRT 
ftl ^Tlftt ftl 3TFT Pfft T^ft ft* WT YUR ft; 3fN ft^ ft^K-VfeFFT, 
W Rft-Rftf ft ftftR ftft ft fftfftrT RRRT ftft| 


O Lord Santinatha, the Victor! You had attained absolute 
quiescence of your soul by washing away all its blemishes. You 
had provided serenity to those who came under your protection. 
O Ultimate Protector! Be the cause of calming down my 
tribulations and fears owing to my wandering in the world 
(samsara) through births and rebirths. 
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3ft f*R 

faf - 3T3T ( 
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Symbol - He-Goat 
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17 

# ^HTSI ftFT 

Lord Kunthunatha 

^^g^rtlRsIdflT^^cbdH : 

ch^rf$Ht JcKMKi'wufj'irvn'^ i 

Tgl f^fdMd>cK'^5bMlfui: II 

( 17 - 1 - 81 ) 

WR^TTSf - t f^H ! ^ 37Tf^ wm -snMf 

3RR ta ^ Wl 37 n 4 Wl 4' TF^ToT8Fft ^ 

%ir TRlf^RIP P9FPRT f #R, -q^fm ^FT ^7R 4’ WRT 

cfj) -q^cT %^TT ^TT I 


O Lord Kunthunatha! You had extended your benevolence to all 
living beings, including the worms and insects. O Lord! Being 
the king of kings (cakravarti) you had first moved forward your 
invincible divine discus in this world, and then the discus of piety 
that leads one to liberation after calming down all afflictions, 
old-age and death. 
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dtuilf^q: nR<*gRd R VIlRdtlfll- 



: mR^^cI | 


chlilMRdlM^< fdRld- 


Rjdll did Pi; fd wfteRTT^pl SRR II 


( 17 - 2 - 82 ) 


fljm^lisf - fRRRROTOTT 3#R rFF v^ildlit OTTCF Rfa RFf RTCf 
3?R ^ OTTRF fl 3#[RlfRR ^f-f^pfr‘ c£ ^RR k fR 

f^RROTOTr 3#^r rFF ^RTRrf rtF wf^r rsF kFdF t, fRRg rr 
3tIt k cjfe irF ikiF i? ckiTRl ^P^-ld^kl rr ift %n ill 
^RR-fOT rrFt ^ rrtr rFt ^ rtr! k IrIrr rot i, 

fRRRROT-RR 3#d RTF ^RTRUsFF RR RRRTRR RR?F RMI R#* RfRTI 

%TT RHchi 3RR ^RR-FRRR kter k M<l^<sl kf rr; ki 

The fire of lust burns the worldly beings from all sides. 
Indulgence in sensual pleasures does not calm down the lust but, 
as is the nature of the senses, intensifies it. Such indulgence is 
only an external palliative. O Lord! Knowing this, you became 
averse to the pleasures appertaining to the senses. 


RR£T RR: RTR^RTTRTRnkrR- 


RRR: 



SETPT fOTT RKRR^RRRTfkTR 


SETTR# d^fd^fdVIdiMM^ II 


( 17 - 3 - 83 ) 
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Ul'MRflstf - t f^H ! 37FFT 3fTU||p r Hcb cN Tftffe ^ 
%1T 3^RT 3HH^Hir< 37TWI f^TT £TT cT^TT 3TT?f 

^ ik-^T k cbgjfad ^TFff kt ^4ch< 37N dxHcidT «Rf 3ffc 
^pEd fd k ^ppd! 3ff?RFT k ^Tpff fir ^1 

O Lord! To augment the internal austerities you carried out 
exceedingly arduous external austerities* and, leaving aside the 
two inauspicious kinds of meditation, you consecutively 
embraced the two astonishing, auspicious kinds of 
meditation**. 


*The external austerities ( bahya tapas) are fasting (anasana), 
reduced diet (avamaudarya) , special restrictions for begging 
food (vrttiparisamkhyana) , giving up stimulating and 
delicious dishes (rasaparityaga), lonely habitation (vivikta- 
sayyasana), and mortification of the body (kayaklesa). 

Expiation (prayascitta ), reverence (vinaya), service 
(vaiyavrttya), study (svadhyaya), renunciation (vyutsarga), 
and meditation ( dhyana ) are the internal austerities 
( antaranga tapas). 

**There are four types of meditation: (1) the sorrowful (arta), 
(2) the cruel (raudra), (3) the virtuous ( dharmya ), and 
(4) the pure (sukla). These four types of meditation are 
divided into two classes, inauspicious and auspicious. The 
former two are inauspicious as these lead to the influx of 
evil karmas and, therefore, causes of transmigration. The 
latter two are auspicious as these are capable of destroying 
karmas and lead to liberation. 

Sorrowful concentration consists in thinking again and 
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again for removal from proximity disagreeable objects like 
an enemy; for regaining the lost agreeable objects like 
wealth; for removal of the pain caused such as by a disease; 
and enjoyment in future of pleasures not attained. 

Cruel concentration consists in thinking again and again of 
injuring others; telling lies; stealing; and safeguarding of 
possessions. 

Virtuous concentration consists in deliberating on the 
reality of substances as revealed by Lord Jina; misfortune 
on the adoption of wrong faith, knowledge and conduct; 
fruition of karmas; and the structure of the universe. 

Pure concentration is of four kinds; the first two kinds are 
attained by the spiritually advanced saints, well- versed in 
the Scripture, and the last two kinds arise in Omniscients 
with and without activity, who have destroyed the entire 
obscuring karmas. With the help of the first two kinds of 
pure concentration, the four inimical karmas are burnt by 
the Self and the effulgent omniscience sparkles. The pure 
Self shines like the sun coming out of the clouds. The 
Omniscient is worthy to be venerated and worshipped by 
the lords of the world. When the duration of His life, 
feeling, body-making, and status-determining karmas is 
within one muhurta, He attains remarkable exertion and 
embraces the third and then the fourth kind of pure 
concentration in order to annihilate all remaining karmas. 
The Self then becomes utterly pure, gets liberated, and 
attains eternal bliss. 

Excerpted from: 

Jain, Vijay K., “Acarya Pujyapada’s Istopadesa - 
The Golden Discourse”, (2014), Vikalp Printers, p. 61-62. 
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1?RT fcTob'ilebdob'U'eb'dl'V^dW) 

TRWfrm^TllT dldcfM: I 
onjrM - ficbd4<f44ra^di 

RR^ W fddPd dl'dbPjfcldWH II 

(17-4-84) 

fljm^lisf - 3RFf 3TT^RT ^ RTR RRt if RR dHI°K u llR 3RJR 
y$M RiT RWR#TTfR RRRR RR 3#R ^ WT ^ ^PT 
RPRp, 3 HH^c) 14 RT) wr RTRl RRT RTR Rit fRpR ^ RRTRT 
RPRl RI^ 37N 1FT RRTR RTfRIRRH H 4 ^ M* Rl TftR RTR7TRT 

^^RRt^RftRRTil 


With the instrumentality of the blazing power of the Three 
Jewels (ratnatraya) - right faith, right knowledge, and right 
conduct - you destroyed the four inimical karmas associated 
with your soul. Thereupon, as the possessor of infinite energy 
and promulgator of true knowledge, you shone like the bright 
sun in clear sky. 


RfMI-Mdl-d RR cdlcbPldmil^ll 

rd^irdRrdchruichmfM rprr^r i 

dfMIdRd-dRdRy Pd^dRidP 

RrpR f^dPd '*jfRR: fdftiWiHI: II 

(17-5-85) 
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fum^usf - i ! ^ff% WT h ^RTT 37TWt 

^WR ^ 3??M3? offr *ft W<\ R ' fi ^s\ t ^#nr 6^>^L 
"^fe ^ ^K°b cT^TT 3TTc T Tf%TT '^TT^^Ffl ^ PlHH T T ir T ? --HlR 3fFf 
^FR-WT ^ TftcT, 3FRT c£c|^HlR ^ sffc ^tcT 


0 Supreme Sage! Since the worldly gods are not able to get to 
even an iota of your knowledge and splendour, the intelligent 
and learned ascetics, striving after the well-being of their souls, 
worship only you who is free from rebirth, possessor of the 
infinitudes and adorable. 
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3R7TT2T f^FT Lord Aranatha 
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18 

Lord Aranatha 


J^uiwlcb d<®l4^|cbSTr TTjfd: I 

3TR^n% WT dc^MVIcWlfrdfd W II 

( 18 - 1 - 86 ) 

WRTRTsf - i stc^ri f^r i ^juff 3 wtt 
RW) 3ffWTT ^FT ^F«R WIT T#T cb£dldl tl 3W# pF 
eft 3RR t WFT WIT 3fWT t, TR 37TW) T^fd 

fef WT TT*R f? 


O Lord Aranatha Jina! Extolling the virtues of a man involves 
transgression of his existent qualities by exaggerated 
expressions, but it is impossible to express your infinite virtues 
and, as such, how can one extol you? 


rTsrrfcr % wr dwifa cblfcid^ i 

wfrT MUi|cb1r?4fddl ^RRT fcb^H II 

( 18 - 2 - 87 ) 
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fum^nsf - 3iwr i ft am *jMr 

^ wrt 3?k -qfe ^tffcirct ^ f^r^rfr ychi^ich ^ ^m=r 

d^KU| ft ^ ^pTbUck f^TT ^JTT ft -qfe 
^#nr fpS ^TT ^s\ 1 1 


(Although it is not possible to express your infinite virtues -) 
The lord of the sages and the possessor of sacrosanct glory! The 
utterance, with devotion, of only your name has the power to 
make one pure; I, therefore, will say a little. 


WFf wffTf f 4f-dUifqc|i^?T II 


( 18 - 3 - 88 ) 


WHT^TTSf - el^ft ^ f ^pRT TTSTT ^p#l-^9F ^ 

fffi TT%cT ft wf ffa UWM 3fTWt 31TO ^TT cf^ 3fN ^ cfft 
^■^$>1 c|l<r) ft Rll< fi u l ft 'UHM ft J NI I 


When you aspired for liberation, you left behind, as a mere 
nothing blade of grass, your boundless empire which was 
endowed with the abundance matched only by the splendour of 
goddess LaksmI, and whose emblem was the divine Sudarsana 
cakra. 
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rTcf WR2T HRk I 


TO: ®WcT II 


( 18 - 4 - 89 ) 


fimi^uk - srnk mk TF^nkt fw kl kror k kkf ^t 
kt UFff wf fSTTI ^#nr ^ ^ ^Tf?T 

3TT^k kl WRT kfcTT 13TT ^ ^TR %ff Rd £TO|r31T «fT| 

0 Lord! On seeing the stunning beauty of your body, the lord of 
the devas (Indra) had transformed his two eyes into a thousand 
eyes but still remained discontented, and extremely astounded. 


x TPT: ^RT^FTT^: I 


wurosf - i kk wff 3 =r?tt^t \ kkr, rft, rtrt r kfa 
wim! ktorf kt #tt k ^ kkkk ^kt h^nn-^t 

^ kl 3fnk 'H^Kkd, 3Tk TFTO^Tfkl ^kt LTOd k 

fk^TOrfk^Rr MhPdd fro v u 

O Resolute Lord Aranatha! You had conquered through the 
weapon of the Three Jewels - right faith, right knowledge, and 
right conduct - the invincible enemy called delusion, which is 
the cause of demerit and is flanked by the army of passions. 



( 18 - 5 - 90 ) 
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d^tflddfd'ddlfad: I 
^MdWIdl d sfft ddfd yfd*dl<d: II 

(18-6-91) 

WRRTTSf - #ff dM ^ yifu|i|T d^ ^ dtf dl % 1[3d chlH^c) 
^ dfd dRt 3^R dd ddd RTd£ dRT fH^dd fdd ^ dm dm 
mf dro df dm m dm ^ft m 3mRl ddr ddd^d mf dl^d dR 
fdm mi 

You had abashed Kamadeva (the god of love and erotic desire) by 
blocking his advance through your steadfastness; you 
overpowered his overbearing arrogance that was due to his 
winning over the beings of all the three worlds. 


3Trmm ^RddHd^drrn i 

dKUlHdl dldlTfluil feTRTdT PdPdcwm II 

(18-7-92) 

WRmrrsf - 1 mimr \ M<dU dm mirn d m mt ddrfd 
mi dddd t fddfdd dR dRdT 3RdRT mfmr i cpmT-mdt 
ddt mt 3dd^ fddfd dTd-dmt dWi do did dR dR fcRTT mi 

The lust for sensual pleasures is like the river that is the 
harbinger of misery in this world and the next, and is extremely 
difficult to cross. With the help of the boat of your unblemished 
knowledge, O Lord, you had crossed this river. 
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SRTcF: WIT WTRRW: TRT I 

rcim^chWch oETT^rT: cb'l'Mcb'R'd: II 

( 18 - 8 - 93 ) 

WRTWsf - t WT ! cT^TT 3^ M* RT fe 

WI-^rt WRT illM RT TTR # TRH « tl W 3TTW Wd 
W 3TS}fd 3Rp£ W 37m sm\ fsF*TT ^ ^ WTd ^ 
"w «ni 

O Lord! After you had subjugated Yama (the god of death), 
friends with rebirth and illness, and the cause of grief to the 
human beings, he ceased to act as per his unbridled instincts. 


wrier dciM^ #r dmrdrn^H. 11 

( 18 - 9 - 94 ) 

WRRTrsf - t Sfk 3hRIST WR ! 3fTWT Wd ^ 

^ Tftci cT^n Mr rh, dw r 3T^ wt cfj) rrM 
RTRT WT TFt ^TT 'RTfr ^1 TFR W TR i? tdi RI 

0 Passionless Lord Aranatha! Your physical form which is free 
from all vestiges of ornaments, clothes and weapons, and the 
embodiment of unalloyed knowledge, control of the senses, and 
benevolence, is a clear indication that you have vanquished all 
blemishes. 
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( 18 - 10 - 95 ) 

WRRTTSf - t WT ! RR RRb ^RFl RTRt 3 fFR# YRfc ^ fRW 
3THIH u 4d R 3ff?RTR RRs£ Rl^ff 3RM RRI Rf! RTO T RT RRT 
3fFp£ 37TRTSSTPT ^ ^ 3fRR^ RiT 3RM RT?T RTl RPR ^ 

RRTI 

O Lord! You had destroyed the external darkness by the bright 
lustre that your body radiated all around and the internal 
darkness by the powerful fire of meditation. 


fl4^Wlfd^X^dWMch) Mfe'MM: I 

cF R cFRfrT WW % RtR RTR RT^RRR || 

( 18 - 11 - 96 ) 

fum^usf - t RTR ! Rit ^frfcl R RRfR 13fT STNcfjt RftrtTT 

RiT RRFRi fRRF fR^^FRTR RTRt RTl 3fRp£ 3fFl R¥t^T Rsff RR %TT 

i? 


O Lord! Will any discriminating individual not get humbled by 
the light of your magnificence which is an outcome of your 
attaining infinite knowledge ( kevalajnana , omniscience)? 
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RR cURRd ^qmiwqiclcb^ I 

yluiiirMi^d RgR; yiPunl ocrrfcr RRfR 11 

( 18 - 12 - 97 ) 

RTRRJTSf - 3 hh^I RRTRf RR RRRf-RR rtrr RR^ RIR 1T R R^ 
M|P u n 1 R>t RTRT-RR RH Ro RRRTR R^ RTRR RiR^ RIR1T RRR RRt 
3RJR RRRRRR R^ RRT ^ R^R ^RTRT yiM‘ R7l 3RJR ^ 
RRTR ^RRRRltl 

Your divine voice expounding the reality pervades the heavenly 
Pavilion (samavasarana), is heard and understood by all present 
in their respective tongue (ardhamagadhi bhasa), and is 
soothing, like nectar, to all living beings. 


Rrft RRRT PdM^d: I 

RR: Ref RR1RR RTRT RRRRR WRIdd: II 

( 18 - 13 - 98 ) 

RRTRRT§f - R RRRR ! RTRRR 3T^R7FR RR RRT t, RR^f Mh 
RRRRT RR 3TRRT tl RR RRRRT RR ^ 3 RRR Rl RiRT RRT Ref Rt 
RTRR fR^RT RR t RRT 3RRT Rf RTRRT R^l Rl R^RT 3R]fRR 1 1 

Your doctrine of manifold points of view (anekantavada) is 
genuine, and its opposite, based on absolutism (ekantavada), is 
null and void as it is fallacious. Since absolutism is self- 
contradictory, it is fallacious. 
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( 18 - 14 - 99 ) 

WRRTTSf - ^rf TT^TRT T=RT ^ RFFl Wf WW$\ 3^7RT RcT 
■HsiRicI-IckI^ 3H|fc^ dj q| R 'dHJd t "Q^iRT 

RT ^ RfT-RTT 3# f RRbt t^sFl t RTRt ^ RRFT Ft it t - 
RR-fdRtFFT Fl ^RT f, 3f£|f?T if RR| Rl Rt RRl 

H d<rlc) tl R^RRl RT ^h! eT^FTT Rt Fit Fo fcR( RF dfl 'I’*, 
^ cHR RTT RT 'H'^hcl F? F Ft 3 hh<-| FSJ Rt' Rrlog RT ■Ud^ |f FFt 
3H^ch|-d RT RT TsPRR RT RR?t tl 

Those who are ever ready to find faults, like that of vacillation, in 
the doctrine of manifold points of view ( anekantavada ) and are 
impervious, like an elephant, to see the shortcomings in their 
own doctrine of absolutism (ekantavada), are not fit to acquire 
the treasure of your teachings. What can such tormented people 
do? 


% TT WmfrH Vmlcb^dlVcKI: I 
RRfgR RFF^t drc4l , 'WTcfW«Woildl* f^RTT: II 

( 18 - 15 - 100 ) 

WRRTTSf - t 3RTTR Wd ! F IFRFRFt RR RT ^ RIMIdl 
FtF Rl U RRt t RFRsf ttRT 3Rnt 3FfRRT RT Ft RT?t t 
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^ 3FHT w wf ^ ti # 3=r^rpft o#nf 


3Hc|cK1oL|dl ^7T 37T3R f^FTT tl 

Those who are unable to rid their viewpoints of faults, like self- 
contradiction, and hold malice towards your doctrine, are 
destroyers of the self. Such ignorant people then take refuge in 
the viewpoint that reality is altogether indescribable. 


^^chl^rM^cKtc^i-wlsM^rr^r ^ t^tt: i 
'HcJstfcT <^«4pd ^ilc^dle rl 1 II 


- TfH, T^, fd?T, clcKIc^ 3^ Rh H < 1 d - 3i-Hd, 

3 3#T^T 3fk 3Hc|cWoi| - ^ f ^ ^FT ^cfcjT ^ 


The viewpoints of absolute existence, oneness, permanence, and 
describability, and their opposites - absolute non-existence, 
manyness, non-permanence, and indescribability - corrupt the 
nature of reality while the use of the word ‘syat’ (conditional, 
from a particular standpoint) to qualify the viewpoints makes 
these logically sustainable. 


( 18 - 16 - 101 ) 
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fn&llfddUdlHl) I 

( 18 - 17 - 102 ) 

fljm^lisf - 3TTW JHHchW ^TFT f ^ WI ^ifdd 3T§f 
f i 3T^^fr fet 3T^^T ^ clMT t, cf^- cRTJ ^ WT ^ 
trt ^r t) t ^ilt Pi<mh chhi ^mt t i 

‘w’ ^ wfe ^-7^7 3T^8JT Wl WfT il 3^T 
i^chHclKl SFRT ft 3TWcT ^TT fTT ^ Wl t ^TFT f 

In your doctrine, the use of the word ‘syat’ (meaning, 
conditional, from a particular standpoint) rules out the 
absolutistic viewpoint and demonstrates only the relative 
aspect. Others do not use such stipulation and cause their own 
destruction. 


3I^cbMliW4^chM: yniUHilfllSR: | 

SlfcFRT: UMIUIItI d^ebi^iffidl'^WI'^ II 

( 18 - 18 - 103 ) 

TTHTRITSf - t *RcR ! 3fFp£ m f TTT^FTf ^ 

te fit 3T^iRT ft 3T^7RT ^R*q tl 3fsfd fbft 
ft 3^7RT t ^ felt f tt^TRT tl Wl W\ 3T^^T f ^ 
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«R? ^TT«T ^TPFr f cjf 3#5f7RT 3#5fi- t 

^ fW^cT 3T^^T ^ o[f SPRhRT T3^RT tl 

O Lord! Your doctrine of manifold points of view 
(anekantavada), based on the instrumentalities of either the 
comprehensive knowledge (pramana) or the standpoint (nay a), 
is itself manifold. When pramana is under consideration it 
exhibits the manifold (anekanta) perspective and when a 
particular naya (a subdivision of pramana) is under 
consideration it exhibits the absolutistic (ekanta) perspective. 


^fcT fadfed^hhUIMVIlfH: I 

m f^pr eF^crfacr w -gf^sHFr cfl- 11 

( 18 - 19 - 104 ) 

WRRTTSf - t 3R ! ^FT W 3fTWT m WTT-Tfe?T, 
vmm ^Trffprf ^ te t <r«n w ^<,\{ ^ fed chid ^ft, 
^FT, Hf^TT ^ ^pff ^ 

tl 3TPT ^FT-fWl ^ djfacl cfj^ ^ ^ Wt tl 

37N^ MR 3TR t ^ ^Td t FRFdl t? 


O Lord Ara Jina! Your commandments are incomparable and 
supremely righteous. You are the preceptor of pleasing and 
favourable activities (yoga) and virtues. You are the Supreme 
Promulgator of the path to liberation. Who else, other than you, 
is capable of enlightening the potential souls? 


128 


Lord Aranatha 


^ui^vmPM fe^rtf^rT ^RdifulPdd^ 11 

( 18 - 20 - 105 ) 

Rim^usf - 1 ^ trm ! 3^ ffe ^ 

^ 3Fp*q cT^Ti r^HHIH FT UFcT ff ^ 3^FTR 3WF& ^ ^ff 
^FT ^ 3T?T-ttt^ qt ^prfa f^TT t ^ ^ TTFT-^rff ^ f^TRI ^ 
"4* FFRf | 


O Wish-fulfilling Lord! May the little description, based on the 
competence of my own intellect and on my scriptural insight, of 
the few of your indescribable virtues, result in the destruction of 
my demerits! 
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19 

aft nR^mar ftR 


Lord Mallinatha 


Rfif: fjcbdy<|%fyd4d<^: fWdPd RT^TTd I 
^rn^fcr Ref yi^tPd yPumdPd rt 


(19-1-106) 


Rrcrarrsf - f^H h^i^Pn ^ wif ^ ^ rt ft rff! 

RTRT RTR 3TSlfd 3Tc^FcT 3FT3T-RT ^ TC f^#' 

^f R RHR R%d R^ # RFT ^ WpFTf ^ U^rf Rfl dl^cbl 
HH'WoK f^RTT 2TTI 


The entire world, including the devas and the men, had bowed 
with folded hands in front of this great sage in whom manifested 
the direct and complete knowledge (omniscience) of all 
substances. 


RRT Rf ijft: cbdcbUdlcl ^fLh^iqi^dMPl^yi I 

crrrfa ^Pddcbwi wirq^j^f lydfd rto^ ii 

(19-2-107) 
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RTPTRTrsf - piRRT hm! ^'4 Tl TRT T RT 1? , f^FR^ T ^FRft 

if ktfRT R RRk ^ RRf 3Tk RIH^d RR RRT t, r-IHchl RRTt Rt 

RRTk cR^ c£ R3RER Rl k RR^f f RT^TT ^RRR’ RRfa 
R7#5R tr k M|cT R^ RT u ft RTT^3ff Rfl RRR RRdt tl 

The body of this great sage was, as it were, made of gold and its 
effulgence made a bright circle around his being; his voice was 
fully capable of expounding the reality and, being qualified with 
the word ‘syat’ (meaning, conditional, from a particular 
standpoint), it charmed the learned ascetics. 


RR5T MtWir^lPcddRHI R ■gfcFftssrf Rfk I 

RTfa TRTT yfdM^Ifn-MId^lchlvil^'d^^lfll II 

( 19 - 3 - 108 ) 

RTRFRTsf - f RR RRRH ^ RTR^ RRRRTRTRt RR 3 RfT RR RR 

7R^#^kR^RTfRRTRRRt*RRk ^ 3^R fRR^ fR^R rrr 

RR RR Rt RIR RRRTR ^ RRR RR^ ^ facbfRd R3RRf ^ RflRR 

*\ ♦ 

RRR R^ ^d<bldl if RftRRkF ‘ft RTcft Rtl 

The people propounding the absolutistic doctrine on this earth 
were humbled and were unable to argue in front of him, and the 
earth welcomed, with pleasant delight, his each step by 
embedding blooming lotuses under his feet. 
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MFR flR-dlP— HPviPVKIVlh Pvi^R^I*p^R^SRR I 
^gfirfxT ^ ddd^JlPfldflTdldtUIM^MrR || 

( 19 - 4 - 109 ) 

WRRRTsf - Psii HprcrMiR 'tdldl ^h) R^HI r) RkI 3TfT RRRo 
fW-RT^FT MR) W-RTMFf Rit RRf% fRRR fchUHH RT sffc 
fRRRR 3RRT rM (RTRR) R) MR MR) RtJR ^ WRfa RTpMTf 

m) cik^ Ro Rir ^04 hi4 ^tt i 


Just as an assemblage of planets and stars surrounds the moon, 
a galaxy of disciple saints had surrounded Lord Mallinatha Jina, 
and his instructions were like a ford for the terror-stricken 
people to cross the worldly ocean (samsara). 


RMT M vjck -1 q<*4d^sf*R£RfdHd*d ^PdRSTR^flr^ I 
R f^Hiw chdcMufld MpMRRMT yifUiPudUPfM II 

( 19 - 5 - 110 ) 

RFTRJTSf - P*KIH ^RM^TTR-MR) RRfRR RR R7) 3#d Rl 3RRT 
3RR- R> 4 MR) HIM) Ml RMT RR MTR1I RT RR PuPrF ( fRMRT 
RRTR) , ^R^cR RRT RTMRfRR RRRTR HprdHIR WT) Rit MI 
Ri) ^ RTRT R)RT ifl 


He, who had burnt the heap of endless karmas with the powerful 
fire of the highest order of pure meditation (sukladhyana), who 
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had realized the ultimate objective and, therefore, free from all 
action and desire, and also from all stings* (salya), I take refuge 
in that Supreme Lord Mallinatha. 


* Stings (salya) are of three kinds: the sting of deceit (maya), 
the sting of desire for enjoyment or pleasure (nidana), and 
the sting of perverse attitude (mithyatva). 
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f^FT 


Lord Munisuvratanatha 
Symbol - Tortoise 


Svayambhustotra 


20 

art ftR 

Lord Munisuvratanatha 

: I 

^rrfr^ ^T^rft cfftfacRT II 

( 20 - 1 - 111 ) 

TTPTRTTSf - ft) ^Pi ftftd "fthHdldo sldl 4 fftfft^RT f4ft% «sl^ dlcrl 
t, 4l 4 TT^TFT TjftRTO t cT^TI fWld wfcT^TI 
■qrrf ^ i, 44 ftt ofn^-dd fttft^ srn ^ft 

w 4 wT m 4t*n w<\ fir ft fft^r m ^mi ^ 4 

■qftftfer ^f^tt Yft*n w 4ftiT 1 1 

O Lord Munisuvratanatha! You had attained the excellent 
observance of the vows of the sages; you are the ascetic supreme, 
and utterly pristine (having destroyed the inimical karmas). You 
stood out in the assembly of the sages like the moon in the midst 
of the constellations of stars. 



MRuMRuPsIcbUtifMliil #d*KpfiI£faiI3llTOr I 
rRT HW: y^ddl il£MP(ftqbftc| #WT II 

( 20 - 2 - 112 ) 
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fum^usf - 1 chH^ci ^ qq cbV kkk qkt fkkq j srnk- qkk 

q>t 3fTqT dh u l qk q> °b u cJ ^ q<j^l died kT qk kt q eTT ^ SKI 

q?qq ff qkr 3 tk %okr qikt qqqk wr #qi ^ qqqn qk 
qtfkr^qqH kti 

O Conqueror of Desires and Pride, Lord Munisuvratanatha! The 
hue of your bodily lustre was like the neck of a young peacock*. 
As a result of severe austerities, your body had acquired the 
splendour of luminous halo that encircles the full moon. 


*refers to the blue neck of a young peacock. 


viPvibfq yiT^ yjcMdl r* d ■grfkqf fqrkr fkk qij: i 
qq kqqqfkfqqqq qk qqfq qT^PT#qqt1%qq II 

( 20 - 3 - 113 ) 

qim-qik - t Run i 3uto qkk qqqn qk qtfkr ^ qqn 
fkkq, qkq qfkc k ^qq, qqqq ^qkqq, qq kkq, taM 
q qTRT qqT 3ffq 3fl?qk qk qk qMT «m kkt # qjq q 
3H^q4chl<ch q^fq 3fFpk qqq qqT qq qk kk 

O Supreme Sage! Your body had the soothing lustre of the rays of 
the moon and the blood in it was bright and pure white. Free 
from all waste matter, it had the most gratifying fragrance; all 
undertakings of your speech and mind too were auspicious and 
amazing. 
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R WWfrT^PTrq; I 
^frT f^R flcbd^dlo^H cRRfrR c«dicHfM % II 

( 20 - 4 - 114 ) 

WRRTTSf - t f^FfR ! 37N RF^T-RcTT3Tf t \ ^3 f, 3fTW ^ 
WT % ^cR ^ 3T^cH RRT WI ^R-^cqR-^FT 

R3TR Tl ^pR t ^FT ^JR ^FT ^ffcR7 f % 3RT Tf^T 1 1 

O Lord Jina! You are the supreme orator; your exposition that 
this world, comprising animate and inanimate substances, 
incessantly exhibits the characteristics of origination, 
disappearance (destruction), and permanence*, is illustrative of 
your omniscience. 


* Origination is the attainment of different modes by souls or 
other substances by means of external and internal causes, 
without giving up their essential nature. For instance, the 
production of a pitcher from clay. Similarly, the loss of the 
former mode is disappearance. For instance, the loss of the 
lump shape of clay in the production of the pitcher. As there 
is no annihilation or origination of the inherent nature or 
quality, it is lasting. That is, it is permanent. The quality of 
being permanent is permanence. For instance, clay 
continues to exist in the lump, the pitcher, and its broken 
parts. Existence is accompanied by origination, 
disappearance and permanence. Permanence is 
indestructibility of the essential nature of the substance. 

Or, permanence is the existence of the past nature in the 
present. 
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From the point of view of modes, the three characteristics 
(origination etc.) are mutually different from one another 
and are also different from the substance. From the point of 
view of substance, these three are not perceived separately 
from the substance. 

If a thing were permanent alone, there can be no 
destruction and origination, and impermanence would be 
negatived. If the soul were permanent (unchangeable) 
utterly, then transmigration of the soul as a man, a hell- 
being and so on and liberation, the end of transmigration, 
would both be impossible. If it were transient alone, there 
can be no continuance and hence no permanence. 


Jain, S.A., “Reality: English Translation ofShri Pujyapada’s 
Sarvarthasiddhi ” , (1960), Vira Sasana Sangha, Calcutta-37, p. 155-157. 


- 3fFPl WIT TftcT WT ^ ^ 3TT3 M 

^ f^TT «7T sffc 3M 

-H-HKIdld, 3Hdlkd, 3FRT ^ ^ ^ ^1 ^ 

3m Tfm dM^llPd ^ 

You had burnt all blemishes owing to the eight kinds of karmas 
by the power of incomparable pure meditation and thus became 


Adapted from: 





( 20 - 5 - 115 ) 
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the enjoyer of the ineffable bliss of liberation. Be the cause of my 
tranquility too by releasing me from this ocean of worldly 
existence (samsara). 
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fjR Lord Naminatha 

pcifS - vScH<ri ( 'il<ri c hH<ri ) Symbol — Blue Lotus 
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21 

"i Fn-i I f^TT 

Lord Naminatha 

RTlRJ: frrsrt: chVMMRuimiii ^ tftj 
V&m MT RJRT: xp^nrfg ddWHI W: I 
wrsjl-Mi^dfd rjrtm anwr^ 

W^H Rctf f^RldrWf^ dfijPddH. H 

( 21 - 1 - 116 ) 

wm^rrsf - f^FlRF fRcfH Rit M]fd "5^r, 

(writ) ^ ^ mRuiih ^ ii wi mimt (^Rt 

^T 37RT^T ^) Ri^IHH irfRT T Ff, Mjfd RTc^ 

(wRn) mimt ^ £Ki wiff^ w Fftrt r! rt r 

^Pft Rll ^FT MR W#RTI Rl RMRTM-RFf M" #1 

xpr cf^ Ri ^ chi t tePt ^tPf; ^ ^rt Tpr aft "tRftt^t 

ftsift^ Rft ^ftl R RR? 

The worship of Lord Jina must result in propitious outcomes for 
the worthy and noble worshipper, whether or not the Lord being 
worshipped is present (with reference to time and space) and 
whether or not the worshipper is bestowed with boons (like 
heavenly abode) by the Lord. Even after the availability of such a 
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self-dependent path to emancipation, which wise man will not 
engage himself in the praise of the supremely worshipful Lord 
Naminatha Jina? 


faf$pq -^q^r f^rf i 

Wfq dH^fafaqcif^fulqffa WT3- 

^cMsi^lldl ^ ^fallen cRWdil: II 

( 21 - 2 - 117 ) 

wqrarrsf - 1 Mwz qr ^ qfq i ^ 

tJchliJ-falTl <4l<rl 3 hih<^ ski ^ d'Kch c hK u l 

qfed dKi qq Isdl J NI qTI ^Rdt^ 3fPT fq^pff Rdf, qf^FTFf 
3fqqT T=Tt8d W f| t WR j 3fTW( ^TlfcT qft 

qqsf fqqnff c£ wfw #1 TR q^TRiqiqt qq qqt qqiR 
qqqq qt qir ^ fqq m fqtfcr ^ qr qiq^ qnk (^rp 
qqRftq ^1 ^ 1 1 

O Lord! By the power of meditation on the pure Self, you had 
snapped the root cause of the series of rebirths. You are, 
therefore, the quintessence of the path to liberation for the wise 
men. When you appeared with the bright rays of omniscience, 
those holding allegiance to other doctrines became lacklustre as 
the fireflies in the presence of the radiant sun. 
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fsr^r cTRf itrarofcr ^ 

■f^M: I 

<em Tftrf <r^r ^H^rdd^diciviid ii 

( 21 - 3 - 118 ) 

'HlHI-^lsf - TTpf effai HSld^ ! 37FT^ ^ f^^TI 

^ 3#fcf^T c£ cp?T 4]c|ir< TTrtf ^1 cjiwfclch ^T il ^ cTr^ 

3T^^T 3HRd^M t ^ ^Rp27T ^t 

3T^adT hiPw^m t, 9frq ^ -qr sffer-^Tfer, qrm ctf 

T ^ TFFl cpt 3T^ ^ c^ TTtcJ 3Hc|cHoL| t, cTt^ 

37feT-3Hc|cWoi| t, ^lfeT-31cf^q t, 37feT-^TTfeT-3Hc|cHoi| tl 
^TT qchK dud i^do ^Fft 41 dj 3T^^fT «sl A c||<rl 3T^7 ^FT? SKI 

WFFt fwr ^ fW^cf ^1 ~m tl 

O World Teacher! You had expounded the real nature of 
substances, soul etc., through your doctrine of ascertainment of 
their attributes through the instrumentality of standpoints 
(naya) and through relative affirmation and negation of these 
multiple attributes, by the rule of seven-fold predication 
(saptabhangi): 1. it is - syad asti ; 2. it is not - syad nasti) 3. it is 
indescribable - syad avaktavya, 4. it is and it is not - syad asti 
nasti) and combinations thereof, i.e., 5. it is and it is 
indescribable - syad asti avaktavya ; 6. it is not and it is 
indescribable - syad nasti avaktavya-, 7. it is, it is not and it is 
indescribable - syad asti nasti avaktavya. 
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3#*TT WRT Wife fof^rT <sT^T WT 

^ tit ■^raT^mfcisfr i 

dd^PoH^sf iRMcb-bUll TRT^^Ef 

fd^d^^MfsiTd: II 


(21-4-119) 


WRl^TTSf - t WT ! illM cfft T^TT 3Tf^FTT 

^FT ^ WT-WI RT ^T W tl f^TFT 37T9R ^ 

fwff ^RT ^ 3TRWT RT o^THTR t ^ ^ 3 ^ FrT ^ ^ 
^nft tl ^ftfenT RR Tjnf 37ftrn cpt f^fe 
#r 3^Frt tnf tt - w sfk stt^rr - Rfortf ^t wi 

f^n 2TTI ^f feTRR RM^T 37T^ R2TRT7T fw^R #FT Tl 
% M tR cM Rftw t 34RRRT t trtf M ^ Rfetf ^T 

RTFT tldl tl 


O Lord Jina! Desisting from injury to living beings is known in 
this world as the Supreme Holiness. This Supreme Holiness 
cannot be found in hermitages which advocate even the slightest 
of activity (drambha) that causes pain and suffering to the living 
beings. Therefore, with extreme benevolence, to attain the 
purity of non-injury, you had relinquished both the internal as 
well as the external attachments, including the degrading 
clothes and other add-ons to the body. 
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^^b||^qc^c|fgT%rf ?TRT^Tnf 

RcTC% W&& I 

f^TT Rlt: Vl4l<R£<RIRtff4d4 

dd)W fdr%: VK^rnffl R: VIlPdfdcd'M: II 

( 21 - 5 - 120 ) 

WRFRTsf - RRf% 3fTW RRk 371^1 R RWfR ^ ^l^KH ^ 
TftR t cMT f^Rlt Tfk ^RTT SPRl-SPRl fWTf ^ WR ^ 
RRfa RTTRT t) t RR dddldl t % RRFl chH-^d ^ RMf ^ 
fRR tl ttt RTtl 3RR5F RTl r)r %RT t RRT RRFRF RRRf ^ f^FTT 
tt IRR RF^Rt td^Tt RflR RiT RTRT RR fRRT tl W RFFT Rl 3RR 
Rfc-T%R RtcRRT t RRT T=ft^T ^ RRTR f RT Rl^R tl t RRRR ! 
3 RR RRk WT^-W tl 


Your body was free from the coverings of ornaments and clothes, 
and your senses had acquired quiescence. These indicate that 
you had subjugated the terror due to the venomous arrows of 
amorousness, and, without the use of powerful weapons, the 
passion of merciless anger from your heart. As a result, you are 
free from all delusion, and the abode of eternal bliss. O Lord! You 
are our protector. 
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^R^hTh f^FT 

faf - ^i'<9 


Lord Aristanemi 

Symbol - Conch Shell 






Svayambhustotra 


22 

sft 3rfpS%fiT ( sft %fiRTSr) 

Lord Aristanemi 
(Lord Neminatha) 

TOcnffa: wit’ d 4dcb^ ^ I 

TTTO -gfr^SET ^cb^^gnJT: II 

( 22 - 1 - 121 ) 

3 Rc|>|c^dHc|^rcHi|^dl 8f HI' i|cb : I 

#cdTOfTOTcfl R ^ faRiHcb^dR : II 

(22-2-122) 

TOTTOf - tWT T^fRH, ^jfK Rt ’’lyR ! TO 

TOT ^pfRTTOd TOt 3fRd RT RTfTO-RT^ TOt f Rd ^ TOT 
TOT *TT, fro£ % fTOfeT RTO ^ RFTFT fRTO ffRTO ^ 

fddfd fro sfk ^fro-fwr to srtfcfH ^ tort, ^fkr ^ 

RPpT, TO TO-Tfld, ^Rt 3TN ^ THR^hTh fro cft§%T c£dddH 

dtt frog?r from ^ rtt wtIto rr tor rt 

f:^i 

O Worshipful Lord! Endowed with supreme accomplishments, 
you had burnt the karmic fuel with the help of pure 
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concentration; your eyes were broad as open water-lilies. You 
were the chief of the Hari dynasty and had promulgated the 
unblemished traditions of reverence, and control of the senses. 
You were an ocean of right conduct*, and ageless. O Most 
Excellent Lord Aristanemi! After illuminating the whole world 
(the universe and the non-universe) through the powerful rays 
of omniscience, you had attained liberation. 


* observance of vows and supplementary vows 


^ fed M Pu K H Vdbi u I fa fKl wfcsj d I 

< *jcRfr n 

(22-3-123) 

WRfPd'MdMHU: WTOf^T M^T^sW TT^^T: II 

(22-4-124) 

flWi^llsf - t ™ WT-^FMf ^ ^icHP^d Rt 

^■^$>1 « 2 l'-| c|l<r) cT^TT 3tlH=t)l ^Pl ^ ^K1 H-dl -d^K u l Pt^ u l, 

^fWT HH^hK ^ tl 3TN ^ WT-^FTR ^ 

Rt hPuKhT efft fenff' c£ M ^ t ( 3T§^f?T 

^ HH^hK ^ t cM ^ Leff "SRT 3fFp£ R^uff 

^1 Wt t), Rl 3fpT f, pR^bl cTeT^TFT PdchPrld 
^RTR-^R ^ RTTH RR-RR t SEjfePTf ^ 3fTTWT Rfl 

Tsr-RRt Rt ^ Tpr§^r ^ rPt ^ Prtt 1 1 
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Great sages whose hearts were established in self-attainment, 
equipped with excellent intellect and resonating with your 
incantation had worshipped the duo of your feet. Your feet were 
kissed by the multitude of rays emanating from the pearls and 
jewels in the diadems of the lords of the devas, and were spotless 
with soles pink like a cluster of blooming lotuses and toes 
looking marvellous with the glow of the moon-like nails. 




( 22 - 5 - 125 ) 


( 22 - 6 - 126 ) 


^Rft R5T RRft cblPdHH ^5#T- 

■c|9b Rft r°h<uf| ft oqiqi ^3fT 2fT, fsRRTT '-fieri 

ftR ^ RFTFT 3TS1RI ftlcd RT cfjj sjj of fdpRft ^RTT eft 

faff ft ftt, ftft #T it Wft H^KN, R8TT W1 
RRRF W it RTft RRlftR - IfT ftftf RflRRTFRF RTfftf ft, fft^ft 
fftR 3fTRRP^ Rft Rfftd ft RRR ft dft ft, ftt ftiRi eft Wft ft W 
ftl Rft Rft fftRT ^ft ftfft ft, 3 RR eft RTT2T, ft aft ftftnra ! 

3fFnft ftftl RRT-RRRTf Rft RR-RR W fftRTT «UI 
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O Lord! Whose body was bathed in the brilliant light emanating 
from his divine discus fSudarsana cakra), whose complexion was 
dark like the clouds and the sea-water, who ruled the three 
divisions of the land, and whose flag depicted the majestic bird 
Garuda (garuda), such Srikrisna, and Balarama, the possessor of 
the weapon that resembled a plough, both the lords of the men, 
along with their other brothers, taking delight in the devotion to 
their kin and rejoicing reverence to the virtuous, had, over and 
over again, worshipped the pair of your lotus-feet. 


cRcf^ fa ^PMdPvi IsH Id ^#d : I 

^qqddqftdldddWcl cTgroTTfd fcdRsMlPd dFdUjl || 

( 22 - 7 - 127 ) 

d^dlTd fidd^rw^^r dT I 

ylfdfddd^: df*# ^nj^RT ffd fdSTdrSdTdT: II 

( 22 - 8 - 128 ) 

"tdi d> dd 3drdTd i? ^ irt dir d4d 

dd d^r 3^^-^ dflddT -fdUTdrf dft fdddf ^ dlfdd 
fWd dl dd - d4d dfldTddTd t, dd d^fd ^ dd ^1-dZdff dl fd} 
Tdcf "f, d 3HiH=h d^T dtef-dddl dd fd^ d ddd^f dddT 
dK'-) dTdfT ■§■ - d^T^ dd - dt^f tl 3-|| H^h Rli< Pdd "4* dfdd <<2l'-| 
dl<rl dTT^3=ff do SKI 3ffd dt fdddR l^dd fdidT dldl "d, ^Fll dd - 
ddifddT dT fdddR d^fd ddd^* dH dTdT ddT tl dd - d^fd 3dd^ 
dl^T dd ddTd ^ dddd 3lfd?Td dd^ dftdi dfe d^ ddT I 
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O Lord Neminatha Jina! The high point of the earth, whose 
peaks had charmed the womenfolk of the clan possessing divine 
powers (vidyadhara), whose slopes were surrounded by the 
clouds, and which carried your signs inscribed by lord Indra, has 
become a sacred place. In the past and even today it is highly 
venerated from all sides by the accomplished sages with hearts 
full of your devotion; such is the glory of this renowned 
mountain Urjayanta*. 


* Known presently as Girnar (also known as Girnar Hill, 
Girinagar, and Revatak Parvata) is a collection of 
mountains in the Junagadh District of Gujarat, India, at a 
distance of 327 km from Ahmedabad. 


cMUwfamfd I 

dTO ddWdcbcl^ II 

( 22 - 9 - 129 ) 

3 TrTq^ % WTOR ^Rddumd^dldd^ I 
-MldfafedtldSTRf TOfa LTTOTWTO: fedT TOPI II 

( 22 - 10 - 130 ) 

HIRIAIIsf - t ! TOTOl ^FT TORT TOl RyF f \ TFR 

TO f^RT wfeh pfR c£ TOTFT, TOT ^ TOP %dT PTI 
3 hi h-=+> TOT pH "4* dl$0 ^P^l TO 3TTO: c t>< u l tft fr) p 

fdPPt M TOt TOTO TOTO1 f P TOR TOTOf t TOPfa ^ TOT TOPP 
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Wi ^ Rt chi4chl(l R#* tl RRRRfR f^Fff Rl Rp, 

3Hi^^4chi(l Rl ^crt, or sTm-fe rtfp£ 

RiT H£lc*R Wf W RiR^ t f^FtR ! RR 3RRRT Rfel Rl 
3RWt WT f^RcT fir 1 1 

0 Lord! You had known the entire world, simultaneously and 
through its past, present and future, like a pure crystal kept on 
the palm of your hand. To such knowledge, the external and the 
internal senses, individually as well as collectively, are neither 
helpful nor hostile. Wise men adore you. Having ascertained 
that your glorious conduct is not only endowed with wondrous 
festivities but also stands all logical scrutiny, we take shelter in 
you with great delight. 
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sft mi^4hi§t f^PT 


Lord Parsvanatha 
Symbol - Snake 
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23 


Lord Parsvanatha 

dUMdlc'l: I 

^T*HI nt n TOWcd terT: II 

(23-1-131) 

fum^iisf - nr ten aft mtera tor -^-toi ^ft 
toto ^ £nr » ^ ^ to tete ^rt, n^tef ^tet 
teii-te ten' ftr ten, ten d^Mid, teft or nnte 
f ftter tete nte te^r tete nn te fte te to ftt 
TOn^n^^m^ ddNHHtete^l 

Even after being tormented by the most destructive, enemy- 
controlled, thunderclouds which were blue as the skin of the 
Tamala tree, discharging rainbow-like strings of lightning, 
terrible thunderbolts, strong winds, and torrential rain, high- 
minded Lord Parsvanatha did not deviate from his pure 
meditation (sukladhyana). 


nTOTOOTrquTOwater n n^Tditei^tetefteq; I 
ter srrofr sRTsrf frotesjrorfte^ nsrr 11 

(23-2-132) 
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^rmRTTsf - dTA df HHIddlK ^ fdd ^PFFf ^ ^dd 

dddTd MIV^HId dfl d^ddl if Pdddl df dTRTd did ddPd dT^l 
dt-dt W df ^qt Tp^if dl ddt M ^fed diT fddT dT 
Pdd d<6 do Id) PFdl do dHd (dddl ^ ^dd ^ H^d dil ^P^dd 

dR^tl 

At the time of the disturbance, the Dharanendra deva of the 
Nagakumara class had covered Lord Parsvanatha with the 
bower-shaped spread of a large number of serpent-hoods, tawny 
like the glittering flashes of light, just as the thunderclouds 
cover the mountain at the fall of the dark night. 


MdlflPnP^VlPdVIMdKdT Pd VI Id! dt l^fll^PdP^I I 

PddlchMdlfdVIdlfMd WT II 

(23-3-133) 

fljflidusf - fdd Hiv4dld dddTd d 3dFl dpfdl^rTd dl^d 

df( dH'd dR ^ 3ncd-d ^4d hIs-^hI "VII dil ddi do<do, dl 

3ffddd t ddT 3HlVd4doKdo Tjojf dl ^dd t ^ Pd dido dif ^dT 

3ff?md^ddTd 3Tdfd dll 

He had destroyed the invincible enemy called delusion with the 
sharp sword of pure meditation. He attained the excellent status 
of Arhat which is endowed with unimaginable and astounding 
qualities, and is worshipped in the three worlds. 
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W^cTf fer^dehc^q dTTrSRT^^T rTSJT I 

culcbfl: ^aqwsq^g^T: ?RW y^ II 

(23-4-134) 

WRRTTSf - f^FT MI^4 hI«T ¥W ^ RTfcT-^Ftf Lft?cT W ^ 
cT^TI RW #37 # #cP[ # ^sldH Rd ^f T# R# dTR# 

# 3-ih^I fpsRT-cTT # Pl bL h<rl ??lc1l '^1M c h< TT^TT <HHM #t 

^ H?; 7R# # Wf # 37TTT ^ | 


After seeing his supreme status, free from the four types of 
inimical karmas, even those ascetics who dwelled in the forest 
realized the futility of their effort and took refuge in the path to 
liberation promulgated by Lord Parsvanatha in order to attain 
the same supreme status. 


R yuiiilch: WtralbUchHItoK T^T\ I 

W w my 4 F*H: yui^lrl (clcdldPl 'TO II 

(23-5-135) 

WRi^rrsf - # wr r ciwu rt^r ^r?rr% r# 4 , 

4, RIP# R# 3fR7RT 4 # IPTR 

ychi^HH 4 r FWh -Ptsrt ^ffW 4 R?q?r 

fart # 3 rft 3 p#rt m 4 ^ ^r f#T sit, 4 eft wfam 
4 t 4 ^T ^RT R 3 T M 1#4 RT 4 1 1 
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Promulgator of the true learning and austerities, possessor of 
the infinite knowledge (kevalajnana), like the moon in the sky of 
the Ugra dynasty, and destroyer of the dubious outlook of the 
misbelievers, such Lord Parsvanatha Jina is constantly 
worshipped by me ( Acarya Samantabhadra). 
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f^FT 

fbf - fw 


Lord Vira 
Symbol - Lion 
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24 

# cfb ( # art ) fsrr 

Lord Vlra 
(Lord Mahavlra, 

Lord Vardhamana) 

ctof ^ mfa w miwrr i 

rtRt ^ oErtfpT ch^vil tiffin ill n 

( 24 - 1 - 136 ) 

Wl^TSf - "i" 41 < ! 3fN -3^c|<rl 3 HIchI< 4> "jW) Rrf 

t^r#r ^ m ^rt mr mvr fq; fl 

f^RT ychK 3-||cjo|^| T^* cj^ TJECf ^ .qq)^ chlP-d f^PT "^T -c|r^4-|| 

mi PcRlPdd ^fl^cn f I 

0 Lord Vlra! You had embellished this earth and attained 
sublime illustriousness due to the aggregate of qualities that you 
possessed, just as the moon, brilliant as Kunda (a kind of jasmine 
flower), looks magnificent in the midst of the constellations of 
stars. 


rT^r f^R Vllfurdwr ^RTfrT cb<HMFM | 

<l<WllfHfasF5T: f^c|pd #T II 

( 24 - 2 - 137 ) 
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fUm^Usf - t fTOFsl ! ^pff ^ 3^TFFR 3 TOT ^Nf ^ MR TO 
TOT TO# TOT TOP# TO TO TOTTOT TO diRdTOd # #t TOTOT 
t, -Hcjl^bd to' #1 fTOHH tl frof# TOT# TOT TO) trItoT # 
FTTO-TTfe ^R^RlRch ^ TOTTOT ^1 TO fTO t cT^TT #fa-TO 
TOfSfi- ^ fTOTOM TO# # TOT# ## TOTTOTf# #^T TOb# YTTTOT ^ 
TOTTOT Mjt# TO# 1 1 

O Lord Jina! Your doctrine that expounds essential attributes 
required of a potential aspirant to cross over the ocean of worldly 
existence (samsara) reigns supreme even in this strife-ridden 
spoke of time (pancama kala). Accomplished sages who have 
invalidated the so-called deities that are famous in the world, 
and have made ineffective the whip of all blemishes, adore your 
doctrine. 


TOTTOI: TOTgTTO^T I 

TO^ 'T TOTTO^T fgTOrfTOlTOTOftTOTrTOlTO^: II 

( 24 - 3 - 138 ) 

TOTOTOT# - t ^fTOT2T ! TOTTO TO TOTTTTO ( 3T#TOTO-TOT TOTO) 
t TO ##T-#TO t TOf% TO# TOTO (^) ^ TOTO (TOFT, 
3ijHHlR, TO) ^ TOT TOf TORT tl TO TOTTO, ‘TOFT# TO 

TO#fror (fro# 3 t#to #D tototo toto # TOfror, toj #■ totot f# 

TO# TO# TORT tl TO^ fro#RT TOFTO-TOT TOTOT t TO TOTO 
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(^e) RRRter (^s) 

t 3f£ffR RRJ Ro f^R-f^IR RRRTRl Rii fRl^ RR^ RTR1T Rft ill 


O Supreme Sage! Being qualified by the word ‘syat’ (meaning, 
conditional, from a particular standpoint), your doctrine of 
conditional predications (syadavada) is flawless as it is not 
opposed to the two kinds of valid knowledge (pramana) - direct 
(pratyaksa) and indirect ( paroksa )*. The wisdom propounded by 
others, not being qualified by the word ‘syat’, is fallacious as it is 
opposed to both, the direct as well as the indirect knowledge. 


'"Indirect (paroksa) knowledge is obtained through the senses 
and the Scripture; it includes sensory cognition, 
remembrance, recognition, induction and deduction. 


rdMfa ^i^di irf^cbfiT^iyi'yy u u mu ^ : i 
cdlcbRRlRll h dl id IcRU | Pd H fed : II 

( 24 - 4 - 139 ) 

RTRRRTsf - t ! 3TN RJRf R 3RJRf ^ £RT T jf^RT ^ 

rW| R'HRd r)' 3fTR Rtl 3TRfR f^RT 

y°bK ^ TFT-’i^T ^RR 'fdl R>t R$jfR R>t ^1 Icfl 1? RRf y<=bK Rl 3HIH°b1 
R^fd R#’ ^ RRnft 1 1 RTN #ff rM ^ MlfeldT R^ RRR fedcblO t 
RRT R^RRl R^RTR RTl RRR%R RR^l RTRft 3Rc[RUT-RfeR 
^Tlfd Rl ^RR 1 1 
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O Lord! You are worshipped by the celestial beings as well as the 
others, but not by those uninformed people who engender false 
beliefs. You are the supreme benefactor for the beings in the 
three worlds. You adorn the glittering rays of infinite knowledge 
(kevalajnana) that reveal the state of ineffable liberation. 


wrwof farm - i 

wj rf wrfx fcfchT^I II 

( 24 - 5 - 140 ) 

film - t 44 f^FT ! 3 TN fHdfR u l W 4 1 w -sfNf 
^1 3f^RT fpdcbi cT^TT 3T^-MlRi^l4 -QT^cft 4 ^4 3#5F 

37T^pjff cfj) WT ^ t cM 3TN cfft ^Tf^T 4 

^1 fSPT <RT °ll<rl ^ cbiP-cl 4 


O Lord Jina! The ornaments of qualities that adorn you make 
your form extremely pleasing to all present in the heavenly 
Pavilion (samavasarana), imbued with heartwarming, eight 
divine splendours (asta pratiharya). And your magnificence 
surpasses the beauty of the moon, captivated by its own 
brilliance. 


r=f -fcR JfdM<Mli|fdc| qTcTRT TJt^JcFTO^ 1TRT: I 

atern; ajta^n^roT fim^fyi wstpt^tpt: ii 

( 24 - 6 - 141 ) 
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-HIHI*HI$f - t ! 37N TTFT 3fk TTRTT i? R7 

■Hoi|4lc| 37TW 37RT^R ^R?f t ^ RFT R RRTT ^ ^ ^ tl 

C\ 

37TWI M H I u I — ^TPT 1? Ri? RfSf 

RRf ^fo?T RWt ^ fcrP^ 3RRRT R WT feddolO i? I 37FT^ cT^cft 
RR RR^ RToTf 3TRRT Rt§J URT RRT^ RTRlt aftRSFft ^ 
^RT ^ RRTT-TftcT RufRR RR (H£Md) cT^TT ^fRRT-fwr RiT 
R7^Tf^nil 

0 Jina, Bestower of the Wish to Liberation! You are free from 
conceit and deceitfulness. Your perfect knowledge of substances, 
souls and non-souls, is supremely propitious. You had 
promulgated the precepts of vows, and control of the senses, 
which bestow auspicious outcomes and are without any 
pretence. 


affacT fcT RfRRT: Wcf^HcM: I 

RR" ViMclKMcId) HdHT^dHMJIdyHIdHcld: || 

( 24 - 7 - 142 ) 

WRl^rrsf - t TOd ! fRR M r 4?T ^ fRHTR Rft RRR 

<dl<r), $Kc) Ipr RR Ro < am 1 , 3PH RlfcT Ro d<rRII<dl RTRt RR {'diMd 

^ Tf^r wi itm i, m rr! yifowT Rfl rrrrtr ^ fq; 

RRT rM ^ RRRTRR RiT RR^RT ^ RT^f RFTR ^ 3RRRR 
RRfRE: 13fT RTI 
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Just as the magnificent elephant moves, discharging its temple- 
fluid, and rending the sides of the mountain, you had similarly 
moved gloriously, spreading out the true and sacred conceptions 
of non-injury, and freedom from blemishes like attachment. 


WRrTOe FcT rlcT ^cT TTrf tfcb'ciH, H 

( 24 - 8 - 143 ) 

fimi^iisf w \ ^ 

■qr srt ^ t ^ ^?r ^ ^pff 

TTRfrl Tl ^ 3T|uf t spqfa Tl ^ 

Pc|cbW wf ^ tl faRJ 3fTW TTH ^JIHlR ^pff ^ ^FT-^q 

(4-MKPw 3#0 3=n^nrff ^ 3MfuT t, ^pT-FTOT ^ ^ ^ t 
ch^iiu|chi(i ti 


O Lord! The doctrines of the others, though pleasant in 
articulation and composition, are void of essential qualities. But 
your doctrine which relies on naya (dealing, for the moment, 
only with a particular point of view, not denying the existence of 
the remaining points of view, not under consideration at that 
moment) and its classifications is admirably all-encompassing, 
and entirely laudable. 


ii ^'^rai'4PcHf%id TBTPFnr 11 
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adapted from authentic Jaina texts including: 


1. failed PddlilMUUI-dl , zfaiT - STTfel PrpRfcT 

Rldl41, TFRR - ^f. RRR), (1984), ^ ltd 4 91 4 pRWt 
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2. 3TTSTFf PddfH PdtPdd ^Rc^lMtlui , RJRKd-3RJRR - RT. hRIdld 
^R ‘RlfccdMId’, (2003), RKcffa dHlld, R^ pR#- 1 1 0003 , 33TR4T 
RTRRR. 

3. sXiohPr-k felRfsr^i^ rcHT^d rddichnu, rRr - anfci 
Pd^^HPd H Idl'd), TPRTRR - $T. R. tdHdd ^R ‘^pdR’ R "ST. 
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(7RRRR). 
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(2003), RRRpT RTRRfe, Rf pRdt-1 10003, fefR 3TRFRR. 

5. arrSTRf fRRRR PcItP^d 33 1 PdM j I U | , TPRRR-SRIRTR - tf. RRTdTR 
^R ‘RTftcRTRFf, (2004), RKcftR RRRtR, R^ Pr#- 1 1 0003 , RR4T 
3RRRR. 
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DIVISIONS OF EMPIRICAL TIME 


Numerable Time 

The smallest and indivisible period of empirical time is called samaya. 
Further divisions are represented as: 

Innumerable samaya = 1 avail 
Numerable avail = 1 ucchvasa 
7 ucchvasa = 1 stoka 
7 stoka = 1 lava 
38V2 lava = 1 nail 
2 nail = 1 muhurta ( = 48 minutes) 

30 muhurta = 1 dina-rata ( = 24 hours) 

15 dina-rata = 1 paksa 
2 paksa = 1 masa (month) 

2 masa = 1 rtu 

3 rtu = 1 ayana 

2 ayana = 1 varsa (year) 

5 varsa = lyuga 
2yuga = 10 varsa 

10,000 x 10 varsa = 1 laksa (lakh) varsa 
84 x 1 laksa (lakh) varsa (years) = 1 purvahga 


1 purva = 84 lakh x 1 purvahga 

= 84 lakh x 84 lakh years 
= 70560000000000 years 
(also, 1 purvakoti = lcrore xl purva; 
1 crore = 100 x 1 lakh = 100,00,000) 


1 parvahga = 84 x 1 purva 
1 parva = 84 lakh x 1 parvahga 


1 nayutahga = 84 x 1 parva 
1 nayuta = 84 lakh x 1 nayutahga 
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1 kumudanga = 84 x 1 nayuta 
1 kumuda = 84 lakh x 1 kumudanga 

1 padmahga = 84 x 1 kumuda 
1 padma = 84 lakh x 1 padmahga 


1 nalinahga = 84 x 1 padma 
1 nalina = 84 lakh x 1 nalinahga 


1 kamalahga = 84 x 1 nalina 
1 kamala = 84 lakh x 1 kamalahga 


1 trutitahga = 84 x 1 kamala 
1 trutita = 84 lakh x 1 trutitahga 


1 atatahga = 84 x 1 trutita 
1 atata = 84 lakh x 1 atatahga 


The series continues in this fashion. The Jaina Scripture has 
named the elements of the series as: purvahga, purvd, parvahga, 
parva, nayutahga, nayuta, kumudanga, kumuda, padmahga, padma, 
nalinahga, nalina, kamalahga, kamala, trutitahga, trutita, atatahga, 
atata , amamahga, amama, hahahga, haha, huhahga, huhu, latahga, lata, 
mahalatdhga and mahalata. After this, 1 mahalata multiplied by 84 
lakh gives 1 srikalpa. 1 srikalpa multiplied by 84 lakh gives 
1 hastaprahelita. 1 hastaprahelita multiplied by 84 lakh gives 
1 acalatma. It is mentioned that 84 multiplied by itself 31 times 
followed by ninety zeros constitutes 1 acalatma. 

These are divisions of numerable ( sahkhydta ) time. 


Innumerable Time 

Time periods of still greater values are known as innumerable time 
( asahkhyata )\ these are not expressed in years but in terms of the time 
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required to perform certain mental activities as mentioned in the 
Scripture. Briefly, numbers expressing innumerable time periods, are 
expressed, in ascending order, asunder: 

vyavaharapalya leads to the time period known as vyavahara- 
palyopama; uddharapalya leads to the time period known as 
uddharapalyopama; and addhapalya leads to the time period 
known as addhapalyopama (palyopama or palya, in short). 
Further, 10 x 1 crore x 1 crore addhapalyopama = 
addhasagaropama ( sagaropama or sagara, in short). 

Terms like palyopama and sagaropama are used to express the age 
of worldly souls, the duration of karmas, and the worldly cycle of time. 

Jaina cosmology divides the worldly cycle of time (kalpakala) in 
two parts or half-cycles (kala) - ascending ( utsarpini) and descending 
(avasarpini) - each consisting of 10 x 1 crore x 1 crore 
addhasagaropama (10 kotikoti sagaropama). Thus, one cycle of time 
(kalpakala) gets over in 20 kotikoti sagaropama. During the ascending 
period ( utsarpini) of the half-cycle (kala), in the regions of Bharata and 
Airavata, there is the all-round increase in age, strength, stature and 
happiness of the living beings, while during the descending period 
(avasarpini) of the half-cycle, there is the all-round deterioration. Just 
as the moon continues its never-ending journey of waxing and waning 
luminance, there is incessant and eternal revolution of the worldly 
cycle of time in these regions. 

Each half-cycle is further divided into six periods of time. The 
periods in the descending ( avasarpini) half-cycle are termed as: 

1) susama-susama, of 4 kotikoti sagaropama duration; 

2) susama, of 3 kotikoti sagaropama duration; 

3) susama-dusama, of 2 kotikoti sagaropama duration; 

4) dusama-susama, of 1 kotikoti sagaropama minus 42000 years 
duration; 

5) dusama, of 21000 years duration; and 
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6 ) dusama-dusama, of 2 1000 years duration. 

The ascending (utsarpinl) half-cycle has the same periods of time 
but in reverse order. In this half- cycle there is the all-round, 
progressive increase in age, strength, stature and happiness of the 
living beings. 

We are presently living in the fifth period (dusama) of the 
descending (avasarpini) half-cycle. This period started after 3 years 
and 8 V 2 months of the liberation (nirvana) of the 24th Tirthankara 
Lord Mahavlra. 

The complete cycle (kalpakala) of 20 kotikotl sagaropama 
duration is represented in the Figure ( see next page). 

Time periods beyond these values are termed as infinite (ananta) 
in Jaina cosmology. 
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Figure of Worldly Time-Cycle 

(Applicable to Bharata and Airavata Regions) 
(not to scale) 



Ascending (utsarpim) half-cycle 

1) dusama-dusama, of 21000 years 
duration; 

2) dusama, of 21000 years duration; 

3) dusama-susama, of 1 kotikoti 
sagaropama minus 42000 years 
duration; 

4) susama-dusama, of 2 kotikoti 
sagaropama duration; 

5) susama , of 3 kotikoti sagaropama 
duration; and 

6) susama-susama, of 4 kotikoti 
sagaropama duration. 


Descending (avasarpim) half-cycle 

1) susama-susama, of 4 kotikoti 
sagaropama duration; 

2) susama, of 3 kotikoti sagaropama 
duration; 

3) susama-dusama, of 2 kotikoti 
sagaropama duration; 

4) dusama-susama, of 1 kotikoti 
sagaropama minus 42000 years 
duration; 

5) dusama, of 21000 years duration; and 

6) dusama-dusama, of 21000 years 
duration. 
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APPENDIX-2 

LIFE-STORY OF 

THE TWENTY-FOUR TIRTHANKARA 


Lord Rsabhanatha 

When the third period (susama-dusama) of the present descending 
(avasarpinl) half-cycle was approaching its end, the illustrious 
Queen MarudevI, wife of Lord Nabhiraja, dreamt sixteen wonderful 
and most auspicious dreams*: 

1) She first saw a white mighty elephant the sound of whose 
voice was like thunder and whose trunk was moist with 
temple-fluid. 

2) She next saw a magnificent bull, whiter than the petals of the 
lotus and having a beautiful form. 

3) She then saw a ferocious, white lion possessing immense 
strength and with thick cluster of hairs on the neck. 

4) She saw Goddess Laksmfs anointment (abhiseka) with water 
out of golden pitchers, by two large guardian elephants. 

5) She saw two garlands of fragrant flowers over which were 
hovering black bees intoxicated with the fragrance. 

6) She next saw the full moon surrounded by stars. 

7) The seventh dream consisted in the sight of the radiant, rising 
sun in the east, obscuring the lustre of all other lights. 

8) The eighth dream saw two fishes playing gloriously in a lovely 
pool of water, full of lotuses. 

9) She saw two golden pitchers with lotuses on the top. 

10) She saw an effulgent lake filled with water shining like liquid 
gold due to the floating remains of yellow lotus leaves. 

*Such splendid and pious dreams are seen by the Mother of every 
Tirthankara as He enters the womb, at the end of His previous 
incarnation. 
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11) She saw an ocean whose strong waves were breaking into 
small white sprays. 

12) She then saw a very big, resplendent, golden throne set with 
bright diamonds and rubies. 

13) The thirteenth dream was the sight of a jewel-bedecked 
heavenly plane of the devas which shone like the morning sun. 

14) The next dream was the rising residence of Nagendra, the lord 
of the devas of the Nagakumara clan. 

15) She saw a very large heap of glittering jewels whose brightness 
illuminated the sky. 

16) The last dream was the sight of a blazing, bright fire with 
smokeless flame. 

After these sixteen dreams she saw a large, beautiful bull 
entering her open mouth, indicative of a pious and extraordinary 
soul entering her womb. 

In the morning, Queen MarudevI, full of joy, narrated the 
sequence of her dreams to King Nabhiraja who was endowed, like 
all truly pious souls, with clairvoyance. He foresaw the birth of a 
spiritual conqueror (Jina), the Lord of the three worlds. He 
explained to the Queen the significance of the dreams: 

The mighty elephant in the first dream meant that He will be 
the preceptor of the preceptors, to be worshipped by the devas. 
The white bull in the second dream foretold the birth of a great 
religious Teacher who would spread the light of knowledge. 

The third dream meant that He will be strong as the lion, in 
overcoming all enemies. 

Goddess Laksmi’s anointment (abhiseka) in the fourth dream 
signified that He will be the Supreme Being in the three worlds 
and that the devas will perform his abhiseka at Mount Meru. 

The two garlands of fragrant flowers in the fifth dream meant 
that He will be the Founder of true Faith whose fragrance will 
spread all-around. 
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The full moon surrounded by stars in the sixth dream 
prophesied that He will bring soothing peace and happiness to 
all beings. 

The sun in the seventh dream signified that He will dispel the 
darkness of ignorance. 

The eighth dream which saw two fishes meant that He will 
bring propitious outcomes for all living beings. 

The two golden pitchers in the ninth dream meant that He will 
possess the treasure of superior qualities, including excellent 
meditation. 

The effulgent lake in the tenth dream signified that He will have 
the most auspicious form and body. 

The ocean in the eleventh dream meant that He will attain 
superior nine accomplishments (navalabdhi) and omniscience. 
The bejewelled, resplendent throne in the twelfth dream was 
indicative of His becoming the World Teacher (Tirthahkara). 

The heavenly plane of the devas in the thirteenth dream meant 
that He will descend from the heaven to take birth on this earth. 
The rising residence of Nagendra in the fourteenth dream 
signified that He will be born with clairvoyance. 

The large heap of glittering jewels in the fifteenth dream meant 
that He will be the embodiment of Right Faith, Right Knowledge 
and Right Conduct. 

The smokeless fire in the sixteenth dream meant that he will 
burn up the entire karmas associated with His soul with the fire 
of pure meditation. 

As the soul of Lord Rsabhanatha was conceived by the noble 
Queen, many celestial maidens came to attend on the Mother of the 
Lord, with great delight, at the instance of lord Saudharma (Indra) 
of the first heaven. They assisted the Queen in all ways and kept 
her cheerful and bright. 

The days of pregnancy passed with many wonderful signs 
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indicative of the growth of the Divine Child in the Queen’s womb. 
After nine months and seven days of pregnancy, the birth of the 
Lord of the Lords, Bhagavan Rsabha Deva was marked with many 
wonderful and divine signs including the cleaning of the air in all 
directions, filling up of the entire universe with a wave of peace - 
even the denizens of hells experiencing its electric thrill for a 
passing moment - and the quivering of the thrones of the lords of 
the devas announcing the birth of the Most Worshipful Supreme 
Lord. 

Lord Rsabhanatha was born in Ayodhya, on the ninth day of the 
dark half of the month of Caitra - caitra krisna navaml. 

He was born in the third period (susama-dusama) of the present 
descending (avasarpini) half-cycle when 84 lakh piirva, 3 years and 
8V2 months were remaining for the start of the fourth period 
(dusama-susama) . 

His height was 500 dhanusa*. 

Lord Rsabhanatha lived for 84 lakh purva out of which 20 lakh 
piirva were spent as youth (kumarakala) , and 63 lakh piirva as the 
King (rajyakala) . One day Indra of the first heaven arranged a dance 
by celestial dancers in the assembly hall of Lord Rsabhanatha. One of 
the dancers was a certain nymph, Nilanjana, whose clock of life had 
only a few moments left to run. While in the midst of a process of 


Some basic units of length measurement are as under: 

24 utsedhdngula = 1 hatha 

4 hatha = 1 dhanusa (also known as danda or nddi ) 

2000 dhanusa = 1 kosa 

4 kosa = 1 yojana 


While referring to continents, oceans and cosmic distances, Jaina 
cosmology employs the measure of mahayojana (therein termed as yojana 
only) which equals 500 conventional yojana. Thus, when the Scripture 
refers to the diameter of Jambudvipa as 1 lakh yojana, it means 50000000 
conventional yojana or 200000000 kosa. 
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vigorous dance movements, she stopped, and the next instant her 
form ‘dissolved’ and was no more! Nllanjana was dead. The incident 
reminded the assembly that the life is transient and the time on hand 
needs to be utilized sublimely. The fire that had been smouldering in 
the heart of the Lord now leaped into a flame. He turned His back to 
worldly pursuits, pleasures and enjoyments, and stepped on to the 
path of asceticism that leads one to Eternal Bliss, free from worldly 
cycle of births and deaths. Lord Rsabhanatha spent almost 1000 years 
(chadmasthakala) performing karma-destroying austerities, and then 
attained the all-embracing knowledge - Omniscience (kevalajhana) - 
that reveals the whole of the universe to its possessor. The World 
Teacher became truly qualified to expound the reality of substances, 
souls and non-souls. A heavenly Pavilion (samavasarana) was erected 
for His Discourse Divine under instruction of the lord of the first 
heaven. As an Omniscient (kevali) he preached Truth, for 1 \akhpurva 
less 1000 years (kevalakala), for the benefit of all bhavya - capable of 
attaining liberation - souls, present and future. 

The Lord’s Teachings, comprising 12 departments (dvadasahga), 
were truly comprehended and assimilated by exceptionally 
accomplished disciples or Apostles (ganadhara), the Chief among 
them being sage Rsabhasena Svami. The Apostles propagate Truth as 
expounded by the Lord and through their worthy disciples it gets 
passed on to innumerable bhavya souls through the ages. 

The time period of Lord’s renunciation (samyamakala) was 1 lakh 
purva (chadmasthakala + kevalakala). 

Lord Rsabhanatha attained liberation (nirvana) from Mount 
Kailasa on the fourteenth day of the dark half of the month of Magha- 
mdgha krisna caturdasl - when 3 years and 8 V 2 months were 
remaining for the start of the fourth period ( dusama-susama ) of the 
present descending ( avasarpi ni) half-cycle. 

I bow to Lord Rsabhanatha so that I may realize His perfection par 
excellence. 
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The second Tirthankara, Lord Ajitanatha, was born as 50 lakh crore 
sagaropama and 12 lakh piirva passed after the birth of Lord 
Rsabhanatha. Lord Ajitanatha was born in the town of Saketa, on 
the tenth day of the bright half of the month of Magha - magha 
sukla dasami - to Queen Vijaya and King Jitasatru. He was the 
source of invincible power on this earth to His kinship, hence the 
name Ajita - the invincible. 

His height was 450 dhanusa. 

After spending 18 lakh purva as youth (kumarakala), Lord 
Ajitanatha ruled His kingdom for 53 lakh purva and 1 purvahga 
(rajyakala). The time period of Lord’s renunciation (samyamakala) 
was 1 lakh purva minus 1 purvahga. 

Lord Ajitanatha lived for 72 lakh purva and attained liberation 
(nirvana) from Sammeda Sikhara on the fifth day of the bright half 
of the month of Caitra - caitra sukla pahcami. 

Chief among His Apostles (ganadhara) was sage Simhasena 
Svami. 

May Lord Ajitanatha be my Guide. 


Lord Sambhavanatha 

People in the town of SravastI experienced joy unlimited as Lord 
Sambhavanatha graced this earth on the full-moon day of the bright 
half of the month of Margaslrsa - magasira sukla purnima. This 
happened after 30 lakh crore sagaropama and 12 lakh purva of the 
birth of the second Tirthankara, Lord Ajitanatha. Queen Susena 
and King Jitarl were the most illustrious parents of the Lord; they 
knew that their Son will be a source of true and lasting happiness to 
millions of people, suffering due to their ignorance. 

The height of Lord Sambhavanatha was 400 dhanusa. 
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The youth-period (kumarakala) of the third Tirthankara, Lord 
Sambhavanatha, was 15 lakh piirva after which He ruled His 
kingdom for 44 lakh purva and 4 purvahga. 

Lord Sambhavanatha lived for 60 lakh piirva and attained 
liberation (nirvana) from Sammeda Sikhara on the sixth day of the 
bright half of the month of Caitra - caitra sukla sasthi. 

The Chief Apostle of the Lord was sage Carudatta Svaml. 

I bow to Lord Sambhavanatha so as to augment my intellect. 


Lord Abhinandananatha 

After 10 lakh crore sagaropama and 10 lakh piirva of the birth of 
the third Tirthankara, Lord Sambhavanatha, it was time again for 
the lords of the devas and the men to rejoice as Saketapurl town of 
the Bharata region was soon going to witness the arrival of the Lord 
of the Lords, the fourth Tirthankara, Lord Abhinandananatha. 
Queen Siddhartha had dreamt, nine months earlier, the sixteen 
most auspicious dreams, and on the twelfth day of the bright half of 
the month of Magha - magha sukla dvadasi - gifted to her 
husband, King Samvara, and to the world, the most precious gift 
ever, the Tirthankara Child. The lord of the devas, accompanied by 
queen Saci, a large contingent of other devas and the majestic 
elephant Airavata, descended from the heaven to perform the 
abhiseka of the Divine Child at Mount Meru. The ceremonial bath 
does not in any way harm or injure the Divine Child as those who 
are destined to attain to salvation are born in their last earthly 
incarnation with a bone formation that is possessed of adamantine 
strength and sturdiness (vajrarsabhanaracasamhanana). The 
Divine Child was named ‘Abhinandana’ due to His growing acclaim 
for virtues. 

With the passage of time, the Child grew to a height of 350 
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dhanusa. After spending 12V£ lakh purva as youth (kumarakala), 
He became a King and reigned for a period of 36 lakh 50 thousand 
piirva and 8 purahga (rajyakala). 

Lord Abhinandananatha lived for 50 lakh purva and attained 
liberation (nirvana) from Sammeda Sikhara on the seventh day of 
the bright half of the month of Vaisakha - vaisakha sukla saptami. 

The Chief Apostle of Lord Abhinandananatha was Vajracamara 
Svaml. 

I bow to Lord Abhinandananatha, the Most Worshipful God 
Almighty 


Lord Sumatinatha 

When six months of the 33 sagaropama life of the Ahamindra in the 
super-heaven Jayanta were remaining, the lord of the first heaven 
Saudharma (Indra) ordered his subordinate devas to start the 
process of glorification of the next Tirthankara in the Saketa town 
of the Bharata region. The lord of the celestial treasury, Kubera, 
then began to rain down, for six months, choice gems in the palace 
of King Meghaprabha to pronounce the coming of the World 
Teacher. 

Six months later, Queen Sumangala saw the most auspicious 
sixteen dreams and the devas came down to rejoice and celebrate 
the garbha kalyanaka of the Lord of the Lords, Bhagavan 
Sumatinatha. Nine months later, on the eleventh day of the bright 
half of the month of Sravana - sravana sukla ekadasi - the devas 
descended again from the heavens to join men and women to 
celebrate the birth of the Tirthankara Child. They performed with 
great delight the abhiseka ceremony of the new-born Divine Child at 
Mount Meru and thereafter Saci, the principal devl of the first 
heaven, decorated the person of the Lord of the three worlds. Great 
celebrations followed in the royal palace of King Meghaprabha; 
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Indra himself executed brilliant dance out of sheer joy, to great 
delight of all. Thus the janma kalyanaka of Lord Sumatinatha was 
celebrated with unprecedented joy by the residents of the earth and 
the heavens. This grand occasion arrived after 9 lakh crore 
sdgaropama and 10 lakh purva of the birth of the fourth 
Tirthahkara, Lord Abhinandananatha. 

The Divine Child grew to a height of 300 dhanusa. After 
spending 10 lakh piirva as youth (kumarakala), He became a King 
and reigned for a period of 29 lakh purva and 12 purvahga. 

Once, as the Lord was reflecting on His past lives, He developed 
a strong sense of renunciation for the transient world. He decided to 
take leave from His kinsmen and subjects to take to the path of 
austerities that leads one to Supreme Bliss. The devas came down to 
celebrate the diksa kalyanaka of the Lord. The Lord rose and 
stepped into the celestial palanquin brought over by the devas. 

After traversing some distance in the palanquin, he finally turned 
His back for the last time on the world. He saluted the Perfect Souls 
(Siddha Paramesthl) who had reached nirvana before Him, pulled 
out the hairs of His head and face, and took to the observance of the 
great vows (mahavrata) . 

By observing great austerities and pure meditation, Lord 
Sumatinatha attained the Divine Light (kevalajnana) that is 
characterized by all-embracing knowledge. Devas again came down 
in large numbers from the heavens to celebrate the jnana kalyanaka 
of the Lord, to worship Him and to hear His Discourse. 

Lord Sumatinatha preached the Noble Doctrine for some time 
and resorted finally to the purest forms of Self-contemplation (sukla 
dhyana). He destroyed the remaining non-inimical karmas and 
attained liberation (nirvana) from Sammeda Sikhara on the tenth 
day of the bright half of the month of Caitra - caitra sukla dasami. 
As Lord Sumatinatha attained nirvana his Perfect Soul reached the 
abode of the perfected souls (Siddha Sila) to live there permanently 
in a state of Supreme Bliss. Devas celebrated the moksa kalyanaka 
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of the Lord with rejoicing, and, as a result, their own souls received 
deep cleansing. 

The Chief Apostle of Lord Sumatinatha was sage Vajra Svaml. 
Lord Sumatinatha lived for 40 lakh purva. 

I bow to Lord Sumatinatha, the annihilator of the afflictions of 
the three worlds. 


Lord Padmaprabha 

King Dharana and Queen Suseema were living happily in the 
KausambI town of the Bharata region. One night, when the 
darkness of the night was about to give way to the soft light of the 
morning, the Queen dreamt sixteen most auspicious dreams 
heralding the coming of the Lord of the Lords in her person. The 
devas came down to rejoice and celebrate the event; there cannot be 
a greater cause for rejoicing than the arrival of the true Saviour 
(Tirthankara) in our midst. Lord Padmaprabha had descended from 
the super heaven to promulgate the path to liberation for the well- 
being of all living beings. 

Nine months later, on the thirteenth day of the dark half of the 
month of Kartika - kartika krsna trayodasi - the Queen gave birth 
to the Tirthankara Child. This had happened after 90 thousand 
crore sdgaropama and 10 lakh purva of the birth of the fifth 
Tirthankara, Lord Sumatinatha. 

The Divine Child grew to a height of 250 dhanusa. 

After spending I'/i lakh purva as youth (kumarakala), Lord 
Padmaprabha ruled His kingdom for 2114 lakh purva and 16 
purvahga (rajyakala). He then took to great austerities that every 
Tirthankara accepts most willingly and cheerfully. 

Lord Padmaprabha, after attaining Omniscience (kevalajhana), 
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preached the Noble Doctrine for the welfare of bhavya - capable of 
attaining liberation - souls, present and future. He expounded the 
true nature of soul and non-soul, merit, demerit, influx, bondage, 
stoppage and gradual dissociation of karmas, and liberation. 

Resorting to the purest forms of Self-contemplation (sukla 
dhyana), Lord Padmaprabha attained liberation (nirvana) from 
Sammeda Sikhara on the fourteenth day of the dark half of the 
month of Phalguna - phalguna krsna caturdasi. 

The Chief Apostle of Lord Padmaprabha was the extraordinarily 
accomplished sage Camara Svaml. 

Lord Padmaprabha lived for 30 lakh purva. 

I make obeisance to Lord Padmaprabha so as to attain release 
from the weary cycle of births and deaths. 


Lord Suparsvanatha 

After 9000 crore sagaropama and 10 lakh purva of the birth of the 
sixth Tirthankara, Lord Padmaprabha, it was time again for the 
lords of the devas and the men to rejoice as Varanasi town of the 
Bharata region was soon going to witness the arrival of the Lord of 
the Lords, the seventh Tirthankara, Lord Suparsvanatha. 

Queen Prithivi had dreamt, nine months earlier, the sixteen 
most auspicious dreams, and on the twelfth day of the bright half of 
the month of Jyaistha - jyaistha sukla dvadasi - gave birth to the 
Tirthankara Child. The treasurer deva, Kubera, showered finest of 
gems in the palace of King Supratistha to welcome the World 
Teacher, the Promulgator of the path to liberation and supreme 
bliss. Indra, along with other devas and devis, performed the 
abhiseka of the Divine Child at Mount Meru and, captivated by the 
beauty of the back of His body, named Him Suparsva. 

The Divine Child grew to a height of 200 dhanusa. After 


188 


Appendix-2 


spending 5 lakh purva as youth (kumarakala) , Lord Suparsvanatha 
ruled His kingdom for 14 lakh purva and 20 purvahga (rajyakala). 

Lord Suparsvanatha then took leave from all worldly 
engagements to tread the difficult path that entails observing great 
vows and austerities with pure heart and, as a result, reaches one to 
the supreme status that has no parallel in the three worlds - 
Omniscience ( kevalajnana) . 

Lord Suparsvanatha attained liberation (nirvana) from 
Sammeda Sikhara on the sixth day of the dark half of the month of 
Phalguna - phalguna krsna sasthi. 

The Chief Apostle of Lord Suparsvanatha was Baladatta Svaml. 

Lord Suparsvanatha lived for 20 lakh purva. 

By making obeisance to You, O Lord Suparsvanatha, I attain 
unruffled peace of mind, speech and body. 


Lord Candraprabha 

Saudharma Indra, the lord of the first heaven, came to know 
through his clairvoyance (avadhijnana) that only six months of the 
33 sagaropama life of the Ahamindra in the super-heaven 
Vaijayanta remained and that he was destined to take birth as the 
eighth Tirthahkara in Candrapuri town of the Bharata region. 
Subordinate deva Kubera started the process of raining down gems 
in the royal palace of King Mahasena to pronounce the coming of 
the World Teacher. 

In due course, Queen Laksmana saw the most auspicious sixteen 
dreams and the devas came down to rejoice and celebrate the 
garbha kalyanaka of the Lord of the Lords, Bhagavdn 
Candraprabha. Nine months later, on the eleventh day of the dark 
half of the month of Pausa - pausa krsna ekadasi - the devas and 
devls descended again from the heavens to join men and women to 
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celebrate the birth of the Tirthankara Child. This grand occasion 
arrived after 900 crore sagaropama and 10 lakh purva of the birth 
of the seventh Tirthankara, Lord Suparsvanatha. 

The height of Lord Candraprabha was 150 dhanusa. After 
spending 2Vz lakh purva as youth (kumarakala) , Lord 
Candraprabha ruled His kingdom for 6 V 2 lakh purva and 24 
purvahga (rajyakala) . Thereupon He renounced His vast kingdom 
and all worldly powers and joyfully accepted the observance of great 
vows and austerities. 

Moving successively to higher stages of Self-concentration - 
from pious (subha) to pure (suddha) meditation - Lord 
Candraprabha attained the all-embracing knowledge, Omniscience 
(kevalajhana), that made Him a true Preacher (apta). 

Lord Candraprabha attained liberation ( nirvana) from 
Sammeda Sikhara on the seventh day of the bright half of the 
month of Bhadrapada - bhadrapada sukla saptami. The Chief 
Apostle of Lord Candraprabha was Vaidarbha Svaml. 

Lord Candraprabha lived for 10 lakh purva. 

By following the path promulgated by You, O Lord 
Candraprabha, I shall one day acquire the pure knowledge that is 
essentially within me. 


Lord Suvidhinatha (Lord Puspadanta) 

When 90 crore sagaropama and 8 lakh purva had lapsed after the 
birth of the eighth Tirthankara, Lord Candraprabha, Kakandl town 
of the Bharata region was being ruled most judiciously by King 
Sugreeva. His lovely and worthy Queen was Jayarama. One night, 
as the moon was about to give way to the rising sun, the Queen 
dreamt the sixteen traditional, most auspicious dreams heralding 
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the coming of the Lord of the Lords. Lord Suvidhinatha (Lord 
Puspadanta) had descended from the heaven to promulgate the true 
meaning of life for the well-being of all living beings. On the first 
day of the bright half of the month of Margaslrsa - magasira sukla 
pratipada - the Queen gave birth to the Tirthahkara Child. 

The Divine Child grew to a height of 100 dhanusa. 

After spending 50,000 purva as youth (kumarakala) , Lord 
Suvidhinatha ruled His kingdom for 50,000 piirva and 28 purvahga 
( rajyakala ). 

One night Lord Suvidhinatha saw in the sky a streak of light as 
a meteoroid hit the earth’s atmosphere. He was immediately filled 
with a sense of instability of life. Although the World Teacher 
needed no reminder to detach Himself from the world, the deva- 
sages from the fifth heaven (Brahmaloka) appeared to worship the 
Lord and to strengthen Him in His resolve. The Lord made up His 
mind to say good bye to the world and accept the great vows and 
austerities that every Tirthahkara does most cheerfully. 

Lord Suvidhinatha attained Omniscience (kevalaj liana), and 
preached the Noble Doctrine for the welfare of the humanity, 
present and future. He expounded the true nature of reality and the 
path to attain Supreme Bliss. 

Lord Suvidhinatha attained liberation (nirvana) from Sammeda 
Sikhara on the eighth day of the bright half of the month of Asvina 
- asvina sukla astami. 

The Chief Apostle of Lord Suvidhinatha was the most 
accomplished sage Anagara Svami. 

Lord Suvidhinatha lived for 2 lakh purva. 

Your adoration, O Lord Suvidhinatha, has the power to grant 
the worshipper the supreme kind of happiness that is beyond the 
senses and, therefore, self-dependent. 
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Lord Sitalanatha 

The tenth Tirthankara, Lord Sitalanatha, was bom as 9 crore 
sagaropama and 1 lakh purva passed after the birth of the ninth 
Tirthankara, Lord Suvidhinatha. Lord Sitalanatha was born in the 
town of Bhadrikapurl, on the twelfth day of the dark half of the 
month of Magha - magha krsna dvadasi - to Queen Sunanda and 
King Dradharatha. 

His height was 90 dhanusa. 

After spending 25,000 purva as youth (kumarakala) , Lord 
Sitalanatha ruled His kingdom for 50,000 piirva (rajyakala). Lord 
Sitalanatha spent 3 years (chadmasthakala) performing karma- 
destroying austerities and then attained the all-embracing 
knowledge - Omniscience (kevalajhana) . The time period of Lord’s 
renunciation (samyamakala) was 25,000 purva. 

Lord Sitalanatha lived for 1 lakh purva and attained liberation 
(nirvana) from Sammeda Sikhara on the fifth day of the bright half 
of the month of Kartika - kartika sukla pancami. The Lord’s Soul 
became utterly pure as it rid itself of the three kinds of bodies - the 
final superior gross body (paramaudarika sarira) with a bone 
formation that is possessed of adamantine strength and sturdiness 
(vajrarsabhanaracasamhanana), the luminous body (taijasa sarira) 
and the karmic body ( karmana sarira). The released pure Soul of 
the Lord immediately darted up to the summit of the universe to 
dwell there in eternal bliss. 

Chief among the Lord’s Apostles (ganadhara) was sage Kunthu 
Svaml. 

I bow to Lord Sitalanatha, the promulgator of the path to 
liberation. 
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Lord Sreyansanatha 

When 100 sagaropama and 1 crore 50 lakh 26 thousand years 
subtracted from 1 crore sagaropama and 1 lakh purva [1 crore 
sagaropama + 1 \akhpurva - (100 sagaropama + 1,50,26,000 
years)] had lapsed after the birth of the tenth Tirthankara, Lord 
Sitalanatha, Sinhapurl town of the Bharata region was being ruled 
by King Visnu Narendra. His worthy Queen was Venudevl. One 
night the Queen dreamt the sixteen most auspicious dreams, 
heralding that she was going to be the Mother of the Lord of the 
Lords. On the eleventh day of the bright half of the month of 
Phalguna - phalguna sukla ekadasl - the Queen gave birth to the 
Tirthankara Child. The devas and the men rejoiced the arrival of 
the eleventh Tirthankara, Lord Sreyansanatha. 

The Divine Child grew to a height of 80 dhanusa. 

After spending 21 lakh years as youth (kumarakala), Lord 
Sreyansanatha ruled His kingdom for 42 lakh years (rajyakala) . 

Once Lord Sreyansanatha observed in the royal park that trees 
had shed all their flowers and leaves with the change of the season. 
He was filled with a sense of detachment from the world and 
decided to accept the great vows and austerities. The deva-sages - 
Laukantika devas* - from the fifth heaven (Brahmaloka) descended 
from their abodes to worship the Lord and to strengthen Him in His 
resolve to say good bye to worldly occupations. 

Lord Sreyansanatha spent 2 years ( chadmasthakala ) performing 
karma-destroying austerities after which He attained the all- 
embracing knowledge - Omniscience (kevalajhana) . The time period 
of Lord’s renunciation (samyamakala) was 21 lakh years. He 
expounded the true nature of reality and the path to liberation. 


* ‘lokdnta ’ means at the end of samsara. Laukantika devas are at the end of 
transmigration; from the fifth heaven (Brahmaloka) they come down once 
in the middle world in the region of labour and attain liberation. 
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Lord Sreyansanatha attained liberation (nirvana) from 
Sammeda Sikhara on the full-moon day of the bright half of the 
month of Sravana - sravana sukla purnima. 

The Chief Apostle of Lord Sreyansanatha was the accomplished 
sage Dharma Svami. 

Lord Sreyansanatha lived for 42 lakh years. 

I join the lords of the devas in worshipping Lord Sreyansanatha. 


Lord Vasupujya 

Saudharma Indra, the lord of the first heaven, knew through his 
clairvoyance (avadhijnana) that only 6 months of the total life of 
slightly more than 16 sagaropama remained of the deva in the 
Mahasukra heaven and that he was destined to take birth as the 
twelfth Tirthahkara in Campapurl town of the Bharata region. He 
pronounced that the Tirthahkara would grace the earth by entering 
the womb of Queen Vijaya, wife of King Vasupujya. Saudharma 
Indra ordered his subordinate devas to start the process of 
celebrating the garbha kalyanaka of this most extraordinary and 
pious Supreme Being. Kubera spruced up the town and started 
raining down gems in the royal palace of King Vasupujya to 
proclaim the coming of the World Teacher. In due course, Queen 
Vijaya saw the most auspicious sixteen dreams and the devas came 
down to rejoice and celebrate the garbha kalyanaka of the Lord of 
the Lords, Bhagavan Vasupujya. Nine months later, on the 
fourteenth day of the bright half of the month of Phalguna - 
phalguna sukla caturdasi - the devas and devls descended again 
from the heavens to join men and women to celebrate the birth of 
the Tirthahkara Child (janma kalyanaka). This grand occasion 
arrived after 54 sagaropama and 12 lakh years of the birth of the 
eleventh Tirthahkara, Lord Sreyansanatha. 
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Lord Vasupujya grew to a height of 70 dhanusa. After spending 
18 lakh years as youth (kumarakala), Lord Vasupujya decided 
against being a ruler of men and accepted the observance of great 
vows and austerities to be the Supreme Ruler of Self. 

After observing supreme vows, austerities and meditation for 
one year, Lord Vasupujya moved successively to higher stages of 
Self-concentration and attained the all-embracing knowledge, 
Omniscience ( kevalajhdna); He became an apta - a true Preacher. 

Lord Vasupujya attained liberation (nirvana) from Campa 
Nagari on the fifth day of the dark half of the month of Phalguna - 
phalguna krsna pahcami. The Chief Apostle of Lord Vasupujya was 
Mandarya Svaml. 

Lord Vasupujya lived for 72 lakh years. 

O Lord Vasupujya! You had expounded the true meaning of 
Right Faith, the source of all kinds of happiness appertaining to the 
middle world, the upper world and the Siddha Sila. 


Lord Vimalanatha 

The thirteenth Tirthankara, Lord Vimalanatha, was born as 30 
sagaropama and 12 lakh years passed after the birth of the twelfth 
Tirthankara, Lord Vasupujya. Lord Vimalanatha was born in the 
town of Kapilya, on the fourteenth day of the bright half of the 
month of Magha - mdgha sukla caturdasi - to Queen Jaya and King 
Kritavarma. 

The Lord attained the height of 60 dhanusa. 

After spending 15 lakh years as youth (kumarakala), Lord 
Vimalanatha ruled His kingdom for 30 lakh years (rajyakala) . 

Once the Lord saw the vanishing of the thick clouds in the sky 
and reckoned that the human life is momentary like the clouds. He 
was filled with a deep sense of renunciation for worldly pursuits and 
took to the most desirable path that leads to Self-realization. Lord 
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Vimalanatha spent 3 years (chadmasthakala) performing karma- 
destroying austerities and then attained the all-embracing 
knowledge - Omniscience ( kevalajnana ). 

Lord Sltalanatha lived for 60 lakh years and attained liberation 
(nirvana) from Sammeda Sikhara on the eighth day of the bright 
half of the month of Asadha - asadha sukla astami. The released 
pure Soul of the Lord darted up to the summit of the universe 
(Siddh Sila) to dwell there permanently in eternal bliss. 

Chief among the Lord’s Apostles (ganadhara) was sage Jaya 
Svaml. 

Guide me, O Lord Sltalanatha, to the Right Path that leads to 
emancipation from the miseries of the world. 


Lord Anantanatha 

When 9 sagaropama and 30 lakh years had lapsed after the birth of 
the thirteenth Tirthankara, Lord Vimalanatha, Ayodhya town of 
the Bharata region had King Simhasena as its ruler. Sarvayasa was 
his lovely Queen. The pristine soul of the deva, characterized by 
white complexion ( sukla lesyd) and age of 22 sagaropama, from the 
sixteenth heaven descended on to this earth to take birth as the 
fourteenth Tirthankara, Lord Anantanatha. He was born on the 
twelfth day of the dark half of the month of Jyestha - jyestha krsna 
dvadasi. 

The Lord grew to a height of 50 dhanusa. 

After spending T¥z lakh years as youth (kumarakala) , Lord 
Anantanatha ruled His kingdom for 30 lakh years (rajyakala) . 

One night Lord Anantanatha saw a falling star whose streak of 
light vanished in no time. He was filled with a deep sense of 
transitoriness of life and of world-flight. The deva-sages from the 
fifth heaven (Brahmaloka) came down to worship the Lord and to 
further exhort Him to take the final step that amounts to 
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renunciation of worldly life for ever. Like every other Tlrthankara, 
Lord Anantanatha accepted, most cheerfully, the great vows and 
austerities of a Digambara ascetic. Saudharma Indra, and many 
other devas of different classes and grades filled up the land and the 
sky to celebrate the great occasion (dlksa kalyanaka) and to worship 
the Lord of the three worlds. 

After observing for two years the ascetic’s rigorours rules of 
conduct as prescribed in the Scripture, Lord Anantanatha attained 
Omniscience (kevalajhana) - the all-encompassing, infinite 
knowledge that is the real nature of the soul and independent of the 
senses. He became truly qualified to preach the Noble Doctrine. A 
heavenly Pavilion (samavasarana) was erected for His Discourse 
Divine under instruction of the lord of the first heaven. He 
preached Truth, for 7,49,998 years (kevalakala), for the benefit of 
all living beings. 

Lord Anantanatha attained liberation ( nirvana) from Sammeda 
Sikhara on the new moon day of the dark half of the month of 
Caitra - caitra krsna amavasya. 

The Chief Apostle of Lord Anantanatha was the most 
accomplished sage Arista Svami. 

Lord Anantanatha lived for 30 lakh years. 

I bow to You, O Lord Anantanatha, to be able to understand the 
Truth that You had proclaimed. 


Lord Dharmanatha 

The fifteenth Tlrthankara, Lord Dharmanatha, was born as 4 
sagaropama and 20 lakh years passed after the birth of the 
fourteenth Tlrthankara, Lord Anantanatha. Lord Dharmanatha 
was born in the town of Ratnapura, on the thirteenth day of the 
bright half of the month of Magha - magha sukla trayodasl - to 
Queen Suvrata and King Bhanunarendra. 
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The Lord attained the height of 45 dhanusa. 

After spending 2Yn lakh years as youth (kumarakala), Lord 
Dharmanatha ruled His kingdom for 5 lakh years (rdjyakala) . 

Lord Dharmanatha developed a deep sense of renunciation for 
the world as He once saw the momentary existence of a meteoroid. 
He adopted the path that leads to beatitude. Lord Dharmanatha 
spent 1 year (chadmasthakala) performing karma-destroying 
austerities and then attained the all-embracing knowledge - 
Omniscience (kevalajhana). 

Lord Dharmanatha lived for 10 lakh years and attained 
liberation (nirvana) from Sammeda Sikhara on the fourteenth day 
of the dark half of the month of Jyestha - jyestha krsna caturdasi. 
The released pure Soul of the Lord, having eight supreme qualities, 
made the Siddh Sila, situated at the summit of the universe, as its 
permanent abode. 

Chief among the Lord’s Apostles (ganadhara) was sage Sena 
Svaml. 

O Lord Dharmanatha! You had rightly expounded that 
absorption in the Self is the supreme kind of austerity. 


Lord Santinatha 

The sixteenth Tirthankara, Lord Santinatha, was born as three- 
fourths of a palyopama deducted from 3 sagaropama and 9 lakh 
years passed after the birth of the fifteenth Tirthankara, Lord 
Dharmanatha. 

Lord Santinatha was born in the town of Hastinapura, on the 
twelfth day of the bright half of the month of Jyestha - jyestha sukla 
dvadasi - to Queen Aira and King Visvasena. His pious soul had 
descended from the Sarvarthasiddhi super-heaven after living there 
for 33 sagaropama. 

The Lord attained the height of 40 dhanusa. 

After spending 25,000 years as youth (kumarakala), Lord 
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Santinatha ruled for 50,000 years (rajyakala). 

After 25,000 years of rule as the King, Lord Santinatha’s 
armoury was blessed with the divine cakraratna ( spinning, disk- like 
super weapon with serrated edges and emitting brilliant light!. Lord 
started His expedition of conquest ( digvijaya ) and won six divisions 
of earth in all directions, humbling numerous kings, possessors of 
supernatural powers (vidyadharas) , and celestial beings (devas), 
and acquiring nine-fold most precious treasures (nidhi) and 
fourteen jewels (ratna). Lord Santinatha became the fifth 
cakravarti* of the present half-cycle of time. He spent the 
remaining 25,000 years of His rajyakala as cakravarti. 

Lord Santinatha developed a deep sense of renunciation for the 
world as He once reflected on His past incarnations and realized the 
futility of worldly pursuits; these may appear to be grand in the 
context of the present time but have little long-term utility He 
adopted the path of asceticism that leads to final and eternal bliss. 
He spent 16 years (chadmasthakala) performing karma-destroying 
austerities and then attained the all-embracing knowledge - 
Omniscience (kevalajndna) . 

Lord Santinatha lived for 1 lakh years and attained liberation 
( nirvana) from Sammeda Sikhara on the fourteenth day of the dark 
half of the month of Jyestha - jyestha krsna caturdasi. 

Chief among the Lord’s Apostles (ganadhara) was sage 
Cakrayudha Svaml. 

O Lord Santinatha! Just the utterance of Your name frees the 
wavering mind from the dispositions of attachment, aversion, and 
delusion. 


*There are in all 63 Great Ones (salakha purusa) whose life-stories are 
most inspiring and find detailed mention in the Jaina Scriptures. Besides 
the 24 Tirthankara, there are 12 cakravarti, 9 narayana, 9 pratinarayana 
(called so because of their traditional rivalry with the contemporary 
narayana), and 9 baldbhadra. 


199 


Svayambhustotra 


Lord Kunthunatha 

Lord Kunthunatha, the seventeenth Tirthankara and the sixth 
cakravartl, was born in the town of Hastinapura, to Queen Srimatl 
and King Suryasena on the first day of the bright half of the month 
of Vaisakha - vaisakha sukla pratipada. His pious soul had 
descended from the Sarvarthasiddhi (anuttara) super-heaven which 
has the life-span of 33 sagaropama. Lord’s birth was celebrated 
with great rejoicing by the devas and the men. 

Lord Kunthunatha was born as one-half of a palyopama and 
5,000 years passed after the birth of the sixteenth Tirthankara, 

Lord Santinatha. 

The Lord attained the height of 35 dhanusa. 

After spending 23,750 years as youth (kumarakala), Lord 
Kunthunatha ruled for a total of 47,500 years (rajyakala). After 
23,750 years of rule as the King, Lord Kunthunatha obtained the 
divine cakraratna and won six divisions of earth in all directions. 
The Lord became the sixth cakravartl of the present half-cycle of 
time. He spent 23,750 years of His rajyakala as cakravartl. 

Reflecting on His past lives through the power of clairvoyance, 
Lord Kunthunatha developed a deep sense of renunciation for the 
world and adopted the truly worthy path of asceticism that leads to 
immortality. For the next 16 years (chadmasthakala) He undertook 
severe karma-destroying austerities and then attained the all- 
embracing knowledge - Omniscience (kevalajhana) - that has the 
power to see the three worlds, as it were, in a mirror. The devas 
erected the heavenly Pavilion (samavasarana) where hhavya souls - 
devas, men and women, and even animals - assemble to hear the 
Lord. He preached Truth for 23,734 years (kevalakala). 

Lord Kunthunatha lived for 95,000 years and attained liberation 
(nirvana) from Sammeda Sikhara on the first day of the bright half 
of the month of Vaisakha - vaisakha sukla pratipada. 

Chief among the Lord’s Apostles (ganadhara) was sage 
Svaymbhu Svaml. 
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O Lord Kunthunatha! I am able to understand the intricate 
nature of Reality only through Your incontrovertible Teachings. 


Lord Aranatha 

Lord Aranatha, the eighteenth Tirthankara and the seventh 
cakravarti, was born in the town of Hastinapura, to Queen Mitra 
and King Sudarsana on the fourteenth day of the bright half of the 
month of Margaslrsa - magasira sukla caturdasi. His pious soul had 
descended from Aparajita (anuttara) super-heaven which has the 
maximum life-span of 33 sagaropama. 

Lord Aranatha, was born as 999,99,89,000 years (1000 crore - 
11000 years) deducted from one-fourth of a palyopama passed after 
the birth of the seventeenth Tirthankara, Lord Kunthunatha. 

The Lord attained the height of 30 dhanusa. 

After spending 21,000 years as youth (kumarakala), Lord 
Aranatha ruled for 42,000 years ( rajyakala ). 

After 21,000 years of rule as the King, Lord Aranatha became a 
cakravarti. He won six divisions of earth in all directions and spent 
the remaining 21,000 years of His rajyakala as the King of Kings. 

Lord Aranatha left, as a mere nothing blade of grass, His 
boundless empire as He developed a deep sense of renunciation for 
the world after once reflecting on His past incarnations. After 16 
years (chadmasthakala) of karma-destroying austerities He 
attained the all-embracing knowledge - Omniscience ( kevalajnana ). 
He preached the Noble Doctrine of Truth for 20,984 years. 

Lord Aranatha lived for 84,000 years and attained liberation 
( nirvana) from Sammeda Sikhara on the new moon day of the dark 
half of the month of Caitra - caitra krsna amavasya. 

Chief among the Lord’s Apostles (ganadhara) was sage Kumbha 
Svami. 

O Lord Aranatha! Engrossed in your Noble Virtues, even the 
close at hand objects of sense-indulgence appear unattractive to me! 
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Lord Mallinatha 

The Ahamindra in Aparajita ( anuttara ) super-heaven was at the end 
of his 33 sagaropama life of great glory, happiness and contentment. 
Saudharma Indra, the lord of the first heaven, knew through his 
clairvoyance (avadhijnana) that only 6 months of the long life of the 
Ahamindra were now remaining and that he was destined to take 
birth as the nineteenth Tirthankara in Mithilapurl town of the 
Bharata region. He reckoned that the Tirthankara would grace the 
earth by entering the womb of Queen Prajavati, wife of King 
Kumbha. He ordered Kubera to proclaim the coming of the Lord of 
the three worlds to the people of Mithilapuri. Kubera spruced up 
the town and started raining down choice gems in the royal palace 
of King Kumbha. The inhabitants of the town were extremely joyed 
to watch this extraordinary phenomenon. 

After six months, one night, Queen Prajavati dreamt the most 
auspicious sixteen dreams heralding the coming of the Lord of the 
Lords, Bhagavan Mallinatha on this earth. The devas came down to 
rejoice and celebrate the garhha kalyanaka of the Lord. Kubera 
continued to rain down gems in the royal palace of King Kumbha 
for the next nine months. 

Nine months later, on the eleventh day of the bright half of the 
month of Margasirsa - magasira sukla ekadasi - the devas and 
devls descended again from the heavens to join men and women to 
celebrate the birth of the Tirthankara Child (janma kalyanaka). 

This grand occasion arrived after 1,000 crore years plus 29,000 
years of the birth of the eighteenth Tirthankara, Lord Aranatha. 

The Divine Child was endowed with three kinds of knowledge - 
sensory knowledge, scriptural knowledge, and clairvoyance. 

The Divine Child grew to a height of 25 dhanusa. 

When the Lord had attained 100 years of age, King Kumbha 
decided to marry his worthy Son to Jagatrati, the most beautiful 
daughter of King Bhupala. The town was beautifully adorned and 
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great festivities followed. As the Lord of the Lords was proceeding, 
amid great rejoicing all around, for His wedding, He recollected, 
through clairvoyance, the unparalleled splendour of His previous 
incarnation as the Ahamindra. He realized that worldly pleasures 
are transitory in nature and fail to provide lasting happiness. More 
you get these, greater is the craving and consequent disquiet. He 
was immediately filled with a deep sense of renunciation and 
decided to tread the path that reaches the soul to its ultimate 
destination. He accepted the observance of great vows and 
austerities to be the Ruler of Self rather than of men. 

After observing supreme vows and austerities for just six days, 
Lord Mallinatha attained the all-embracing knowledge, 

Omniscience (kevalajhana). 

Lord Mallinatha attained liberation (nirvana) from Sammeda 
Sikhara on the fifth day of the dark half of the month of Phalguna - 
phalguna krsna pahcami. 

The Chief Apostle of Lord Mallinatha was Visakha Svami. 

Lord Mallinatha lived for 55,000 years, out of which the 
kevalakala was 54,900 years less six days, and the samyamakala 
was 54,900 years. 

O Lord Mallinatha, grant me the knowledge of the Self, the 
supreme light within that destroys the darkness of ignorance. 


Lord Munisuvratanatha 

The twentieth Tirthankara, Lord Munisuvratanatha, was born as 
34 lakh plus 25,000 years passed after the birth of the nineteenth 
Tirthankara, Lord Mallinatha. Descending from the Anata kalpa, 
Lord Munisuvratanatha was born in the town of Rajgriha, on the 
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twelfth day of the bright half of the month of Asvina - asvina sukla 
dvadasl - to Queen Padma and King Sumitra. 

The Lord’s height was 20 dhanusa. 

After spending 7,500 years as youth (kumarakala), Lord 
Munisuvratanatha ruled His kingdom for 15,000 years (rajyakala). 
He then renounced all worldly pursuits and adopted the path that 
leads to the destruction of all karmas, virtuous and evil. The Lord 
spent 11 months (chadmasthakala) performing karma-destroying 
austerities and then attained the all-embracing knowledge - 
Omniscience (kevalajnana). The time period of Lord’s renunciation 
(samyamakala) was 7,500 years out of which He spent 7,499 years 
and 1 month as Omniscient, possessor of all-embracing and infinite 
knowledge that transcends the senses, preaching the Doctrine of 
Truth to the bhavya souls. This Doctrine of Truth is beyond the 
experience and intellect of those who have not attained omniscience 
and, therefore, their words are fallacious and do not constitute 
Reality. 

Lord Munisuvratanatha lived for 30,000 years and attained 
liberation (nirvana) from Sammeda Sikhara on the twelfth day of 
the dark half of the month of Phalguna - phalguna krsna dvadasl. 
The released pure Soul of the Lord, rid of eight kinds of karmas, 
possessed of eight supreme qualities and having a form slightly less 
than the last body, immediately darted up to the summit of the 
universe to dwell there for ever, immersed in eternal bliss. 

Chief among the Lord’s Apostles (ganadhara) was sage Malli 
Svaml. 

O Lord Munisuvratanatha! My soul gets rid of passions, the 
chief cause of bondage with karmic matter, through absorption in 
Your Supreme Attributes. 
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Lord Naminatha 

The twenty-first Tirthankara, Lord Naminatha, was born as 6 lakh 
plus 20,000 years passed after the birth of the twentieth 
Tirthankara, Lord Munisuvratanatha. Lord Naminatha was born in 
the town of Mithilapurl to Queen Vaprila and King Vijaya on the 
tenth day of the bright half of the month of Asadha - dsadha sukla 
dasami. His pious soul had descended from Aparajita (anuttara) 
super-heaven which has the maximum life-span of 33 sagaropama. 

The Lord’s height was 15 dhanusa. 

After spending 2,500 years as youth (kumarakala) , Lord 
Naminatha ruled His kingdom for 5,000 years (rajyakala). 
Reflecting on His past incarnations and on the beginningless cycle 
of worldly pleasures and sorrows that His soul had been subjected 
to He decided to tread the path that leads to the end of this inimical 
cycle of births, deaths, and rebirths. The Lord gave away His 
kingdom to son Suprabha and renounced all worldly pursuits to 
adopt the path to liberation. Laukantika devas from Brahmaloka 
came down to endorse the Lord’s decision and to worship Him. The 
Lord committed Himself to the observance of the five great vows 
(mahavrata), three kinds of controls (gupti), and fivefold regulation 
of activities (samiti). He was devoid of the three stings (salya) of 
deceit (maya), desire for enjoyment of pleasure and splendour 
(nidana), and perverse faith ( mithyatva ). After 9 years of asceticism 
(chadmasthakala) Lord Naminatha attained the all-embracing 
knowledge - Omniscience (kevalajhana) making Him really 
qualified to preach the gospel to the world. He became a World 
Teacher! The devas erected a heavenly Pavilion (samavasarana) 
befitting Lord’s glory and there He delivered Discourse Divine 
which acted like nectar-water to wash away the dirt of ignorance 
from all souls present in the congregation. 

The time period of Lord’s renunciation (samyamakala) was 
2,500 years out of which He spent 2,491 years as Omniscient. 
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Lord Naminatha lived for 10,000 years and attained liberation 
(nirvana) from Sammeda Sikhara on the fourteenth day of the dark 
half of the month of Vaisakha - vaisakha krsna caturdasi. 

Chief among the Lord’s Apostles (ganadhara) was sage 
Suprabha Svaml. 

O Lord Naminatha, grant me the power to distinguish between 
the Self, the source of happiness, and the non-self, the source of 
suffering. 


Lord Aristanemi (Lord Neminatha) 

The twenty-second Tirthankara, Lord Aristanemi (Lord 
Neminatha) was born in Suryapur town as 5 lakh plus 9,000 years 
passed after the birth of the twenty-first Tirthankara, Lord 
Naminatha. Lord Aristanemi was born to Queen Shiva Devi and 
King Samudravijaya on the thirteenth day of the bright half of the 
month of Vaisakha - vaisakha sukla trayodasi. His pious soul had 
descended from Aparajita (anuttara) super-heaven which has the 
maximum life-span of 33 sagaropama. 

The Lord’s height was 10 dhanusa. 

Lord Aristanemi spent 300 years as youth (kumarakala). 

The Lord once proceeded, in royal procession, along with other 
princes, to nearby forest, for recreation. The whole town was in 
festive mood as the preparations were on for the royal wedding of 
the Lord. On reaching the forest, while watching the beauty of the 
nature, He saw many cooped up deer and other animals, making 
heart-rending sounds. Upon His query as to the purpose of such 
cruelty against innocent animals, He was told that these animals 
had been captured to prepare food for the kings invited to attend 
His wedding. Filled with a deep sense of commiseration for the 
innocent and hapless animals, He reflected on the man’s inability to 
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fathom the unbearable suffering caused by his deeds to others when 
he himself gets pained greatly even by the prick of a thorn. He 
further reflected that as the ocean remains unsatiated even with the 
water of hundreds of rivers, the human beings too remain 
unsatiated with the worldly sense-pleasures. They foolishly keep on 
yearning for more and more sense-pleasures till the end of their 
lives. “I myself have enjoyed the indescribable happiness of the 
heavens but that too has proved to be transient,” the Lord said to 
Himself while recollecting the events of His past life in Aparajita 
super-heaven. He released all the animals from captivity and 
decided not to marry and instead tread the path that leads to the 
supreme happiness that is evolved by the Self and, therefore, not 
dependent on the senses. The Laukantika devas from Brahmaloka 
came down to worship the Lord. 

Lord Aristanemi spent 56 days in asceticism (chadmasthakala), 
performing austerities and deep meditation. He then burnt 
completely, with the powerful fire of self-concentration, the four 
inimical karmas and attained the all-embracing knowledge - 
Omniscience ( kevalajnana ). The eight splendours (prdtihdrya) 
associated with omniscience appeared to proclaim the glory of the 
Lord. 

The time period of Lord’s renunciation (samyamakala) was 700 
years out of which He spent 699 years 10 months and 4 days as 
Omniscient. 

Lord Aristanemi lived for 1,000 years and attained liberation 
(nirvana) from Mount Urjayanta on the eighth day of the dark half 
of the month of Asadha - asadha krsna astami. 

Chief among the Lord’s Apostles (ganadhara) was sage 
Varadatta Svami. 

Victory to Supreme Effulgence - Omniscience - that reflects, as 
it were in a mirror, all substances and their infinite modes. O Lord 
Neminatha! You had taught the world the way to attain it. 
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Lord Parsvanatha 

Saudharma Indra, the lord of the devas, came to know through the 
power of his clairvoyance that only six months of the 20 
sagaropama life of the deva in the Pranata heaven (kalpa) were 
remaining and his pious soul will descend on the earth to take birth 
as the twenty- third Tirthankara, Lord Parsvanatha. On his 
instruction, Kubera created a divine palace in the town of Varanasi 
for the supremely blessed royal couple - Queen VamadevI (also 
called Queen BrahmadevI) and King Asvasena - and rained down 
gems for 6 months to welcome the Lord of the Lords on the earth. 
Lord Parsvanatha was born on the eleventh day of the dark half of 
the month of Pausa - pausa krsna ekadasi. Lord’s birth had taken 
place as 84,650 years passed after the birth of the twenty-second 
Tirthankara, Lord Aristanemi. 

Lord Parsvanatha attained the height of 9 hatha (4 hatha = 1 
dhanusa). 

When Parsvanatha was 16 years old, He had gone to a nearby 
forest, with young deva friends (devakumaras), for recreation. His 
staunch enemy from previous births and now His maternal 
grandfather, King Mahlpala, was performing ill-conceived 
austerities and sacrificial rites in the forest. On seeing Parsvanatha, 
Mahlpala got angry as the child had not saluted and greeted him. 
Mahlpala started to cut a tree for firewood. Parsvanatha had 
clairvoyance from birth and told Mahlpala not to cut the tree as 
there was a cobra couple in its hollow. Infuriated further with the 
unsolicited advice of the boy, Mahlpala cut the tree with a strong 
blow of his axe. Sure enough, the cobra couple was there, cut into 
two, weltering for breath. The cobra couple, having had a pious 
death in the presence of the Tirthankara Child, was born as 
Dharanendra deva and Padmavatl devl in the Residential 
(Bhavanavasi) class of devas. Mahlpala died after some time and 
became a Stellar (Jyotiska) deva called Sarhvara. 

Lord Parsvanatha spent 30 years as youth (kumarakala). Once 
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He was reflecting on His past incarnations and realized that only 
through the subjugation of the five senses can one get rid of worldly 
sufferings. He renounced all worldly pursuits and adopted the path 
to liberation by accepting the rigorous austerities as prescribed in 
the Holy Scripture. Laukantika devas from Brahmaloka came down 
to worship the Lord. 

After spending 4 months in holy asceticism (chadmasthakala), 
Lord Parsvanatha established Himself in the karma-destroying 
pure concentration (sukla dhyana) in a dense forest. Incidentally, 
the craft of Samvara deva which was hovering in the sky above the 
forest stopped due to the divine influence of Lord Parsvanatha. The 
deva (Mahipala’s incarnation) became extremely angry and started 
to disturb the concentration of the Lord through terrible 
thunderstorm - frightening flashes of lightning, thunderbolts, 
strong winds, and torrential rain. Dharanendra deva immediately 
came to know of the disturbance, rushed to the spot, and covered 
Lord Parsvanatha with the bower-shaped spread of a large number 
of serpent-hoods. Padmavatl devl also spread a divine canopy over 
the venerable Lord. 

Lord Parsvanatha completed His pure concentration and 
attained the all-embracing knowledge - Omniscience ( kevalajndna ). 
The devas erected a heavenly Pavilion ( samavasara na) befitting 
Lord’s glory to celebrate the grand event. The Samvara deva, 
shedding his animosity of past lives, also came in the 
samavasarana, made deep obeisance to the Lord and adopted the 
virtue of Right Belief in His presence. 

The time period of Lord’s renunciation (samyamakala) was 70 
years out of which He spent 69 years and 8 months as Omniscient 
(kevalakala) . 

Lord Parsvanatha lived for 100 years and attained liberation 
(nirvana) from Sammeda Sikhara on the seventh day of the bright 
half of the month of Sravana - sravana sukla saptami. 

Chief among the Lord’s Apostles (ganadhara) was sage 
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Svayambhu Svami. 

Your adoration, O Lord Parsvanatha, has the power to wash 
away the dirt of karmas that defiles our souls. 


Lord Mahavlra 

The twenty-fourth Tirthankara, Lord Mahavlra, was born as 278 
years passed after the birth of the twenty-third Tirthankara, Lord 
Parsvanatha. Lord Mahavlra was born in the town of Kundalapura 
to Queen Priyakarini (Queen Trisala) and King Siddhartha on the 
thirteenth day of the bright half of the month of Caitra - caitra 
sukla trayodasi. His pious soul had descended from the Acyuta 
heaven (kalpa) where it enjoyed, for 22 sagaropama, superhuman 
power, happiness, splendour, purity of thought-complexion, capacity 
of the senses, and range of clairvoyance. 

The Lord’s height was 7 hatha. 

After spending 30 years as youth (kumarakala), Lord Mahavlra, 
reflecting on His past incarnations, decided to tread the path that 
leads to the end of the cycle of births and deaths. He contemplated 
on the twelve conceptions (baraha bhavana) - transitoriness 
(anitya), helplessness (asarana), transmigration (samsara), 
loneliness (aikatva), distinctness (anyatva), impurity (asuci), influx 
(asrava), stoppage (samvara), dissociation (nirjara), the universe 
(loka), rarity of enlightenment (bodhidurlabha) , and Truth 
proclaimed by religion (dharma). The Lord renounced ah worldly 
pursuits and decided to adopt the supremely worthy Jaina 
asceticism in order to tread the path to liberation. Laukantika devas 
from Brahmaloka came down to worship Him. The Lord had, by 
birth, the first three kinds of knowledge, sensory (mati), scriptural 
(sruta) and clairvoyance (avadhi) and now He had acquired the 
fourth kind of knowledge - telepathy (manahparyaya) . The Lord 
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took to the observance of great vows (mahavrata) along with other 
attributes of asceticism and decided not to break His fast before the 
end of three days. 

Although the Lord had been enjoying inner happiness all the 
time, after three days of Holy Meditation, the former Prince set out, 
barefoot, with no vestige of cloth on His body and unmindful of the 
pangs of hunger, towards the town of Kulagrama, ruled by king 
Kula, to seek some kind of nourishment (ahara) for His body so that 
it could withstand further rigours of austerity King Kula’s 
happiness had no bounds when he suddenly saw such a divine, 
celebrated and accomplished recipient (patra) in his compound and 
rushed to welcome the Lord. He made obeisance to the Lord by 
circumambulating thrice and then bowed to Him by touching the 
ground with five parts of his body. He offered to the World Teacher 
an eminent, high seat. He washed with extreme devotion the Lotus 
Feet of the Lord and applied the water that had become sacred after 
coming in contact with the Lotus Feet of the Lord to his forehead 
and other parts of body. He worshipped the Lord with great 
devotion and with pure and pious eight substances. With utmost 
humility and purity of heart he bowed and pleaded the Lord to 
accept his offering. His affectionate devotion to the Lord had made 
his heart pure. By articulating the glory of the Lord, he made his 
speech pure. By performing the aforesaid bodily activities, he 
attained the purity of his body. He pronounced with sincerity the 
purity of food. This way, with nine kinds of devotion (navadha 
bhakti), King Kula gave the supreme gift of pure food to the 
greatest of all saints. The devas witnessed the event with extreme 
delight and in approval of the noble act of offering food to the Most 
Worthy Recipient, rained down choice gems, flowers, and fragrant 
water in the royal compound. They made cheering sound of 
“Victory! Victory!” and beat the heavenly drums. 

Lord Mahavlra continued observing vows and austerities for 
twelve years ( chadmasthakala ). Then He took to pure Self- 
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concentration, destroyed the four inimical varieties of karmas, and 
attained the all-embracing, supreme and standalone knowledge - 
Omniscience (kevalajhana). There is absolutely no need of the other 
four kinds of knowledge as the soul attains omniscience. Lord 
Mahavira became an Arhat, the true guide to put us on the right 
path and worthy to be venerated and worshipped by the lords of the 
world. 

The World Teacher or ‘Jina’, was free from eighteen 
imperfections: (re)birth, old-age, thirst, hunger, astonishment, 
displeasure, regret, sickness, grief, pride, delusion, fear, sleep, 
anxiety, perspiration, attachment, aversion and death. 

He was endowed with four infinitudes (ananta catustaya ): 

1. ananta jnana- infinite knowledge; 

2. ananta darsana - infinite perception; 

3. ananta sukha - infinite bliss; and 

4. ananta virya - infinite energy. 

The Arhat was possessed of forty-six distinctive attributes 
including eight divine splendours. A heavenly Pavilion 
(samavasarana) was erected by the devas for the Discourse Divine 
of the Lord. 

The time period of Lord’s renunciation (samyamakala) was 42 
years out of which He spent 30 years as Omniscient. 

Lord Mahavira lived for 72 years and attained liberation 
( nirvana ) from Pavapurl during the last phase of the fourteenth day 
of the dark half of the month of Kartika - kartika krsna caturdasi*. 
The released pure soul of the Lord darted up to the summit of the 
universe to remain there for eternity with eight supreme qualities: 

1. ksayika-samyaktva - infinite faith or belief in the tattvas or 
essential principles of reality. It is manifested on the 

*According to Acarya Sakalaklrti’s “Sri Mahavira Purana” Lord Mahavira 
attained nirvana in early hours of the new moon day of the dark half of the 
month of Kartika - kartika krsna amavasya. 
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destruction of the faith-deluding (darsana mohaniya) karma. 

2 . kevalajhana - infinite knowledge, manifested on the destruc- 
tion of the knowledge-obscuring (jnanavarniya ) karma. 

3. kevaladarsana - infinite perception, manifested on the 
destruction of the perception-obscuring (darsanavarniya) 
karma. 

4. anantavirya - literally, infinite power; it is the absence of 
fatigue in having knowledge of infinite substances. It is 
manifested on the destruction of the obstructive (antaraya) 
karma. 

5. suksmatva - literally, fineness; it means that the liberated 
soul is beyond sense-perception and its knowledge of the 
substances is direct, without the use of the senses and the 
mind. It is manifested on the destruction of the life- 
determining (ayuh) karma. 

6 . avagahan - inter-penetrability; it means that the liberated 
jlva does not hinder the existence of other such jlvas in the 
same space. It is manifested on the destruction of the name- 
determining ( ndma) karma. 

7. agurulaghutva - literally, neither heavy nor light. Due to 
this quality of agurulaghutva, the jlva continues to manifest 
through its form, complete and perfect. This supreme quality 
is manifested on the destruction of the status-determining 
(gotra) karma. 

8 . avyabadha - it is undisturbed, infinite bliss, manifested on 
the destruction of the feeling-producing (vedanlya) karma. 

The Lord attained liberation when 3 years and 8 V 2 months were 
remaining for the start of the fifth period (dusama) of the present 
descending (avasarpinl) half-cycle. 

Lord Mahavlra’s congregation had 11 Apostles (ganadhara), 
Chief among them being Indrabhuti (Gautama) Svami. He was 
endowed with rare intellect and accomplishments due to the 
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destruction-cum-subsidence of his knowledge-obscuring karmas. He 
reconstructed the Divine Teachings of Lord Mahavlra in the form of 
Holy Scripture, known as dvadasanga including fourteen purva. 

The Scripture contained the most comprehensive and accurate 
description of every branch of learning that one needs to know. The 
knowledge contained in the Scripture was transmitted orally by the 
Preceptors to their disciple saints. 

Indrabhuti (Gautama) Svami attained omniscience on the day 
Lord Mahavlra attained liberation. During the next sixty-two years, 
sequentially, two more anubaddha kevali attained omniscience 
(kevalajnana) - Sudharmacarya and Jambusvaml. 

O Lord Mahavlra! Your Divine Teachings are the most resplendent 
jewels on this earth. 
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Tattvarthsutra is invaluable for understanding life, and pursuit of happiness. 
The hardships and afflictions that we have to endure are of our own making. 
Our deeds, driven by passions, lead to sufferings and reproach in this world 
and the next. Virtuous activity alone, which is the cause of merit (punya), 
leads to joyous feeling, auspicious life, charming and lustrous physique, and 
high status. Our ultimate goal is the attainment of the divine attributes, in 
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As Acharya Vidyanand writes in the Foreword of Samayasara, it is the 
ultimate conscious reality. The enlightened soul has infinite glory. It has the 
innate ability to demolish karmas, both auspicious as well as inauspicious, 
which constitute the cycle of births and deaths, and are obstacles in the path 
to liberation. 

Samayasara is an essential reading for anyone who wishes to lead a 
purposeful and contented life. It provides irrefutable and lasting solutions to 
all our problems, concerning worldly ways as well as spiritual curiosities and 
misgivings. 
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Shri Amritchandra Suri’s Purusarthasiddhyupaya is a matchless Jaina text 
that deals with the conduct required of the householder ( sravaka). In no other 
text that deals with the conduct required of the householder we see the same 
treatment of complex issues such as the transcendental and the empirical 
points of view, cause and effect relationships, and injury and non-injury, 
maintaining throughout the spiritual slant. The basic tenet of Jainism - non- 
injury or Ahimsa - has been explained in detail in the book. 
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Dravyasamgraha is one of the finest classical Jaina texts, composed by His 
Holiness Acarya Nemichandra (c. 10th century CE). It deals primarily with 
the Realities ( tattvas) that contribute to world process. The conduct required 
for attaining the ultimate goal of liberation follows from the knowledge of 
these Realities. Both, the transcendental and the empirical points of view, 
have been considered while explaining the nature of substances, souls and 
non-souls. It will be of much use to scholars worldwide interested in pursuing 
the study of Jaina epistemology. 
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His Holiness Acarya Pujyapada, who graced this earth around 5th 
century CE, had crafted some valuable gems of Jaina doctrine, including 
Sarvathasiddhi and Istopadesa. Concise but deep in import, Istopadesa 
unambiguously establishes the glory of the Self. It is an essential reading 
for the ascetic. The householder too who ventures to study it stands to 
benefit much as the work establishes the futility of worldly objects and 
pursuits, and strengthens right faith, the basis for all that is good and 
virtuous. 
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I AST: International Alphabet of Sanskrit Transliteration 
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